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ANNOTATION

Tsymbalyuk O. M. The connection between the paradigm of
interpretation and the epistemology of the biblical narratives: Jacob — a perfect
man. — Manuscript.

Dissertation for the degree of Candidate of Philosophical Sciences in the
specialty 09.00.14 — Theology. — National Pedagogical Dragomanov University of
the Ministry of Education and Science of Ukraine — Kyiv, 2021.

The dissertation is devoted to the study of positive, traditional, and negative,
Reformed, paradigms of interpretation of the image of the Patriarch Jacob and their
influence on the formation of objective knowledge of the biblical narrative. The
author argues that in Christian theology until the middle of the XVI century formed
the image of Jacob as a perfect man. This perception was based on a biblical story
that distinctively presented Jacob as a perfect man.

It is established that the positive image of Jacob was formed by contrasting
the image of Esau and the allusions contained in the biblical stories, as well as the
facts of the life of the brothers: 1) like Adam and Eve, Esau did not pass the food
test; 2) Cain and Abel are the prototypes of the confrontation between Esau and
Jacob — the elder unrighteous and the younger righteous brothers; 3) the negative
image of Esau is consonant with the figure of the ungodly hunter Nimrod; 4) Jacob,
like his father Isaac, was not the firstborn, but received the blessing of the birthright
as opposed to his brothers Ishmael and Esau; 5) Rebekah received God's
foreknowledge of Esau and Jacob. The Holy Bible uses the adjective “perfect” to
describe Patriarch Jacob and mentions his name more often than any other name of
all biblical hero.

It is established that a positive view of Jacob was developed on the basis of
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Jewish teaching, hermeneutic and apologetic methods of interpretation of the Bible
by the Church Fathers, and supported by thinkers of the Middle Ages and the
Reformation. Aurelius, John Chrysostom, Augustine, Thomas Aquinas, John
Wycliffe, Martin Luther, and others saw Patriarch Jacob as a pious man. This
affected early translations of the Bible.

It is determined that the perception of the figure of Jacob is enhanced by the
image of his mother Rebekah, who in the traditional paradigm of interpretation
appears as a spiritual example. In the biblical narrative, Rebekah is the first woman
in the Bible to whom God spoke directly. Therefore, Jewish literature portrays her
as an important figure in Jewish history who played an important role in
strengthening Abraham's family. The writings of the Church Fathers, medieval
Christian thinkers, and many reformers define Rebekah's life as an exemplary act of
obedience to God.

The works of Christian thinkers of the Middle Ages and the Reformation
define the life of Rebekah as an exemplary act of obedience to God.

It was found that in the days of the Reformation there was also developed an
alternative vision of the figure of James, which interpreted his life and character
negatively — as a deceiver. The reason for the emergence of an alternative
interpretation of the image of Jacob was the controversy of his actions in the struggle
for birthright. The emergence and development of the Reformed interpretation of
Jacob's life and character were facilitated by a number of factors: an allegorical
interpretation of the Old Testament, substitution theology, anti-Semitism, and
Calvin's doctrine of predestination. Jacob's negative assessment was developed by
his successors — Matthew Henry, Charles Mackintosh, Friedrich Dillman, and,
especially, Samuel R. Driver. The latter, in particular, gave a visible scientific basis
for the meaning of Jacob's name as a “deceiver” and influenced the formation of his

negative image in latest Bible translations.
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The author discovered that the negative hermeneutics of the image of Jacob
had the greatest effect on the superficial perception of the biblical narrative, modern
translations of the Bible, in which the negative vision of the patriarch is formed by
interpreting the name of Jacob as a “deceiver” and led to increased anti-Semitism.

A comparative analysis of the traditional and reformed paradigms of
interpretation of the image of Jacob revealed a number of shortcomings of the latter.
The author of the dissertation argued that the negative perception of Patriarch Jacob
was based on superficial linguistic and textual analysis, double hermeneutic
standards, interpretation of the biblical text outside the historical context, and
contrary to the orthodox teachings of the church.

On the example of the interpretation of the image of Patriarch Jacob, the
dissertation author proved that to achieve reliable epistemology of the biblical story
it is necessary to thoroughly use all exegetical, hermeneutic, and apologetic methods
of Bible study in deep conjunction with historical and cultural circumstances in

which the text was written.
Keywords: hermeneutics, patristic biblical interpretation, Patriarch Jacob,

Isaac, Rebekah, Esau, Reformation, Reformed theology, John Calvin, Samuel R.

Driver, Jacob - the perfect man.
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AHOTANIA

HUMBAJTIOK O. M. B3aemMo03B’S130K MiK NapajiurmMor0 iHTepnperamii i
emicTeMoJI0Ti€0 0i0MiiiHUX HapaTUBIB: SIKiB — JoCcKOHAJIA JOAUHA. — Pykonmuc
(aHTIiHCHKOI0 MOBOIO).

Huceprariist Ha 3100y TTsI HAYKOBOTO CTYIICHS KaHIuaTa G110COPChKUX HayK
3a cnemanbHicTIO 09.00.14 — Oorocnop’s. HarionaneHuilt nemxaroriyHun
yHiBepcuteT imeHi M. I1. J[paromanoBa MiHicTepcTBa OCBITH 1 HayKu YKpaiHW,
Kwuis, 2021.

Jlana mucepTallis MPUCBSYEHA IOCITIDKCHHIO IMMO3UTHUBHOI, TPaJMININAHOIL, 1
HEraTUBHOI, pepOpMaTChKOI, MapaJurM TIyMadeHHs oOpa3y maTpiapxa fIkoBa Ta
iXHBOTO BIUIMBY Ha (OpMyBaHHA OO’ €KTUBHOTO 3HAHHS O10JIITHOTO HapaTuBY.
ABTOp JIOBOJUTH, IO y XpUCTUSHCbKOMY OorociioB’i 1o XVI cr. copmyBaBcs
o0Opa3 fIkoBa sik mockoHanoi moaunu. lle crnpuiinarta 6a3zyBanoch Ha 0101HHIN
icTOpIi, fIKa SICKpaBO MpeICTaBIsIa SIKOBa SIK JJOCKOHAITY JIFOAUHY.

BcranoBneno, mo mno3uTuBHUNA 00pa3 SkoBa cdopmyBaBcs uepe3
pOTUCTaBIIeHHs o0pa3y IcaBa Ta HaTAKIB, 110 MICTATHCA B O10MIHUX CIOKETax, a
TakoX (DaKTIB 13 KUTTA OpariB: 1) ik Anam Ta €Ba, IcaB HE BUTpUMaB BUIPOOYBaHHS
i>kero; 2) Kain ta ABenb € mpoToTUaMu NpoTUCTOsIHHS IcaBa Ta SkoBa - cTapimx
HETMpaBeIHUX Ta MOJIOAIIUX TMpaBeaHUX OpatiB, 3) HeraTuBHUil 0o0pa3 Icaa
ciB3By4HMI ¢irypi 6e300xHOoro mucnusis Himpoaa; 4) fkiB, sik 1 iloro 6aTbKko
Icaak, He OyB MEpPBICTKOM, ajie OTPUMAaB OJIArOCIIOBEHHS MIEPBOPOACTBA HA BIAMIHY
BiJl cBOiX OpartiB [3maina Ta IcaBa; 5) PeBexa orpumarna 3a3naneriap O0KECTBEHHE

onkpoBeHHss npo IcaBa Ta SkoBa. Csita biOiis BUKOPUCTOBYE NPUKMETHHUK
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“nockoHanuii” 1 onucy narpiapxa Skosa i 3raaye Horo iM’s yacrtiiie, Hixk Oy/ib-
SIKE THIIIE 1M ’sT BCiX O10TITHUX TepOiB.

BcranosiieHo, 1110 TO3UTUBHUM OIS CTOCOBHO SIkoBa OyB po3poOiieHuit Ha
OCHOBI BUEHHSI PaHHbBO1 €BPEHUCHKOI TPOMaH, TEPMEHEBTHUHUX Ta arlOJIOTreTUYHHUX
MeToniB TiaymaueHHs biOmii ortusmu LlepkBu Ta miATpUMaHWA MHCITUTENISAMU
CepennpoBiuus Ta Pedopmartii. [lo3utuBHUM nmorisg Ha )KUATTS SIkoBa aBTOp BUSBUB
y mpanax Mocuma ®napis, ®inona Anexcannpiiicekoro, Teprymiana, €Bcesis
Kecapiiicbkoro, AmBpocist Menionancbkoro, ABryctuna, loanna 3natoycra, Tomu
AkBiHCBKOTO, JI>)koHa Bikmida, Yibpixa LIsiarai, Maprina Jlrorepa, Ixona Becni,
Binbsma Tingeitna, [xona Pomxepca, Pabeliny [lnomo Iuxaki (Pam), Kpictinu
["apcaiin Amien, Binbsima Hikosuica, Maiikn bproninra, Hayma Cepuu, Binbsima JI.
Jletina, P. Kenra X 103a, Knayca Becrepmanna, J[xkeiimca JI. Kyrens, ['epxapaa ¢pon
Pana, JI>xona X. Bontona, ta Bikropa II. 'aminbToHa. [le mo3Hauuaocs Ha paHHIX
nepexianax biomii.

Busznaueno, o crpuiiHATTA ¢irypu fIkoBa NOCHIIIOETHCS 00pa3zoM HOro
matepi PeBeku, sika B TpaauiiiHIN TapaaurMi TIyMaueHHS IOCTA€ TYyXOBHUM
npukiaagaoM. Y 0i0miiiHomy mniepekasi PeBeka € mepiioro kiHkoro B bi0mii, 1o sikoi
bor 3BepHyBcsi Oe3mocepenHro. ToMmy €Bpeiichbka JiTepaTypa 3MallbOBY€E 1i SIK
BOXJIMBY (DIrypy €BpeuchKoi icTopii, sKa 3irpaja BaXXJIMBY poJib y 3MIITHEHH] CiM'T
ABpaama. Ilucanns OtuiB LlepkBu, cepeAHOBIYHUX XPUCTUSHCHKUX MHCIIUATENIB
Ta 0aratbox pedhopmMaToOpiB BUSHAUAIOTH KUTTS PeBEkH SIK 3pa3KOBHUI aKT MOCITYXY
boroBi. TBOpW XpUCTHUSHCHKUX MUCIUTENIB cepeaHboBiyus Ta Pedopmarrii
BHU3HAYAIOTh XKUTTS PeBeku sik 3pa3koBuil akT nmociyxy borosi.

byno BusiBneno, mo 3a uaciB Pedopmaiii Takoxk Oyno po3poOiieHo
anpTepHaTuBHE OadeHHs (irypu SIKoBa, sIKE TPAKTYyBaJl0 HOTO KUTTSA 1 XapakTep
HEraTMBHO - sIK oOMaHmuKa. [IpuynHOIO MOSBH anbTEPHATUBHOI 1HTEpHpeTalli

oOpa3zy flkoBa crTajna CynepewInBICTh HOTO0 BUMHKIB y OOpOTHO1 3a MEPBOPOJICTRO.
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BuHUKHEHHIO Ta PO3BUTKY pPedOpMATCHKOI 1HTEpIpPETAIli KUTTS Ta XapakTepy
SIxoBa cipusiu pan (hakTopiB: aneropudne TaymadeHHs Ctaporo 3aBiTy, T€OJIOTis
3aMilIeHHs, aHTUCEeMITH3M Ta BueHHsA KanbBiHa mpo mpupeueHHsa. Heratusny
OIIHKY SIKOBa po3poOuin Horo HacTynmHUKH - Metbio ['enpi, Yapnas3 MakinTo1,
Opinpix [dinnmman 1, oco6mmBo, Cemroens Poutec JlpaiiBep. OctanHiii, 30kpeMa, 1aB
BUJIMMY HAYKOBY OCHOBY JUIsl 3HAU€HHS iMeH1 SIkoBa sk “oOMaHIIMKa” 1 BIUIMHYB
Ha (hopMyBaHHS HOT0 HETATUBHOTO IMI/KY B OCTaHHIX Mepekiagax biomii.

ABTOp BUSBHUB, L0 HEraTWBHa T'€PMEHEBTHKA 00pa3y SkoBa HailOiiblIe
BIIMHYJIa HA TIOBEPXHEBE CIPUUHATTS 01011HHOTO Mepeka3y, CydacHUX MepeKaaiB
bi6u1i, B skOMy HeratuBHe OaueHHs naTpiapxa GOpMyeThCS NUISIXOM 1HTEpIpeTaii
iMeH1 SIkoBa sk “00MaHIIUK” 1 MPU3BEJIO J0 MOCUICHHS AHTUCEMITHU3MY.

[lopiBHsBPHUN  aHami3  TpaauliiHOI Ta pedopmMoBaHOI mHapaaurm
iHTepnperanii o00pa3y SkoBa BHUSBHB HHU3KY HEIOJIKIB OCTaHHBOIO. ABTOD
aUcepramii CTBEp/PKyBaB, 10 HETaTMBHE CHPUMHATTA marpiapxa Skosa
IPYHTYBaJiOCSI Ha TIOBEPXHEBOMY JIIHIBICTUYHOMY Ta TEKCTOBOMY aHami3l,
MOJIBITHUX TEPMEHEBTHUYHMUX CTaHJApTaxX, 1HTeprpeTalii 610J1HHOTO TEKCTy mo3a
ICTOPUYHUM KOHTEKCTOM 1 BCyIIEpey OpTOJOKCaIbHOMY BUeHHIO LlepkBu.

Ha npuknani intepnperarii o6pa3y Ilatpiapxa fkoBa aBTop nuceprarii
JIOBIB, IO JJISl JIOCATHEHHS HaMIMHOI emicTemMosorii 610miitHo1 icTopii HeoOXiaHO
I'PYHTOBHO BHKOPHUCTOBYBATHU BCl €K3E€TE€THYHI, TEPMEHEBTHYHI Ta anoOJIOI€THYHI
METOIM BUBUYEHHA biOnii y rambokoMy MNO€JHAHHI 3 1CTOPUKO-KYJIbTYpPHUMU

00CTaBUHU, 32 SIKUX OyB HAIMUCAHUHN TEKCT.

KirouoBi cjioBa: repmMeHeBTHKa, MAaTPUCTUYHA O10diiiHA I1HTEpHpeTaris,
natpiapx fkiB, Icak, PeBeka, IcaB, Pedopmairis, pepopmarcrke 6orocnos’s, Kan
KansBin, Camyens Jpaiisep.
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INTRODUCTION

This analytical investigation aims to depict how the paradigm shift in
interpreting biblical narrative will change the trajectory of personal convictions and
the meaning of the biblical story. The vibrant life of the Patriarch Jacob serves as the
basis for demonstrating this epistemological truth.

According to the Encyclopadia Britannica, even in our postmodern secular
era, the Holy Bible is the most popular book in the World and is still fundamental to
Christians' faith and life, their interfaith with others, and social relations in general.
It is the main source of Christian doctrine and the basis for the formation of a whole
cultural and ideological layer. Given this defining role of Scripture, approaches to
the interpretation of biblical texts have been and remain extremely relevant. Scholars
believe that differences in the interpretation of the Bible form the basis of different
worldviews - a person's perception of himself, others, the Lord God, his purpose,
moral values, and also lead to the emergence of a variety of Christian denominations.
At the same time, excellent approaches to interpretation strongly stimulate
hermeneutical research. This makes hermeneutics an increasingly relevant science
that expands its boundaries, and discussions about the feasibility and effectiveness
of its methods continue to this day.

Theologians claim that each paradigm of biblical interpretation is based on a
certain historical and social experience, due to the established traditions of
understanding and intellectual achievements of the era. Various approaches have
been applied to the interpretation of the image of the Patriarch Jacob, one of the key
figures in the Holy Bible, including those that offered the opposite view of his life

and character. One of them - the traditional approach - presents Jacob as a perfect

Page 18 of 232



© Rev. Oleg M. Tsymbalyuk

man whose life serves as an example of godliness for believers of all times. The
second - the Reformed approach - proposes to perceive him as a sinner who has
achieved something only by the grace of the Lord God. However, as is well known,
historical-critical exegesis strongly insists on the thesis of a single meaning,
according to which the text of the Bible cannot have several different (opposing)
meanings at the same time.

Historical data and well-preserved ancient writings clearly show that ancient
philosophers, historians, Jewish and Muslim communities, the Church Fathers, and
many other Christian thinkers considered the biblical Jacob to be a model of piety.
They came to these conclusions using the historical-critical hermeneutic method. At
the same time, during the Reformation, an interpretation of the figure of Jacob
appeared, who, according to John Calvin, “was not worthy to imitate his life. And
the fact that he is considered the father of the church was given to him not as a
reward, but solely by God's grace.” For the last few hundred years, the Reformed
view has dominated the Western Christian tradition and strongly influenced Bible
translations, portraying Jacob as a “deceiver.”

On the other hand, tremendous contemporary archaeological and linguistic
discoveries have challenged the Reformed approach of biblical interpretation and,
as a result, strengthened the theologians' interest in revising such an interpretation of
the image of the Patriarch Jacob encouraged scholars to study different methodology
for interpreting relevant biblical texts. It seems important to clarify the ancient
apostolic hermeneutics and to reveal the substantial connection between the
paradigm of interpretation and the true epistemology of biblical narratives, as well
as to establish exemplary methodological principles for reading and interpreting any
biblical text.

For that reason, the object of this research study is fully focused on the

paradigms of interpretation of the biblical image of the Patriarch Jacob.
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Accordingly, the subject of this study is directed on methodological
approaches, factors, and features of interpretation of the image of the Patriarch Jacob
and their influence on the epistemology of the biblical narrative.

The purpose of the research is to make a comparative analysis of traditional
and Reformed paradigms of interpretation of the image of the Patriarch Jacob and
their influence on the epistemology of the biblical narrative.

According to the set goal the following tasks are defined:

- to study the biblical narrative about the Patriarch Jacob;

- to determine the grounds and method of forming a positive image of Jacob
in traditional hermeneutics;

- to find out the relationship between the interpretation of the images of Jacob
and Rebekah;

- to reveal the essence and factors of negative hermeneutics of the image of
Jacob in Reformed theology;

- to trace the consequences of the negative interpretation of the figure of Jacob
in the Christian tradition;

- to identify the problems of the reformist paradigm of interpretation and to
find out how justified both methodological approaches are;

- to establish an exemplary methodological principle of reading and
interpretation of the biblical text.

It should be noted that this dissertation was performed within the research
work of the Department of Theology and Religious Studies of the Faculty of
Philosophical Education and Science of the National Pedagogical Dragomanov
University in accordance with the scientific topic “Development of academic
theology in educational transformations in Ukraine” (U 0117U004903). In addition,
the work was performed within the integrated educational and research program of

the Center for the Study of Religion National Pedagogical Dragomanov University
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“Modern Protestant Theology”, developed and implemented jointly with the Euro-
Asian Theological Association in accordance with the additional agreement #1 to
the agreement on cooperation between the National Pedagogical Dragomanov
University and the public organization “Euro-Asian Theological Association” dated
December 19, 2015.

Theoretical and methodological principles of the study. The research is
interdisciplinary and carried out on the border of theology, philosophy, linguistics,
history, and religion. The author adhered to general scientific principles - objectivity,
non-confessionalism, historicity, and ideological pluralism, implemented in the
study through the use of general scientific (analysis and synthesis, systematization,
problem, comparative, etc.) and theological methods. The research uses the method
of textual analysis of theological works, hermeneutic methods in elucidating
interpretive approaches to the image of Jacob.

The scientific novelty of this work is that on the basis of the biblical text,
theological and non-biblical works and linguistic discoveries for the first time
revealed the influence of traditional and Reformed paradigms of interpretation of the
life and character of the Patriach Jacob on the epistemology of the ancient biblical
narrative.

For the first time:

- it was found that until the middle of the XVI century philosophers,
historians, theologians and authors of non-biblical literature portrayed the biblical
Jacob and his mother Rebekah in a very positive way, seeing in them a model of
spirituality;

- it is established that the formation of a positive image of Jacob in the Bible
is due to his definitions of “perfect”, “he whom God loved”, the most frequent
mention in the Bible of his name (Jacob / Israel), the presence of Jacob's name in the
definition of God;
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- The name of Jacob has a theophoric nature, the one that contains or includes
the name of God.

- it was found that the image of Rebekah was closely connected with the
interpretation of the figure of Jacob and strengthened his positive perception in the
traditional, or negative - in the latest Reformed paradigm of interpretation.

- an alternative view of Patriarch Jacob in the works of famous Reformed
theologians of the XVI-XXI centuries is analyzed and found that for the first time
the integrity of the character of Jacob was categorically questioned by the reformer
John Calvin, and the most devastating blow to Jacob's reputation was dealt by the
Anglican Church scholar and clergyman Samuel Driver, who gave a visible
scientific basis for Jacob's name negative image in Bible translations;

- methodological, theological and ideological factors of appearance and
development of negative hermeneutics of the image of the Patriarch Jacob are
revealed.

- a comparison of traditional and modern Reformed hermeneutic approaches
to the interpretation of the life and character of Jacob and Rebekah and identified the
shortcomings of the latter; it has been proved that the Reformed hermeneutic
approach to the interpretation of Jacob's character is an anti-Semitic form of biblical
eisegesis.

The following were supplementary clarified:

- understanding the linguistic analysis of the biblical text as an integral part of
hermeneutics, in particular the conclusions about the meaning of the name Jacab,
which in contrast to the Reformed interpretation “deceiver” comes from the Hebrew
word Ya'agov-el and literally means “may God protect [you]”;

- conclusions about the biblical story, which contains facts and allusions that
form a positive perception of the image of Jacob and a negative - his antipode Esau.

Gained further development:
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- the position that the traditional paradigm of interpretation of the image of
Jacob is based on the generally accepted historical-critical method of interpretation,
which is supported by fundamental exegetical and hermeneutic principles;

- argumentation that the paradigm shift in the interpretation of the biblical
narrative by Calvinists led to its unreliable understanding.

The outcome of this research will serve as a catalyst for Christian scholars and
clergy in their quest to embrace the patristic exegetical and hermeneutic principles
of biblical interpretation, to distinguish the latest attractive but illusory interpretive
ideas from orthodox theological interpretations, and to form the correct
methodological interpretation of any biblical text. The conclusions and main theses
of the dissertation can be used for further philosophical and historical-theological
research, in the teaching of theology, homiletics, church history, philosophy, and

hermeneutics.
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1. ADESCRIPTION OF THE RESEARCH TOPIC

1.1. Methodological Bases of This Research

Contemporary philologists and theologians recognize that the biblical
narrative convincingly discloses that the Creator of the universe habitually refers to
himself throughout the Holy Bible as “the Lord God of Abraham, Isaac, and Jacob”
(Genesis 50:24; Acts 7:32 NIV).! Speaking explicitly of the Patriarch Jacob and his
descendants, the Lord God declares: “I have loved Jacob” (Malachi 1:2). The Bible
also represents Jacob as a man of faith with whom God made an everlasting covenant
(Genesis 28; Psalm 105:7-11; Hebrews 11:21). These vivid biblical passages may
well be the main reason why ancient historians, philosophers, and theologians of the
Jewish, Christian, and Muslim communities, as well as the authors of non-biblical
secular and religious literature, highly admired and praised the Patriarch Jacob as an
iconic example of true godliness and faithfulness.? There is also impressive evidence
that the early Christians began their daily prayer with the following words: “O God
of our holy and blameless fathers, Abraham, and Isaac, and Jacob, Thy faithful
servants; Thou, O God, who art powerful, faithful, and true, and without deceit in

Thy promises.” Ancient exegetes, sages and commentators likewise believe that

1 Barker, Kenneth L, and Donald W Burdick. The NIV Study Bible, New International Version.
Grand Rapids, Mich., U.S.A.: Zondervan Bible, 1985. See also, Laansma, Jon. The Letter to the
Hebrews: a Commentary for Preaching, Teaching, and Bible Study. Eugene, Or: Cascade Books,
an imprint of Wipf and Stock publishers, 2017.

2 Jeffrey, David Lyle, E. Beatrice Batson, Sharon Coolidge, Alan Jacobs, Joseph McClatchey,
Leland Ryken, Erwin Paul Rudolph, and Wheaton College (lll.). 656.

% Roberts, Alexander, and James Donaldson, eds. Ante-Nicene Christian Library: Translations of
the Writings of the Fathers Down to A.D. 325. Edinburgh: T. and T. Clark, 1867, 188.
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Jacob’s life was permanently guided by the Lord God Almighty and that “the name
Jacob derives from the Hebrew word 2py> Py [Ya'aqov - el] ‘y-"-k-b-"-1,”” which
literally means, “May God protect [you].”

On the other hand, since the Protestant Reformation (1517-1648 CE), the
innovative idea arose that Jacob as a human being has absolutely no traits worthy of
praise. Thus, the followers of this reformed view argue that Jacob’s position, as “the
father of the church was not given as a reward, but only as a pure result of God’s
grace.” Soon after this assertion, the other pioneering exegetical opinion was
adopted that the name of Jacob means “deceiver.”® For a long time, the supporters
of this innovative understanding depicted the Patriarch Jacob as a quiet “mama’s
boy” who mainly stayed at home, and a sneaky opportunist-manipulator who tricked
the people around him.” Some current followers of this reformed view even support
the idea of Jacob as “The Divine Deceiver.”® John E. Anderson correspondingly

points out that “Jacob remains the problematic trickster with whom scholarship has

struggled so long.”®

4 Jewish Publication Society. The Jewish Study Bible. 49.

® Calvin, Jean. Genesis. Crossway Classic Commentaries. Wheaton, 1L: Crossway Books, 2001,
224.

® Berry, Lloyd E, and William Whittingham. The Geneva Bible: A Facsimile of the 1560 Edition.
Madison: University of Wisconsin Press, 19609.

7 Jeffrey, David Lyle, and Gregory Maillet. Christianity and Literature: Philosophical
Foundations and Critical Practice. 120.

& Anderson, John Edward. Jacob and the Divine Trickster: A Theology of Deception and Yhwh's
Fidelity to the Ancestral Promise in the Jacob Cycle. Siphrut: Literature and Theology of the
Hebrew Scriptures, 5. Winona Lake, Ind.: Eisenbrauns, 2011, 51.

® Anderson, John Edward. 2011, 51.
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It is clear that these two opposing and incompatible views of the biblical Jacob
do not complement each other but mutually exclude each other. For this reason,
when contemporary people read the same biblical description of Jacob's life using
one of these hermeneutical paradigms of interpretation, they obviously come to two
completely different conclusions, because the paradigm shift in interpreting any
biblical narrative will change the trajectory of man’s conviction and the correct
meaning of the biblical story. For that reason, an open-minded person will naturally
ask the question: how can we find out which of these two methodological approaches
is true?

The author provides evidence that the Patriarch Jacob left a remarkable
legacy, and his character was never criticized by any philosopher, theologian, or
biblical commentator until the mid—16th century.!® Therefore, this study will track
the decline and increase of Jacob's reputation and the correct meaning of his name.
An equally important aim is to understand why the name and character of the
Patriarch Jacob began to be interpreted differently during the Protestant
Reformation, and thus to determine the reasons for such a conceptual paradigm shift
in explaining this significant biblical character. Such an approach of study will help
establish the correct methodological principle for reading and interpreting any
ancient text, including the infallible Bible. Finally, the study aims to raise the
awareness of the entire Christian family (clergy and laity) about this issue and
encourage the Christian scientific community to address these critical matters

impartially.!

10 Jeffrey, David Lyle, E. Beatrice Batson, Sharon Coolidge, Alan Jacobs, Joseph McClatchey,
Leland Ryken, Erwin Paul Rudolph, and Wheaton College (lll.). Authors. 656-657.
11 https://www.studylight.org/language-studies /difficult-sayings.html?article=483;

https://www.sefaria.org/Rashi_on_Genesis.25.26.2-3?lang=bi
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1.1. Healthy Unity of Reason and Faith: The Need for Healthy Criticism

In consideration of this weighty analytical investigation, it is essential to note
that the Holy Scriptures, like any other ancient manuscript, can be misunderstood by
ordinary people and even professional theologians; nevertheless, in essence, the
biblical text is an infallible and absolutely not anti-scientific book, as modern
atheists habitually say.? More than that, it is frankly remarkable that many years
before the Common Era, and the time where current science was established the
Bible stated that man’s ‘“zeal [assurance, belief, confidence, enthusiasm, or
conviction] is not good without [truthful] knowledge, and the one who acts hastily
sins [make mistakes]” (Proverbs 19:2 HCSB). In other words, the Bible insistently
teaches that people must permanently use their reason and recognize that in order to
avoid a devastating mistake and gain access to development and progress that is
desirable for all of humanity, the conviction of any person or the whole of society
must be firmly grounded in accurate knowledge of the subject.

On the other hand, known history contains many colorful examples of
philosophical, and scholarly concepts that at one time were completely accepted by
society and the intellectual community but have since been sincerely challenged
based on the newest reliable discoveries, and later fully disproved as a categorically
incorrect conviction. As a result of those often very complicated and extended
processes, the truth may be established and the pathway to desirable progress

cleared. For example, at the present time, we know for sure that the Earth is not the

12 Pinnock, Clark H. A Defense of Biblical Infallibility. The Tyndale Lecture in Biblical Theology,
1966. Philadelphia: Presbyterian and Reformed Pub, 1967, 30-31.

13 The Holman Student Bible: [Holman Christian Standard Bible]. Nashville, TN: Holman Bible,
2007.
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center of the macrocosm; nevertheless, this incorrect conviction was once
overwhelmingly promoted by the well-respected astronomers, mathematicians, and
philosophers.

In light of this historical fact, it is important to reiterate that since 150 CE, the
Ptolemaic geocentric astronomical system had been completely accepted as a certain
view of reality and intensely supported by intellectuals, astronomers,
mathematicians, and later even the Church clergy.* According to this astronomical
system, the Earth is stationary and at the center of the universe and all heavenly
bodies, including the Sun, the Moon, the planets, and stars, travel in a given
prescribed orbit around the Earth.™

In contrast, the Polish dispassionate astronomer and bright mathematician
Nicolaus Copernicus (1475-1543) had courage to allow himself to doubt the
correctness of this dominant conviction. Therefore, through a long period of time,
he carefully studied movements of heavenly bodies and thoughtfully re-evaluated
the geocentric astronomical system of Ptolemy. As a deeply devoted Christian
scholar, Nicolaus Copernicus unpretentiously stated that his highly influential truth-
finding study was done “with the help of [the Lord] God [Almighty], without whom

we can do nothing.”

14 Woodbridge, John D., and Frank A. James Ill. Church History, Volume Two: From Pre-
Reformation to the Present Day: The Rise and Growth of the Church in Its Cultural, Intellectual,
and Political Context. Zondervan, 2013.

15 Galilei, Galileo, and Stillman Drake. Dialogue Concerning the Two Chief World Systems,
Ptolemaic and Copernican. Modern Library Science Series. New York: Modern Library, 2001,
542-543.

16 Kuehn, Kerry. A Student's Guide through the Great Physics Texts. Undergraduate Lecture Notes
in Physics. Cham: Springer, 2015, 136.
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In the present day, Nicolaus Copernicus is mainly known as a great man who
formulated the new heliocentric model of the universe, which demonstrated that the
Sun rather than the Earth lies in the center of the universe (the Solar System). During
the last year of his colorful life, Copernicus depicted this innovative model in his a
small number of books published under the title On the Revolutions of the Heavenly
Spheres.!” In a relatively short period of time, this scholarly publication had a
tremendous impact on the scientific and religious European communities, as well as
the ordinary people. For that reason, the influential Christian scientists of that
historical time, Paolo Antonio Foscarini (1565-1616) and Galileo Galilei (1564—
1642) passionately supported and popularized Copernicus’ heliocentric
astronomical model of the universe, despite the fact that both of these scholars were
considered heretics for their opinions and were bitterly persecuted by the
authoritative Roman Inquisition.

The reliable historical data reveals, that Copernicus’ pioneering worldview,
which was after all proven correct, sharply opposed the usual perception of people
and scientists of the early modern period about the structure of the known universe.
Moreover, Copernicus’ discovery was considered by the Catholic theologians and
priesthood to be contrary to the literal sense of the biblical narratives. For that reason,
the leadership of the Catholic Church viewed this affirmation as “an extremely
dangerous thing [opinion], not only by irritating all the philosophers and scholastic
theologians, but also by injuring our holy faith and rendering the Holy Scriptures

false.”18

17vollmann, William T. Uncentering the Earth: Copernicus and the Revolutions of the Heavenly
Spheres. 1st ed. Great Discoveries. New York: Norton, 2006.
18 Carroll, William E. "Galileo and the Inquisition." Journal of Religion & Society 1 (1999), 186.
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During that historical time, a respected cardinal and Jesuit theologian San
Robert Bellarmine (1542-1621) was a legendary consultor of the Vatican Holy
Office and the man about whom the Pope Clement VIII (1536-1605) said: “The
Church of God has not his equal in learning.”® Most likely, because of his brilliant
mind and high respect among the scientific community and the aristocracy, the
cardinal Robert Bellarmine was appointed to take a prominent part in the very first
examination of Copernicus' ground-breaking theory of heliocentricity.? In his new
capacity, Robert Bellarmine discussed this matter with two famous supporters of this
idea, Christian scientists Paolo Antonio Foscarini and Galileo Galilei. Thus, in one
of his letters to Paolo Foscarini, the cardinal wrote:

“I say that if there were a true demonstration that the sun was in the center of
the universe and the earth in the third sphere, and that the sun did not travel
around the earth but the earth circled the sun, then it would be necessary to
proceed with great caution in explaining the passages of [the Holy] Scripture
which seemed contrary, and we would rather have to say that we did not
understand them than to say that something was false which has been
demonstrated. But | do not believe that there is any such demonstration; none
has been shown to me.”?

At first glance, San Robert Bellarmine completely rejected Copernicus’
heliocentric model of the universe as that which lacked methodical confirmation.

However, in reality, the cardinal actually took a much more balanced position on the

19 Craughwell, Thomas J. Saints Preserved: An Encyclopedia of Relics. 1st Ed. New York: Image
Books, 2011, 256-257.

20 Bellarmine, S. J., ST. Robert. On the Marks of the Church. Place of Publication Not Identified:
LULU COM, 2015.

21 Spielvogel, Jackson J. Western Civilization. 8th ed. Vol. Volume 2 /. Cengage Advantage Books.
Belmont, Calif.: Wadsworth, 2011, 557.
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subject and as mentioned above openly stated that if the conclusive evidence is
provided “it would be necessary to proceed with great caution in explaining the
passages of [the Holy] Scripture which seemed contrary, and we would rather have
to say that we did not understand them than to say that something was false which
has been demonstrated.” It is absolutely clear that the cardinal Bellarmine, as a well-
respected theologian, strongly believed in the infallibility of the biblical text, but at
the same time, he absolutely allowed the idea that the Holy Scripture could
potentially be misinterpreted even by philosophers, clerics, and professional
theologians.

Since Nicolaus Copernicus’ publication it took some time, nonetheless after
all, the heliocentric astronomical model of the universe was methodically proven
and accepted by the scholarly community as the correct one. Likewise, the
theologians were forced to acknowledge that they had previously misunderstood
some biblical passages because they interpreted these passages through the prism of
Ptolemy's geocentric astronomical misconceptions. In light of this conversation, it is
essential to admit the fact that the Church did not invent nor introduce into the public
mind this incorrect opinion; yet, the Christian community only mistakenly accepted
the view that was strongly promoted by astronomers, philosophers, mathematicians,
and scholars of that historical time.

In the present day, we are certain that the Sun rather than the Earth lies in the
center of the Solar System. However, we should never forget that it is the case
because of the sharp mind and deep desire of Nicolaus Copernicus to find the truth,
the self-sacrifice of Paolo Antonio Foscarini and Galileo Galilei in propagating the
truth, and openness of people like the cardinal Robert Bellarmine in accepting
incontestable facts (of course if such facts are indeed provided). Contemporary
historians have strong confidence that all these influential people had been devout

Christians who deeply believe that the book of Nature and the book of the Holy
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Scripture cannot contradict one another. For that reason, it is absolutely correct to
point out that it was up to the Christian astronomers, mathematicians, scientists, and
professional theologians who discovered the truth, to submissively acknowledge the
prior [own] mistake and spread the truth in the world.??

What should we learn from this amazing story? First, an objective present-day
individual, scholar, and theologian must always remember the biblical statement that
man’s “zeal [belief, assurance, confidence, enthusiasm, or conviction] is not good
without [truthful] knowledge, and the one who acts hastily sins [make mistakes]”
(Proverbs 19:2); therefore he or she should have the courage thoughtfully to re-
evaluate the correctness of any conviction, belief, or opinion based on the most
reliable discoveries. Second, an impartial modern person, scientist or philosopher
has to learn a lesson from the lives of respected intellects of the past in order to be
steadily searching for the truth, openly accepting the outcome of thorough new
studies (even if it may sharply contradict the well-established general opinion), and
selflessly spreading the truth among the general population.

Similarly to comparing geocentric and heliocentric astronomical models of
the universe, this study presents an analytical cross-assessment of traditional and
reformed hermeneutic approaches to Jacob's character and his significant legacy.
The author also argues that sound criticism, rethinking, and scrupulous comparison
of both hermeneutical approaches through massive ancient theological and
philosophical works will benefit the contemporary field of theology, reveal the
harmony of reason and biblical faith, and potentially begin the process of restoring

Jacob's legacy from undeserved condemnation and criticism.

22 Morris, Henry M. Men of Science, Men of God: Great Scientists of the Past Who Believed the
Bible. Rev. ed. El Cajon, Calif.: Master Books, 1988, 21-30.
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1.1.2. The Structure and Methodological Approach of This Study

The authenticity of the modern biblical text is established on numerous
archaeological discoveries, such as the Dead Sea Scrolls, and many other ancient
biblical manuscripts.?® For this reason, the Bible is one of the most reliable ancient
documents.?* On the other hand, as already shown, there are several historical facts
of the biblical narrative that have been misinterpreted in the past. As a result, the
subject of this study and its research processes resemble a lawsuit aimed at
establishing the truth based on extensive well-known empirical evidence.

This understanding is fully supported by biblical teaching. For example,
Moses, the author of the Pentateuch, pointed out: “Hear the disputes between your
people and judge fairly, whether the case is between two Israelites or between an
Israelite and a foreigner residing among you. Do not show patrtiality in judging; hear
both small and great alike. Do not be afraid of anyone, for judgment belongs to [the
Lord] God” (Deuteronomy 1:16-17).2° That is also precisely what Nicodemus, a
respected member of the first-century Jewish ruling council, states when he notes
that the Law of Moses does not condemn a person without first hearing his point of
view (John 3:1; 7:50-51). Additionally, it is essential to emphasize that according to

the biblical teaching, “One witness is not enough to convict anyone accused of any

23 Orion Center for the Study of the Dead Sea Scrolls and Associated Literature. International
Symposium (12th: 2008: Hebrew University of Jerusalem), and International Symposium on the
Hebrew of the Dead Sea Scrolls and Ben Sira (5th: 2008: Hebrew University of
Jerusalem). Hebrew in the Second Temple Period: Brill, 2013.

24 Sherrard, Michael C. Relational Apologetics: Defending the Christian Faith with Holiness,
Respect, and Truth. Seconded. Grand Rapids, MI: Kregel Publications, 2015, 124.

2 Edelman, Diana Vikander. Opening the Books of Moses. Bibleworld. Sheffield: Equinox Pub,
2012.
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crime or offense they may have committed. A matter must be established by the
testimony of two or three witnesses” (Deuteronomy 19:15).

For the objectivity and accuracy of the results of this study, the author will
first illustrate how the ancient Hebrew and Christian believers saw and interpreted
the book of Genesis. Then, both conventional and reformed hermeneutic approaches
to the character of Jacob will be presented, correspondingly, and then cross-
examined to find out which point of view is correct. It is a fact that after the
Protestant Reformation, the Patriarch Jacob began to be portrayed negatively in
conjunction with his beloved mother Rebekah, and vice versa. For that reason, this
study focuses on how the ancient theologies and philosophers looked at the heritage
of Rebekah. Such an objective approach will help us to see the true character of the
second biblical Matriarch and better understand her attitude, motive, and decisive
role in Jacob's life.

Modern philosophers maintain the view that reason surpasses any human
affirmation as a judge.? Therefore, the current analytical investigation is established
based on one pragmatic (scientific) assumption: that any accurate epistemological
knowledge, statement, or conviction should always be validated by empirical and
theological evidence. In the case of this study, it means that the correct hermeneutical
interpretation of Jacob’s character will be able to withstand the continuity and

consistency of all biblical criticism.?” In light of this discussion, it is practical to

26 Campbell-Jack, Walter Campbell, Gavin McGrath, C. Stephen Evans, Bruce Ellis Benson, Henri
Blocher, E. David Cook, David Bruce Fletcher, et al. New Dictionary of Christian Apologetics.
IVP Reference Collection. Leicester, England: Inter-Varsity Press, 2006, 36.

27 Porter, Stanley E. Dictionary Of Biblical Criticism And Interpretation. London: Routledge,
2007.
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briefly outline these main types of biblical criticism that will be addressed in the
research study:
1. LITERARY —single-mindedness on the various literary genres embedded in the
text.
2. HISTORICAL — seeks to interpret biblical writings in the context of their
historical settings.
3. REDACTION — studies how the documents (biblical text) were assembled.
4. RHETORICAL —studies how arguments have been built to drive home a certain
point the author or speaker intended to make.
5. TRADITIONAL — attempts to trace the development of the given belief.
6. PHILOLOGICAL — the study of the biblical languages for accurate knowledge of
vocabulary and grammar.

In addition, to uncover the exact meaning of any given biblical passage, the
author also should interpret the biblical text in a manner consistent with the
fundamental linguistic rules. Classically, correct exegesis always begins with a
precise examination of the text by defining the original literal meaning of each word.
For that reason, biblical scholars have confidence that to achieve a correct
Interpretation, it is important for a reader to establish a grammatically accurate
syntax analysis of the text. For example, Robert H. Stein, in his book A Basic Guide
to Interpreting the Bible states, “The value of a precise vocabulary is that it helps us
obtain a clear picture of what is involved in the process of interpretation.”?®

Consequently, the author will use also textual criticism, which is the science
of studying ancient manuscripts to lay the foundations for the accurate literary and

historical evaluation of the biblical text. This investigation will draw from the

28 Robert H. Stein. A Basic Guide to Interpreting the Bible. Baker Academic, 2011, 30-31.
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knowledge of experts on the original manuscripts of the Hebrew language such as
Dr. Julian Morgenstern, Dr. James L. Kugel, and Dr. David Noel Freedman.

The story about Jacob’s life is presented in the book of Genesis, which is the
first book of the Holy Bible. Historically, both Jews and Christian communities
maintain the view that the book of Genesis is constructed in such a way that each
individual story is related to the one that precedes it and the one that follows.?° Its
interrelated structure allows the reader to see each individual story as an important
and integral part of the much bigger picture. As so, it is critically important to study
every biblical text through the lens of the whole context of the book to which it
belongs, as well as the entire Canon of the Bible.*

Biblical scholars consider various aspects of the original writing such as
religious, social, or historical context. Linguists all over the world claim that the
writer of the Holy text followed a logical line of thought when he put pen to paper.
What he said in the previous chapters or verses, and what he said in the ones that
follow will both help the modern reader to appropriately understand any given
portion of the entire Scriptures.

It is obvious that the Holy Bible sometimes uses figurative or metaphorical
language. Nonetheless, it is essential to read the biblical text for its plain and
obvious meaning, which can be established through context and well-respected
commentaries of ancient Hebrew and Christian communities. In conjunction, the

author completely recognizes that for deeper insight to the meaning of the biblical

29 Evans, Craig A, Joel N Lohr, and David L Petersen. The Book of Genesis: Composition,
Reception, and Interpretation. Supplements to Vetus Testamentum; the Formation and
Interpretation of Old Testament Literature, Volume 152. 6. Leiden: Brill, 2012, 83-104.

%0 Gallagher, Edmon L, and John D Meade. The Biblical Canon Lists from Early Christianity:
Texts and Analysis. Firsted. Oxford, United Kingdom: Oxford University Press, 2017.
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text, it is imperative to identify its genre (narrative, prophesy, history, poetry, or
expository), because the various genres of literature present their message in
differing styles and structure. Therefore, the author highlights that this investigation
will methodically treat each individual passage based on its plain and obvious
meaning, and avoid over spiritualizing or allegorizing the biblical text.3!

In addition, this study will regularly try to distinguish the intentions of the
writer at the time the work was composed. This is essential in light of the fact that
a book by any author can include thoughts and conversations of many other persons,
and not just the author’s own ideas. Therefore, during the reading of the biblical text,
It is important to separate the voice of the author and his own intentions from the
other voices that may be present.? It is obvious that the value of any statement arises
from the one who is speaking and their given circumstances. Thus, for the sake of
this investigation and an impartial interpretation of any portion of the biblical text,
the author will permanently separate the statement or the voice of any man from the
statement of Moses or the Lord God Almighty.

Richard N. Soulen, in his book Sacred Scripture, convincingly argues that
both Jewish and Christian scholars firmly hold on to the idea that the Holy Scripture
must interpret itself, and the author absolutely agrees with this intellectual
approach.®® Therefore, for the sake of this investigation, the research will use an

authoritative key principle of biblical hermeneutics that is known by scholars as “the

31 Laurence W. Wood. Theology as History and Hermeneutics: A Post-critical Conversation with
Contemporary Theology. Emeth Press, 2005, 106.

32 Michael Carasik. The Bible's many voices. Jewish Publication Society Book, 2014, 275.

33 Richard N. Soulen. Sacred Scripture: A Short History of Interpretation. Westminster John Knox
Press, 2009, 62-75.
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analogy of Scripture.” This principle is firmly grounded on the sound biblical
teaching that all Scripture has been inspired by the Lord God Almighty, and
therefore one portion of the Bible should not contradict another. Based on this
principle, the author will discuss the biblical passages that are clearly talking about
the same idea. Then from well-understood passages, we can shed light on a passage
that is difficult to understand.

It is a fact that every contemporary reader is separated by time, culture, and
way of life from the people to whom the Bible was first written and by whom it was
written. Subsequently, their context is very different than our modern one. For that
reason, this investigation will be shaped by a historical principle that focuses on
interpreting the ancient biblical text within its original setting. This takes into deep
consideration the geographical location, time, and the original audience. In addition,
it will be concentrated on the socio-cultural principle that seeks to understand the
ancient society and culture in which any given biblical passage took place.®

To gather this information, this investigation will systematically use works of
well-known scholars, historians, archeologists, and social scientists. Their profound
understanding of the matter will give this research an extra-biblical knowledge of
the historical background, ancient culture, social life, religion, values, morality, and
geography. Such knowledge is undoubtedly necessary for an accurate understanding
and interpretation of the original biblical text in the right historical setting,

conveying what the narrator intended to say as much as possible.

3 Chance, J. Bradley. “American Scripture and Christian Scripture: The Use of Analogy to
Introduce the Critical Study of the Bible.” Teaching Theology & Religion 3, no. 3 (October 2000):
157-163.

% Larkin, William J, and Wheaton College (l11.). Authors. Culture and Biblical Hermeneutics:
Interpreting and Applying the Authoritative Word in a Relativistic Age. Grand Rapids, Mich.:
Baker Book House, 1988, 305-307.
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To achieve the objective goal of this research, the author likewise plans to use
several analytical techniques that allow for examining complex relationships and
differences between both the ancient traditions and the newest reformed
hermeneutical approaches of Jacob's character. The first analytical technique is the
hierarchical linear modeling, which is frequently used whenever complicated data is
embedded and supported by a large group of people.® This method will help us
determine the influence of characteristics for each level of embedded data through
history. Second, the grouping method identifies characteristics that differ or
distinguish groups of opinions. This process will help us to see the differences
between these two opposing views and to find out how theologians of the past
viewed the characters of Jacob and Rebekah. Thirdly, a path analysis method
explores each opinion from a different perspective and helps determine the causes
and results of each hermeneutical approach. In our case, this method will help us
pinpoint the relative importance of each causal path.

Speaking of biblical hermeneutics, which is the source of the correct
theological point of view, it is significant to note that present-day scholars argue:
“Theology is ‘faith seeking understanding’, and apologetics is the rational defense
of the faith.”” What is more, scholars accept that “indeed, theology and apologetics
are not so much two separate specializations as they are two moments or stages in
the lifelong witness of the Christian disciple... Theology sees apologetics as a vital

aspect of its martyrology, of the study of its ongoing mission to bear witness to the

3 Stephen W. Raudenbush, Anthony S. Bryk. Hierarchical Linear Models Applications and Data
Analysis Methods. Sage Publications, Inc., 2002, 16-40.

37 Campbell-Jack, Walter Campbell, Gavin McGrath, C. Stephen Evans, Bruce Ellis Benson, Henri
Blocher, E. David Cook, David Bruce Fletcher, et al. New Dictionary of Christian Apologetics.
IVP Reference Collection. Leicester, England: Inter-Varsity Press, 2006, 35.
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truth, goodness and beauty of the wisdom of God and the cross of Christ.”*® For that
reason, let us talk briefly about theological apologetics that will be abundantly used
in this research study.

The term apologetics derived from the Greek word dmoAoyia [apologial],
which means, “speaking in defense of someone or some idea.”® In our day,
apologetics is known as a branch of philosophy, as well as the religious discipline of
defending religious doctrine through systematic discourse and argumentation. The
tradition of contemporary Christian apologetics has a long history that extends from
the very first days of the Church when the apostle Peter intelligently defended the
action of the Holy Spirit and the distinctive behavior of believers on the day of
Pentecost at Jerusalem (Acts 2:12-27) to the more recent works of C. S. Lewis, Ravi
Zacharias, William Lane Craig, John Lennox, and many others. Since ancient times,
Christian apologetics has evolved organically because, as a reaction to new
challenges, the Christian community has been constantly looking for innovative,
complementary ways and methods of protecting the ancient Patristic biblical
teachings from criticism of her numerous opponents.*°

In his latest book, Kevin Jon Vanhoozer argues that “Theology exists to make
the faith comprehensible; apologetics to make it plausible.”*! In light of this
discussion, it is essential to emphasize that the fundamental principles of apologetics

are also often used in the inner Christian circle to crystallize biblical doctrines, to

3 New Dictionary of Christian Apologetics. 2006, 42—43.

39 Groothuis, Douglas R. Christian Apologetics: A Comprehensive Case for Biblical Faith.
Downers Grove, Ill.: IVP Academic, 2011, 26-27.

40 Piderit, John J, and Melanie M Morey. Teaching the Tradition: Catholic Themes in Academic
Disciplines. New York: Oxford University Press, 2012, 67—-76.

41 Vanhoozer, Kevin J. Pictures at a Theological Exhibition: Scenes of the Church's Worship,

Witness, and Wisdom. Downers Grove: Inter—Varsity Press, 2016, 233.
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eliminate erroneous opinions, and destroy false teachings. For example, according
to the Epistle to the Galatians:

When Cephas came to Antioch | opposed him to his face, because he stood

condemned. For before certain men came from James, he ate with the

Gentiles; but when they came he drew back and separated himself, fearing the

circumcision party. And with him the rest of the Jews acted insincerely, so

that even Barnabas was carried away by their insincerity. But when | saw that
they were not straightforward about the truth of the gospel, I said to Cephas
before them all, “If you, though a Jew, live like a Gentile and not like a Jew,
how can you compel the Gentiles to live like Jews?” We ourselves, who are

Jews by birth and not Gentile sinners, yet who know that a man is not justified

by works of the law but through faith in Jesus Christ, even we have believed

in Christ Jesus, in order to be justified by faith in Christ, and not by works of

the law, because by works of the law shall no one be justified (Galatians 2:11—

16 RSVCE).

It is important to emphasize that even two Christian giants, the apostle Saul
(Paul) and Cephas (Peter), had a disagreement with each other and an opposing view,
in this case, on the process of justification. However, they were able to resolve this
difference through open discussion and biblical reasoning, taking into account all
the canonical teachings.*? Because of this respectful disagreement, the early Church

developed a clear and unambiguous teaching on this issue (Acts 15). We can

42 Keener, Craig S. Galatians. New Cambridge Bible Commentary. Cambridge, United Kingdom:
Cambridge University Press, 2018, 173-177. See also, Barclay, William. The Letters to the
Galatians and Ephesians. Rev. ed. The Daily Study Bible Series -- Rev. Ed. Philadelphia:
Westminster Press, 1976, 19-25.
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conclude that the open differences that were resolved peacefully and biblically
always had a positive result for the Christian community.

For that reason, the first Ecumenical Councils of the Church used the same
main principles of theological apologetics to correct and crystallize Christian
doctrines and protect the ancient biblical Orthodoxy within of the Christian
Community.*®* Through history, a balanced apologetic approach to biblical
interpretation constantly helps the Christian community to crystallize her teaching
and correct her own mistakes. For example, the early Protestant Church, and then
the Catholic Church, based on generally accepted apologetic principles, rejected the
previous erroneous Catholic doctrine of indulgences.*

Nowadays, my former professor, Kevin J. Vanhoozer maintains the view that
“apologetics has everything to do with universal truth, accessible to reason... [and]
the primary task of Christian apologetics is to defend the truth of what is in Christ
[Jesus].”* Nevertheless, in recent times, innovative apologetic schools have
emerged that offer reformist non-patristic methods and approaches to the
interpretation of the Holy Scriptures that spread misconceptions.*® For that reason,

contemporary well-respected biblical scholars recommend all seekers of truth be

43 Ferguson, Everett. Church History: The Rise and Growth of the Church in Its Cultural,
Intellectual, and Political Context. Seconded. Grand Rapids: Zondervan, 2013, 555-267.

4 Michael S. Carter. A “TRAITEROUS RELIGION”: INDULGENCES AND THE ANTI-
CATHOLIC IMAGINATION IN EIGHTEENTH-CENTURY NEW ENGLAND. The Catholic
Historical Review. Vol. 99, No 1. Catholic University of America Press (January 2013), 52—77.
5 Vanhoozer, Kevin J. Pictures at a Theological Exhibition. 235-239.

% Martin Walter; Ravi Zscharias, general editor. The Kingdom of the Cults. Revised, and
Expanded. Baker Publishing Group, Grand Rapids, Michigan, 2003, 173.
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careful with their methodological approach because Christian “apologetics stands or
falls in the question of the method.”*

Speaking of the proper apologetic method, it is essential to point to the most
recent apologetic handbook called Faith Has Its Reasons, where Boa Kenneth and
Robert M. Bowman depict timeless critical approaches for the correct biblical
interpretation. “Each of these approaches to apologetics, though it had precursors in
earlier periods of church history, emerged as a distinct approach to apologetics
grounded in an explicit epistemology in the late nineteenth and the twentieth
centuries.”® For a balanced study of the topic of this research, the author intends to
use three of these fundamental apologetic methods.

Classical Apologetic: It Stands to Reason — emphasizes the use of the
argumentative measure in “two-step.” First, it rationalizes the monotheistic
worldview and then presents the evidence of God’s personal revelation to humanity
through the infallible biblical text. This apologetic method was actively used by one
of the most famous theologians of the thirteenth century, Thomas Aquinas, who is
also known as the Doctor Angelicus.*

Evidentialism Apologetic: Just the Facts — an apology method that
contemporary scholars often characterize as a “one-step” approach. This tactic
charmingly utilizes both empirical historical and philosophical argumentation to
defend the validity of biblical teaching. The followers of this method argue that a

such approach is similar to the modern systematic method of testing any scientific

47 Dulles, Avery. A History of Apologetics. Theological Resources. New York: Corpus, 1971, 246.
8 Boa, Kenneth, and Robert M Bowman. Faith Has Its Reasons: An Integrative Approach to
Defending Christianity: An Apologetics Handbook. Colorado Springs, Colo.: Nav—Press, 2001,
33-38.

49 Boa, Kenneth, and Robert M Bowman. 49-136.
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hypothesis, which, perhaps, does not offer complete confirmation, but provides a
high degree of reliability of probability.*

Reformed apologetics: God Said It — argues that rational faith does not need
any rationalistic evidence because it is established based on the Word of God.
Reformed theologians believe that John Calvin was “right that human being are born
with an innate sensus divinations (sense of the divine), then people may rightly and
rationally come to have a belief in God immediately without the aid of evidence.”!
In light of that, it is important to emphasize that Reformed apologetics does not reject
rationalistic arguments. However, followers of this method argue that the human
mind, which has fallen into sin, is not able to employ reason and interpret the divine
revelation.>?

Finally, all the data collected will be organized, processed, and structured to
establish the correct hypothesis and analyze various past historical events. This
tactic is the unity of the four-stage cyclic process, which begins with raising leading
guestions regarding any particular event. This step is followed by analyzing a
specific event for all available sources to establish empirical data. Then the author
will build a line of argument that seeks to answer the main question, and, finally,

formulate a preliminary conclusion based on the available data.

1.2. Analysis of Sources

%0 Boa, Kenneth, and Robert M Bowman. 139-218.

1 Cowan, Steven B, William Lane Craig, John M Frame, Kelly James Clark, and Paul D
Feinberg. Five Views on Apologetics. Counterpoints. Grand Rapids, Mich.: Zondervan Pub.
House, 2000, 20.

52 Boa, Kenneth, and Robert M Bowman. 221-334.
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This analytical study of the biblical Jacob and his family is based on the
writings of the historian Titus Flavius Josephus, the philosopher Philo of Alexandria,
and several ancient non-biblical secular and religious literature that considered Jacob
a model of godliness. The research is also largely constructed on the well-respected
work of many outstanding Christian scholars, theologians, commentators, the
writings of the Church Fathers, as well as the writings of the Muslim community.

Christianity is not a new phenomenon or religious innovation but the
continuation and the climax of the story of Israel. It means that the entire Old
Testament is an organic part of the Christian teaching. Therefore, Nicholas Perrin
explains that “Christianity began, of course, with Jesus, who was himself a Jewish
rabbi (teacher) who accepted the authority of the Torah, and possibly other sacred
Jewish books...” For that reason, | am open to discovering what my Jewish
brothers are thinking, especially about the life of their ancestor, the Patriarch Jacob
— Israel. Thus, to extend the horizon of this study and come to a correct, unbiased
conclusion, this investigation will include, the ancient as well as the numerous
contemporary Jewish writings on this topic that are fully accepted by the modern
scholarly community. In addition, the author will conduct an analytical analysis of
groundbreaking archaeological and linguistic discoveries that have recently shed
much light on this topic. As a result, this approach reflects a variety of opposing
perspectives on the subject matter.

The traditional paradigm of biblical interpretation, which represents Jacob as
a perfect man, is depicted and analyzed through the writings of Saint Jerome, John
Chrysostom, Augustine of Hippo, Quodvultdeus, Ephrem the Syrian, Aurelius
Ambrosius, Thomas Aquinas, John Wycliffe, Martin Luther, John Wesley, and

53 perrin, Nicholas. Lost in Transmission: What We Can Know About the Words of Jesus.
Nashville: Thomas Nelson, 2007, 65.

Page 45 of 232



© Rev. Oleg M. Tsymbalyuk

many other contemporary scholars. The study found that Jerome was the first
Christian apologet to portray Jacob as an innocent man through his monumental
work, to which the Christian community holded on monolithically through
generations. > The author will pay special attention to the work of Saint Augustine,
who gives the Patriarch an extremely positive characterization and further
strengthened the traditional view of Jacob for many generations to come.

However, knowing that there may be uneducated people who can be confused
by some Jacob’s actions Augustine wrote: “this trick on the part of Jacob may easily
be mistaken for fraudulent guile, if we fail to see in it the mysterious intimation of a
great reality. That is why the [Holy] Scripture prepares us by the word: ‘Esau became
a skillful hunter, and a husband-man; but Jacob a simple man living at home [the
tabernacle].”” Then, Augustine added: “Some translators have ‘guileless’ in place
of ‘simple.” But, whether we say ‘guileless’ or ‘simple’ or ‘without pretense’ for the
Greek dplastos there can be no real guile in getting this blessing, since the man
[Jacob] himself is guileless.”™®

An alternative - reformed - view of the Patriarch Jacob began with the
outstanding work of John Calvin, who was the first person to openly question the
integrity of Jacob's character. The study will pay special attention to Calvin’s
commentary on the book of Genesis, in which the scholar judgmentally claims that
“Jacob should have willingly satisfied his brother’s hunger. But when being asked,

he refuses to do so: who would not condemn him for his inhumanity?*® Then the

5 Edgar, Swift, Angela M Kinney, and Dumbarton Oaks. The Vulgate Bible: Douay-Rheims
Translation. Dumbarton Oaks Medieval Library, 1. Cambridge, Mass.: Harvard University Press,
2010.

% The City of God, Books Viii—Xvi. 16.37.

% CALVIN, JOHN. Commentaries of the First Book of Moses Called Genesis. DEVOTED
Publishing, 2018, 278.
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reformed view will be farther depicted and analised throughout the massive work of
Matthew Henry, Charles Henry Mackintosh, Friedrich August Dillman. Specific
attention will be paid to the substantial work of Samuel R. Driver, who provided a
visible scientific basis for the negative interpretation of the personal name of Jacob.
Consequently Driver claims that Jacob’s name philologically means a deceiver:
“being explained from ‘dkeb, ‘heel,” just before. The verb ‘dkeb means properly to
follow at the heel.”

Then Driver elegantly implements an idea that the Patriarch Jacob acted
wrongly because “truthfulness was not observed by the normal Israelite with the
strictness demanded by a Christian standard.”®® James Hastings goes even further
and stated: “Jacob is the typical Jew. His life is the epitome of that wonderful people,
who are found in every country and belong to none; who supply us with our loftiest
religious literature, and are yet a byword for their craft, their scheming, and their
love of money.”®® Of particular importance for the dissertation were the works of
Albertus Pieters, and the relatively modern continuation of Jeffrey, David Lyle,
Janzen, J. Gerald, Reno, Russell R, Aalders, G. Charles, Kim, Mitchell M, Lane T
Dennis, and Dane C Ortlund.

The Hebrew view of the Patriarch Jacob is going to be represented and
analised by the use of the Talmud, the Midrash (Genesis Rabbah, Haggadic Midrash
on Song of Songs, Midrash Tanhuma, Pesikta de Rab Kahana), the Jewish Aramaic
translation of the Torah called Targum Onkelos, Rabbinic writing, work of Rashi -

Shlomo Yitzchaki, and Genesis, A New Translation With A Commentary

5" Driver, S. R. The Book of Genesis: With Introduction and Notes. Westminster Commentaries.
New York: Edwin S. Gorham, 1909, 255.

58 Driver, S. R. 1909, 255.

%9 Hastings, James. The Greater Man And Women of the Bible. New York, 1913, 405-406.
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Anthologized From Talmudic (Midrashic and Rabbinic Sources). The Hebrew view
will also be presented through the work of modern scholars such as Meir Sternberg,
Samuel L. Michael, Menorah Rothenberg, Deborah A. Green, Zornberg G. Aviva,
William Broad, Israel J. Kapstein, Jordan Hillman, Jay Hillman, Allen J. Clifton,
and Christine G. Allen, whose work was extremely useful for this study. The general
view of the Muslim community on the life of Jacob will be depicted as it is presented
in the Qur'an and the Encyclopedia of Islam.

For the objectivity of this study, the author will use the innovative
archaeological and linguistic discoveries of a secular scholar C. J. Gadd, the results
of which were published by the British Institute for the Study of Irag. In addition,
the author takes into account the findings of Stephen D. Simmons, published in the
Journal of Cuneiform Studies. The methodological basis for the study was the work
of leading researchers at various stages of theology John Edward Anderson, Stanley
E. Porter, Robert H. Stein, Richard N. Soulen, Stephen W. Raudenbush, Anthony S.
Bryk, Martin Walter, and Ravi Zacharias.

To gather this information, the investigation will systematically use works of
well-known scholars, historians, archeologists, and social scientists. Their profound
understanding of the matter will give this research an extra-biblical knowledge of
the historical background, ancient culture, social life, religion, values, morality, and
geography. Such knowledge is undoubtedly necessary for an accurate understanding
and interpretation of the original biblical text in the right historical setting,
conveying what the narrator intended to say as much as possible. Of particular
importance for the dissertation were the work of a Catholic scholar Donald Senior,
and the commentary of a Protestant scholar Claus Westermann.

This study will use textual criticism, which is the science of studying ancient
manuscripts to lay the foundations for the accurate literary and historical evaluation

of the biblical text. For that reason, the investigation will draw from the knowledge
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of experts on the original manuscripts of the Hebrew language such as Dr. Julian
Morgenstern, Dr. James L. Kugel, and Dr. David Noel Freedman.

In its form, this investigation has a deep apologetic character, the purpose of
which is to defend the truth and a correct understanding of the biblical narrative. The
tradition of contemporary Christian apologetics has a long history that extends from
the biblical day of Pentecost to the more recent works of C. S. Lewis, Ravi Zacharias,
William Lane Craig, John Lennox, James White, J. Warner Wallace, and Kevin Jon
Vanhoozer. Speaking of the proper apologetic method, it is essential to point to the
most recent apologetic handbook called Faith Has Its Reasons, where Boa Kenneth
and Robert M. Bowman depict timeless critical approaches for the correct biblical

interpretation.

2. THE FORMATION OF THE IMAGE OF JACOB AS APERFECT MAN

2.1. The Narrative of Jacob: How the Ancient Saw the Book of Genesis
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It is merely a fact that all modern readers, including us, are separated by time,
culture, and lifestyle from the people to whom and by whom the Bible, and the book
of Genesis in particular, was originally written. Thus, for an objective approach and
the correct result of this study, it is vital to illustrate how the ancient Hebrew and
Christian communities saw and interpreted the book of Genesis. This process will
be carried out using a general review of the biblical text and a detailed study of the
life of biblical characters through an analysis of ancient philosophical, extra-biblical,
and theological writings. This methodological approach will help us correctly
understand the main topics of the book of Genesis, the social order of that time, the
spiritual background, the historical situation, and the author’s intention in each
particular passage, as far as possible.®

In this subsection, the author demonstrates that the book of Genesis contains
revealing allusions to the image of Jacob and his antipode brother Esau, and thus,
pre-forming the reader's opinion of these biblical individuals. In particular, the
dissertation identifies five aspects that can be traced in the Old Testament story to
the very appearance of the figure of Jacob: 1) testing people with food; 2)
confrontation between the elder, the unrighteous, and the younger, the righteous,
brothers, which leads to alienation; 3) a negative image of the hunter; 4) loss by the
older brother of the right of birthright due to his sinfulness; 5) the prophecy given
by God to Rebekah concerning Esau and Jacob.

Contemporary scholars and theologians believe that Moses, the narrator of the

book of Genesis, presented his listeners with a unique monotheistic worldview.®

%0 Arnold, Bill T. Encountering the Book of Genesis. Encountering Biblical Studies. Grand Rapids,
Mich.: Baker Books, 1998.

61 Armstrong, Karen. A History of God: The 4000-Year Quest of Judaism, Christianity and Islam.
New York: Ballantine Books, 1994, 43.
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According to this view, there is only one Supreme God who created the entire
universe from nothing by the power of his spoken word — Loros.®? Adam and Eve,
the historical parents of the entire human race, were created in the image of God
(Genesis 1:26-27).% Living in the ideal world Adam and Eve had a profound
personal relationship with the Lord, who gave them only one instruction: “You are
free to eat from any tree in the garden; but you must not eat from the tree of the
knowledge of good and evil, for when you eat from it you will certainly die”
(Genesis 2:16-17). Like most trials, this simple order, ‘you must not eat,” was
created to determine if they would be faithful and obedient to the Lord God.
According to rabbinical exegesis, this instruction likewise emphasizes the fact that
having free will, people can choose their actions or behavior, and as a result, they
predetermine their own future.

Then the book of Genesis depicts that the first people, deceived by the serpent
[devil], did not obey the command of the Lord God Almighty and they ate a fruit
from the forbidden tree. Consequently, Adam and Eve must be held accountable for
their actions (Genesis 3:1-8). The first family learned the hard way that sin and

disobedience has harmful and far-reaching consequences. Thus, sin made Adam and

62 Bryant, Jacob, and Philo. The Sentiments of Philo Judeus Concerning the Logos, or Word of
God: Together with Large Extracts from His Writings Compared with the Scriptures on Many
Other Particular and Essential Doctrines of the Christian Religion. By Jacob Bryant. Ecco.
Cambridge: Printed by John Burges printer to the University, 1797.

63 Barker, Kenneth L, and Donald W Burdick. The NIV Study Bible, New International Version.
Grand Rapids, Mich., U.S.A.: Zondervan Bible, 1985.

64 Zlotowitz, Meir, and Nosson Scherman. Bereishis: Genesis: [sefer Bereshit]: A New
Translation with a Commentary Anthologized from Talmudic, Midrashic and Rabbinic Sources.
2nd Ed; Complete in Two Volumes ed. Artscroll Tanach Series. Vol. I. Brooklyn, N. Y.: Mesorah
Publications, 1986, 192.
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Eve run away from the presence of God, brought a curse on the Earth, and introduced
death to the human body. According to the biblical narrative, immediately after the
fall of the first people, the Creator of the universe spoke with Adam, Eve, and the
serpent in the Garden of Eden (Genesis 3:9-14). Quoting the words of God, the
narrator of Genesis assures his listeners that Adam and Eve undoubtedly heard what
the Lord said when he told the serpent he would “put enmity between [the serpent]
and the woman, and between [the serpent’s] seed and her seed; he shall bruise [the
serpent] on the head, and [the serpent] shall bruise him on the heel” (Genesis 3:15).
Traditionally, Judaism and Christianity understand the serpent as the embodiment of
the demonic power of evil.%®

Constructed on this observation, the enmity between the serpent’s seed and
the woman’s seed was described by ancient believers as the struggle of the sinful
people with the righteous people. The enmity between the serpent and the woman
had been explained as the struggle between the devil and humanity.®® In addition,
Judaism interprets Genesis 3:15 as a messianic prediction. Similarly, the exegesis of
the early church saw in this passage the protoevangelium that refers to the final
victory of the woman’s seed over the seed of the serpent.®’ In the midst of the fall,
this promise of God gives hope to humanity and points to the unique biological
descendant of the woman who would one day crush the head of the snake—deceiver

[devil] and restore the envisioned order of creation.

% Page, Sydney H. T. Powers of Evil: A Biblical Study of Satan and Demons. Grand Rapids, Mich.:
Baker Books, 1995, 14.

% Johnston, Robert K, and Wheaton College (lll.). Authors. The Use of the Bible in Theology:
Evangelical Options. Atlanta: John Knox Press, 1985, 87-88.

67 Westermann, Claus. Genesis 1-11: A Commentary. Continental Commentaries. Minneapolis:
Augsburg Pub. House, 1984, 260. See also, Walter Wifall. GEN 3:15—A PROTEVANGELIUM?
The Catholic Biblical Quarterly. Vol. 36, No. 3 (JULY 1974), 361-365.
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Adam and Eve definitely realized that the serpent and his enormous evil forces
from that time forward would try to destroy every righteous seed of woman as a
potential victor over the devil. In addition, ancient believers regularly noted that
according to the biblical teaching, each person is also a seed — a child of God or the
evil one. Therefore, even talking to the exclusively biological descendants of the
Patriarch Abraham Jesus Christ said, “You belong to your father, the devil, and you
want to carry out your father's desires” (John 8:44). Based on the teachings of the
apostles, early Christians believed that “this is how we know who the children of
God are and who the children of the devil are: Anyone who does not do what is right
1s not God’s child” (1 John 3:10).

According to the Bible, the expanded genealogy of Adam starts with a
description of the birth of Cain and Abel, the two well-known sons of Adam and
Eve. Ancient believers suggest that Cain and Abel, like later Esau and Jacob, were
twin brothers. For instance, John Calvin, based on an ancient view, taught that
“although Moses does not [openly] state that Cain and Abel were twins, it seems to
me probable that they were so0.”®® Likewise, John Skinner supplements this view by
saying “the omission of the Hebrew verb 707 is not to be pressed as implying that the
brothers were twins, although that may very well be the meaning.”®°

Similarly, Claus Westermann draws a strong parallel between the birth,
occupation, and life of Cain and Esau, as well as Abel and Jacob.” It can also be

observed with great sadness that the narrative shows Cain and Abel as the antipode

68 Calvin, John. Commentaries of the First Book of Moses Called Genesis. Devoted Publishing,
2018, 278.

69 Skinner, John. A Critical and Exegetical Commentary on Genesis. The International Critical
Commentary on the Holy Scriptures of the Old and New Testaments. New York: Charles
Scribner's Sons, 1910, 103-104.

0 Westermann, Claus. Genesis 1-11: A Commentary. 292.
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of each other by indicating that they had different occupations, positions to deal with
sin, and attitudes toward God. These differences were reflected in their different
offerings to the Lord. According to the Holy Bible, the Lord God only had respect
for Abel’s offering, brought by faith, and did not accept Cain’s offering (Genesis
4:4-5; Hebrews 11:4).

On the other hand, out of equal care for both brothers, the Lord told Cain, who
was saddened by his own sin, why his offering was not accepted and provided insight
into how to solve this problem. “Why are you angry? Why is your face downcast? If
you do what is right, will you not be accepted? But if you do not do what is right,
sin is crouching at your door; it desires to have you, but you must rule over it,” said
the Lord God (Genesis 4:6-7). It should be indicated that Cain had a unique chance
to take the right step forward and be fully accepted by the Lord. Nonetheless, in his
anger, Cain rejected God's instructions and did not want to turn away from his sinful
desires. Instead, Cain blamed his righteous younger brother Abel. As a result of his
wickedness, Cain attacked his brother Abel and killed him. Based on the biological
dimension, both brothers had the same parents. However, based on the spiritual
measurement, Cain was the seed of the serpent, and Abel the righteous seed of God.”
For this reason, the Holy Scripture teaches that “Cain was of the evil one and slew
his brother [Abel]. And for what reason did he slay him? Because his deeds were
evil, and his brother’s deeds were righteous” (1 John 3:12).

Having been corrupted by his own sinful desires, Cain ran away from his
parents and the presence of the Lord God to the land of Nod. The Hebrew 71 yox

(eretz—Nod) literally means the land of wandering. There, carnal Cain began the

"t Satterthwaite, P. E, Richard S Hess, Gordon J Wenham, and Tyndale Fellowship for Biblical
Research. Old Testament Study Group. The Lord's Anointed: Interpretation of Old Testament
Messianic Texts. Tyndale House Studies. Eugene, 2011, 31-32.
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family of godless humankind on which sin had its strong sway (Genesis 4:8-16).
The family tree of Cainites represents the first urban society that wanted to
immortalize its own name through the creation of hands.? Therefore, “Cain was then
building a city, and he named it after his son Enoch” (Genesis 4:17). It was also the
first morally corrupt society of murderers and polygamists (Genesis 4:8, 19). Finally,
the narrator highlights that Cainites were well advanced in business, art, and new
technologies. However, God’s moral righteous regulations and his holy name were
not ever mentioned among the descendants of Cain, the first murderer of his
youngest brother (Genesis 4:20-22).

The biblical context then reveals that after the death of righteous Abel, Adam
and Eve had another son, Seth, who becomes the father of the chosen line (Genesis
4:25). Ancient believers regularly pointed out that Seth also names his first born son
Enoch. However, in contrast to Cain, Seth did not try to immortalize his name
through any visible objects or the works of his own hands. Instead, upright Seth
taught his household how to call on the name of the Lord. Therefore, the Holy Bible
tells its readers that “Seth also had a son, and he named him Enoch. At that time
people began to call on the name of the Lord” (Genesis 4:26). By indicating that
each household had different values, goals, and attitudes toward the Creator, the
author represents carnal Cain as the antipode of righteousness.”

During the lifetime of Noah, the righteous offspring of Seth, sin had deeply

corrupted human minds, causing every inclination of their thoughts and hearts to

72 Flanagan, James W, D. M. Gunn, and Paula M McNutt. Imagining Biblical Worlds: Studies in
Spatial, Social, and Historical Constructs in Honor of James W. Flanagan. Journal for the Study
of the Old Testament. Supplement Series, 359. London: Sheffield Academic Press, 2002, 48-50.

3 Meyer, F. B. Kulakowski, Editor Rev Terry. Our Daily Walk. Place of Publication Not
Identified: Reformed Church Publicati, 2015, 238.
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become evil, contending with the Spirit of God. When the Lord God saw this great
wickedness he decided to wipe humanity from the face of the Earth (Genesis 6:5—
7). The ancients rightly believed that the righteous Creator of the universe had the
moral right to correct and punish his disobedient creation and prevent the destruction
of the whole world.” Although sad, the narrative gives hope to readers of the Bible
by describing that life on the Earth was preserved by the mercy of God and the
blameless seed — Noah and his family.

Therefore, theologians consistently point out that according to God’s
standards “Noah was a righteous man, blameless among the people of his time, and
he walked faithfully with God” (Genesis 6:9). Later, based on God’s revelation,
Noah built the Ark in which his family and other living creatures were protected
from the flood. For that reason, Hebrew and Christian scholars emphasize that in the
middle of the human fall, Noah is an important ring in the living human chain that
points to the biological descendant of a woman who one day will crush the head of
the deceiver serpent and restore the temporary broken creation order.”

After the flood, the Earth was repopulated through Noah’s sons Shem, Ham
and Japheth. At that time, all people lived as one community that had the same
language. In the fourth generation, the new society became technologically advanced
enough to build large cities. During that time, a descendant of Ham named Nimrod
- the Hebrew 7% (tsayid) - established his kingdom centered in Babylon (Genesis

10:8-11). The biblical narrator characterizes Nimrod as the first mighty hunter.

4 God's Servant. Giver of Truth Biblical Commentary - Vol 3: New Testament. Xlibris Us, 2015,
518.

> Hamilton, James M. God's Glory in Salvation through Judgment: A Biblical Theology. Wheaton,
ll.: Crossway, 2010, 76.
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According to Hebrew tradition, the hunter Nimrod was ‘mighty’ in causing the
whole world to rebel against the Lord God Almighty.™

Under the leadership of this mighty carnal hunter, the people of his kingdom
said to each other: “Come, let us build ourselves a city, with a tower that reaches to
the heavens, so that we may make a name for ourselves [for our glory]; otherwise
we will be scattered over the face of the whole earth” (Genesis 11:4). This selfish
human-centered idea brought great disrespect to God. For that reason, the Creator
came and confused their language and scattered people over all the Earth (Genesis
11:5-9). Based on textual analysis, biblical scholars argue that the narrative
accurately connects the very first urban kingdom of the [treacherous] hunter Nimrod
with a generation of Cainites. Similarly, to the evil Cainites, the mighty hunter
Nimrod and his dominion wanted to immortalize their own name through the
creation of their hands and did not even consider glorifying the Lord God.”’

Next, the narrative draws the reader’s attention to the story of Shem, through
whom the righteous generation was preserved. A man named Abraham is depicted
as another essential ring in the chain of righteous people, indicating a unique
biological descendant of a woman through whom the broken order of creation would

be restored. For that reason, the remaining focus of the entire book of Genesis is

6 Zlotowitz, Meir, and Nosson Scherman. Bereishis: Genesis: [sefer Bereshit]: A New
Translation with a Commentary Anthologized from Talmudic, Midrashic and Rabbinic Sources.
2nd Ed; Complete in Two Volumes ed. Artscroll Tanach Series. Vol. I. Brooklyn, N. Y.: Mesorah
Publications, 1986, 317.

" Henry, Matthew. Matthew Henry's Commentary on the Whole Bible: Wherein Each Chapter Is
Summed Up in Its Contents: The Sacred Text Inserted at Large in Distinct Paragraphs; Each
Paragraph Reduced to Its Proper Heads: The Sense Given, and Largely Illustrated with Practical
Remarks and Observations. New Modern ed. Val. I. Peabody, Mass.: Hendrickson, 1991, 62.
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Abraham and his family preserving the purity of the line of righteous people.”® When
God appears to Abraham he reveals some of his Everlasting Covenantal promises to
the 75 years old patriarch. Then, the Lord God Almighty said to Abram, “Go from
your country, your people and your father’s household to the land I will show you. I
will make you into a great nation, and I will bless you; I will make your name great,
and you will be a blessing [source of blessing for others]” (Genesis 12:1).

The expression “The Lord had said to Abraham” strongly emphasizes God’s
verbal communication with the Patriarch Abraham. This information would have
been extremely significant to the original audience because the Lord God created the
entire world out of nothing by the power of His spoken word. According to the
narrative, the last time God spoke was in communication with Noah, the man
through whom life on earth was preserved. Now, ten generations after Noah, God
takes the initiative and talks to Abraham, a man through whom the entire world must
be blessed (Genesis 12:3).7° In light of this conversation, it is essential to emphasize
the critical role of the Abrahamic family in restoring a disturbed world order and

salvation of humanity.8°

8 Bea, Augustin Cardinal, and Roland Edmund Murphy. The Jerome Biblical Commentary.
Compiled by Raymond E Brown, Joseph A Fitzmyer, and Roland E Murphy. Englewood Cliffs,
New Jersey: Prentice—Hall, 1968, 18-19.

7 Griineberg Keith N. Abraham, Blessing, and the Nations: A Philological and Exegetical Study
of Genesis 12:3 in Its Narrative Context. Beihefte Zur Zeitschrift Fiir Die Alttestamentliche
Wissenschaft, Bd. 332. Berlin: Walter de Gruyter, 2003, 85.

8 Bird, Michael F. The Saving Righteousness of God: Studies on Paul, Justification and the New
Perspective. Paternoster Biblical Monographs. Eugene, Or.: Wipf and Stock, 2007, 32-33. See
also, Stephenson, J. M. God's Plan of Salvation: Or, His Purpose Concerning Man and Earth.
Chicago: Thomas Wilson, 1877, 186; 237.
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After his calling from the Lord, Abraham lived a hundred more years full of
sufferings, dramas, conflicts, victories, and miracles. However, the most outstanding
parts of Abraham’s life are evidenced in the Lord’s fulfillment of his covenantal
promises. As a result, Abraham, the old and childless man, miraculously becomes
the father of many. According to the Holy Scriptures, his firstborn child is Ishmael
and his following child is Isaac. Theoretically, as it was the custom of the firstborn
at that historical time, Ishmael should have received his father’s blessings and
prolonged the line of godly people.

On the other hand, the firstborn Ishmael was a vicious man. To illustrate his
evil, the narrator, Moses, depicts Ishmael mocking his younger brother Isaac. The
ancient Christian community believed that “in mocking Isaac he [Ishmael] mocked
Christ [who came out of Isaac's loins].”®! This is yet another example showing the
older ungodly brother struggling with his younger righteous brother. Therefore,
when Sarah, the mother of Isaac, learned about this terrible incident she spoke with
her husband Abraham and asked him, “directed by the providence of God,” to get
rid of Ishmael.® This request deeply distressed Abraham because it concerned his
own [primogenital] son and he did not want to comply (Genesis 21:10-11).

Nevertheless, the Lord God spoke to the Patriarch Abraham and said: “Do not
be so distressed about the boy [Ishmael]... Listen to whatever Sarah tells you,
because it is through Isaac that your offspring will be reckoned” (Genesis 21:12). It

Is clear that God held carnal Ishmael accountable for his wrong behavior toward his

8 Phillips, John. Exploring Genesis: An Expository Commentary. The John Phillips Commentary
Series. Grand Rapids, Minn.: Kregel Publications, 2001, 173.

82 Calvin, Jean, William Pringle, John Owen, Henry Beveridge, Thomas Myers, Charles William
Bingham, James Anderson, John King, Incumbent of Christ Church, Hull., and Calvin Translation
Society. Calvin's Commentaries. Grand Rapids, Mich.: Val. 1. Baker Books, 1999, 543.
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youngest brother — Isaac. For that reason, carnal Ishmael lost his firstborn rights,
and, just like carnal Cain, he went away from his father’s home.®® Altogether,
Ishmael lived a hundred and thirty-seven years and became the father of twelve tribes
who lived in hostility to others, thus fully displaying the true genetics and internal
character of their ancestor Ishmael (Genesis 25:12-18).

The biblical description emphasizes Ishmael's disrespectful behavior and oral
revelation from the Lord God to Abraham, on the basis of which Abraham's youngest
son, Isaac, inherited the blessing of the first-born. For this reason, Isaac replaced
Ishmael as the next important link in the chain of people who point towards the
unique biological descendant of a woman who will one day crush the deceiver
serpent — the devil. Thus, from this point on, the narrator switches his attention
mainly to the story of Isaac and his family.

2.1.2 The Struggle of Two Antipodes Giants

The biblical narrative indicates that at the age of forty, the Patriarch Isaac
married Rebekah by the providence of the Lord God. Rebekah (Rivkah / 1p27) was
his relative from Mesopotamia (Genesis 24:1-5). According to the Scriptures, she
was a very beautiful, respectful, hardworking, and generous woman. The narrator,
concerned much more about the moral standard of I[saac’s future lineage, highlights
that Rebekah was a virgin who had never slept with a man (Genesis 24:16-25).
Through all the rabbinic literature, Rebekah is regularly represented as an honorable,

righteous woman who was well suited for her exceptional assignment as the next

8 Gaebelein, Frank E, J. D Douglas, Dick Polcyn, Frank Ely Gaebelein, Arthur W Rupprecht,
Alan F Johnson, Carl Edwin Armerding, John Sailhamer, Walter C Kaiser, Herbert Wolf, Richard
Duane Patterson, Richard N Longenecker, W. Harold Mare, Donald W Burdick, Glenn W Barker,
and Wheaton College (lll.). Authors. The Expositor's Bible Commentary: With the New
International Version of the Holy Bible. Volume 2. Grand Rapids: Zondervan Pub. House, 1990,
165.
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matriarch of a faithful people.®* Similarly, the ancient Christian community
understood the mother Rebekah as a metaphorical representation of the Church, and
her husband Isaac as a representation of the Lord Jesus Christ.®> Some contemporary
theologians likewise believe that the narrator portrays the righteous matriarch
Rebekah as yet another “Abraham,” called by the Lord God to leave her home,
separate from godless relatives, and become an important vessel of God in the
process of bringing blessings to all of humanity through her offspring.8®

During her much desired pregnancy, Rebekah learns that “[her] babies jostled
each other within her [womb], and she wonders, ‘Why is this happening to me’”
(Genesis 25:22)? The Hebrew word v (ratsats), a close equivalent to the English
word “struggled,” represents the idea that the children had been constantly fighting
in the mother’s womb until the day of their birth. The early Church read and
interpreted this struggle in Rebekah’s womb as the conflict between evil and good.
In this case Rebekah “represents the Church, and the infants depict the struggles of
the righteous and the wicked within the Church [of Christ].”®” The unceasing fight
occurring within Rebekah was not easy to endure. In order to seek relief, the
Matriarch Rebekah inquired of the Lord God under whose blessing she was able to
conceive. And so, the Lord revealed to Rebekah that “two [antagonistic] nations are

in your womb, and two peoples from within you will be separated; one people will

8 Rothenberg, Menorah. A Portrait of Rebekah. The Devolution of a Matriarch into a Patriarch.
Conservative Judaism 54, no.2 (Winter 2002), 46.

8 Oden, Thomas C, and Mark Sheridan. Ancient Christian Commentary on Scripture. Vol. 2, Old
Testament. Genesis 12-50. Downers Grove, Ill: Inter Varsity Press, 2002, 137, 147.

8 Mathews, K. A. Genesis. The New American Commentary, V. 1b. Nashville, Tenn.: B & H,
1996, 334, 340.

87 Mathews, K. A. Genesis. 380.
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be stronger than the other, and the older will serve the younger.” (Genesis 25:23
NIV).

According to the Midrash Rabbah, carnal Esau was the one who stretched out
against his youngest brother Jacob, wanting to kill him even while still in the
mother’s womb. Esau acted in the same way as his first spiritual prototype, Cain,
who also wanted to kill his younger righteous brother.8 When describing the evil
nature of Esau the psalmist proclaims “the wicked are estranged from the womb;
they go astray as soon as they are born, speaking lies. Their poison is like the poison
of a serpent” (Psalm 58:3-4).%9 In addition, Hebrew sages and commentators argue
that the Lord God foresaw the future and revealed to Rebekah that her youngest son
Jacob and his offspring would serve the Creator of the universe and that Esau and
his descendants would worship idols.*

Many ancient Christian believers were sure that the Matriarch Rebekah fully
understood the oracle of God, and in light of this revelation, she also understood her
role in maintaining the unique line of righteous people through which the Messiah
would come. For example, Saint Ambrose (340-397 CE) praised Rebekah's

obedience and faithfulness to God's revelation.®® Similarly, Quodvultdeus (?—450

8 Flanagan, James W, D. M Gunn, and Paula M McNutt. Imagining Biblical Worlds: Studies in
Spatial, Social, and Historical Constructs in Honor of James W. Flanagan. Journal for the Study
of the Old Testament. Supplement Series, 359. London: Sheffield Academic Press, 2002, 49.

8 Midrash Rabbah. Genesis In Two Volumes. Translated by Rabbi Dr. H. Freedman The Soncino
Press, London, 1961, 569.

% Zlotowitz, Meir, and Nosson Scherman. Bereishis: Genesis: [sefer Bereshit]: A New
Translation with a Commentary Anthologized from Talmudic, Midrashic and Rabbinic Sources.
2nd Ed; Complete in Two Volumes ed. Artscroll Tanach Series. Vol. I. Brooklyn, N. Y.: Mesorah
Publications, 1986, 1055.

%1 Ambrose, Saint, Bishop of Milan. Seven Exegetical Works. 149.
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CE), Bishop of Carthage, taught that Rebekah’s behavior was “divinely-inspired.”®

At the beginning of his colorful career, John Calvin (1509—-1564 CE) also maintained
the view that “Rebekah chiefly in earnest respecting the blessing of God, the
conjecture is probable, that she had been induced, by divine authority, to prefer the
younger to the first-born.”

When Rebekah gave birth to two twin boys, the first child to come out was
red and his parents named him Esau (Hebrew: 1y /‘Esav) because his whole body
was like a hairy garment (Genesis 25:25). In his outstanding philosophical works,
Philo of Alexandria (20 BCE-50 CE) presents an ancient understanding that “the
ruddy body and the hairy hide are a sign of a savage man who rages furiously in the
manner of a wild beast.”® Similarly, according to early Jewish tradition, “Esau
[insistently] identifies more specifically with the evil serpent (hivya’ bisha), who is
the most cunning of all [creatures] beasts.”®® For that reason, even the latest
comments on the book of Genesis undoubtedly indicate that “Esau’s hairiness

symbolizes his wild nature.”%
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At their birth, “the twin brother came out, and his hand took hold of Esau’s
heel; therefore his name was called Jacob” (Genesis 25:26). Considering how the
babies previously jostled each other within their mother's womb, the author is deeply
convinced that Esau, while fighting Jacob, acted like a chick of a common cuckoo,
which always kills other eggs or chicks in the nest to monopolize all dominion.®’
Due to this serious threat, Jacob had a clear deontological right and obligation to
protect himself; or, using Immanuel Kant’s words, it can be said that Jacob had “a
good will.”% Jacob grabbed Esau’s heel to avoid a deadly strike from his own
brother. On this matter, Philo of Alexandria maintains the ancient traditional view
that to be able to seize and hold Esau's heel shows the strength and moral excellence
of Jacob's character, as well as the weak character of him who is seized.*

Consequently, when the parents saw that the succeeding baby came out
holding Esau’s heel they started to understand the much deeper spiritual and social
levels of God's forewarning to Rebekah. “Two [antagonistic] nations are in your
womb, and two peoples from within you will be separated; one people will be
stronger than the other, and the older will serve the younger” (Genesis 25:23). In
conjunction with the foregoing revelation, both Isaac and Rebekah certainly
remembered how the older brother Cain killed his younger brother Abel during the
fight that he [Cain] started because of his evilness, and how the oldest Ishmael

(Abraham's first son) mocked his younger brother. For that reason, Isaac named his

7 General Editor, W. Gunther Plaut; General Editor, Revised Edition, David E.S. Stein, W.
Gunther Plaut, and David E. S Stein. 7mn: The Torah: A Modern Commentary. Rev. Ed. New
York: Union for Reform Judaism, 2005, 173.

% Insole, Christopher J. Kant and the Divine: From Contemplation to the Moral Law (version First
edition.). Firsted. Oxford, United Kingdom: Oxford University Press, 2020, 21-22.

% Marcus, Ralph. Philo: Questions and Answers on Genesis. 448.
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youngest son Jacob - the Hebrew 2Py (Ya'aqov). It is a shortened from of the
theophoric name 2y 1y (Ya'aqov—el), which means "May God Protect (You)".

Throughout the past centuries the Hebrew community has upheld an
exceedingly respectful view of the Patriarch Jacob and his personal name without
any shadow of negativism. Therefore, adhering to tradition, modern The Jewish
Study Bible emphasizes that “the name Jacob derives from ‘y-"-k-b-"-1,”” which
means “may God protect.”% Likewise according to The JPS Torah Commentary,
“Hebrew ya akov stems from a Semitic root "-k-v, ‘to protect.’ It is an abbreviation
from a fuller form with a divine name or epithet as its subject. Ya akov—"el, ‘May El
protect,’ is a divine name that has turned up several times in cuneiform texts over a
wide area.”%!

It is notable that the biblical text says nothing about the childhood of Esau and
Jacob. Nevertheless, ancient believers reasonably assumed that both children had
equal opportunity and access to food, clothing, shelter, moral support, and education.
The Midrash Rabbah supports this view by highlighting the fundamental rabbinic
affirmation that Esau and Jacob had identical chances to succeed and for the first
thirteen years of their life both of them went to school (the tent[s] of study).1?
Regarding education, it is likewise essential to address that during the first fifteen

years of their life both Esau and Jacob had exceptional opportunities to play, walk,

100 Jewish Publication Society, and Oxford Cartographers Ltd. The Jewish Study Bible. Edited by
Adele Berlin, Marc Zvi Brettler, and Michael Fishbane. Oxford England: Oxford University Press,
2004, 49.

101 potok, Chaim, Nahum M Sarna, Jacob Milgrom, Jeffrey H Tigay, and Jewish Publication
Society. The Jps Torah Commentary: The Traditional Hebrew Text with the New Jps Translation.
1st ed. Philadelphia: Jewish Publication Society, 1989, 180.
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and learn directly from their great grandfather Abraham, the man who was called
“God’s friend” (Isaiah 41:8; James 2:23).

Knowing the faithfulness of Abraham, it can be supposed with certainty that
the old Patriarch taught Esau and Jacob the whole truth about God, the creation of
the world, the fall of the first people because they preferred earthly food to God’s
obedience, and the promise of restoration of the creation order through the righteous
offspring of the Abrahamic family, which would bring blessings upon every human
tribe. “I will make you into a great nation, and I will bless you; I will make your
name great, and you will be a blessing. | will bless those who bless you, and whoever
curses you I will curse, and all peoples on earth will be blessed through you” the
Lord said to Abraham (Genesis 12:2—-3). Knowing the unique calling of theirm own
family and their unique covenantal relationship with the Lord God through the
ceremonial circumcision that was previously revealed to Abraham’s family (Genesis
17:1-27), both Esau and Jacob should have stepped into adulthood with a completely
clear understanding of God’s will and discernment between right and wrong.

Based on collective historical data, scholars and theologians agree that the
expression ‘the boys grew’ - the Hebrew word 23 973 (na’ar gadal) literally means
that Esau and Jacob had been welcomed into the world of Jewish adulthood through
the ceremony of the Bar Mitzvah (Genesis 25:27). The term ‘Bar Mitzvah’ means
“son of the mitzvah,” or one who is morally obligated to observe Torah, God’s Law
- Hebrew: n7in (Instruction). According to ancient Jewish custom, at the age of
thirteen each boy is completely responsible to fulfill God’s commandments as a
duty. For that reason, The Bar Mitzvah Book emphasizes that when an individual

“has entered the adult world where, as a Jew, a specific code of behavior must govern
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his actions, actions which give him a great responsibility and for which he himself
is now answerable.”03

Taking this information into consideration, the ancient reader understood that
the colorful depictions of the inner beings of Esau and Jacob in verses 27 and 28 are
separated by many years from verse 26, which mainly talks about their birth. As a
consequence, following verse 27, the biblical narrator describes two grown adults
who are completely responsible for their actions and behaviors. Then, the author
(Moses) differentiates their inner characters and unique desires in life by saying that
“Esau was a cunning [tricky] hunter, a man of the field; and Jacob was an upright
[perfect] man, remaining in the tents” (Genesis 25:27 JUB). It was evident to ancient
believers that, through this elegantly concise narrative, the author began to deeply
identify the characters of Esau and Jacob and their exact direction of life.*%4

The biblical text highlights that Esau was ‘a cunning hunter’ — the Hebrew ¥7
(yada’), and one who would live by the sword (Genesis 25:27; 27:40). In other
words, Esau was a well-advanced and skillful hunter who knew how to trap his prey.
Just as every [treacherous] hunter, the cunning Esau knew how to deceive his victim
by pretending to be a peaceful and harmless man. Nevertheless, Esau’s inner desire
was always to Kill his target, and the Encyclopedia of Biblical Interpretation
29105

supports the ancient view that “people had also been among his [Esau ’s] prey.

The Christian community likewise supported this view. For example, Martin Luther
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York: American Biblical Encyclopedia Society, 1959, 12.
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taught that Esau had been full of pride and idolatry, and therefore as a grown man,
he occupied himself in the fields with hunting and waging war.1% Similarly, David
E. Pratte reasons, “Esau’s interests and occupation show a lack of interest in
productive work and spirituality.”%’

In this regard, it is significant to note that the Abrahamic “family did not need
game for meat, since Isaac had great flocks and herds; neither did they need
protection from wild animals, as Esau had to be a ‘cunning’ hunter to find any to
slay. He [Esau] was simply a carnal, profane, licentious playboy,” said Luther 1%
Furthermore, the New Testament writer (traditionally, Paul the Apostle was thought
to be the author) of the book of Hebrews fully supports the view that Esau was a
godless and sinful individual. For that reason, the writer warns the young Christian
community to “see to it that no one falls short of the grace of God and that no bitter
root grows up to cause trouble and defile many. See that no one is sexually immoral,
or is godless like Esau, who for a single meal sold his inheritance rights as the oldest
son” (Hebrews 12:15-16).

In light of this conversation, it is noteworthy to reiterate that the book of
Genesis spoke only about two hunters and Esau is one of them. The first carnal
hunter, Nimrod, the distinctive evil prototype of Esau, did not care about the Lord

God at all and made the whole world rebel against the Creator.%® Speaking of this
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man, the Bible says: “Cush was the father of Nimrod, who became a mighty warrior
on the earth. He was a mighty hunter before the Lord; that is why it is said, 'Like
Nimrod, a mighty hunter before the Lord." The first centers of his kingdom were
Babylon, Uruk, Akkad, and Kalneh, in Shinar” (Genesis 10:8-10). Therefore, James
L. Kugel states that the biblical text revealed that Esau was a wicked, irreligious, and
a licentious man who cared much for his game and the wild-freedom, which makes
him accountable to no one except himself.11

On the other hand, Esau was unsympathetic to the Lord God and he had no
even desire or capacity for transcendent things. Arthur S. Peake summarized the
ancient description of carnal Esau this way: “Esau was a man with no depth of nature
and no outlook into the eternal. He was not a man of faith who postpones present
gratification for future good, but one who lived like an animal ‘tame in earth’s
paddock as her prize’ with no spiritual horizon.”*!! It should also be noted that
Jewish sages and commentators argue that Esau [the ancestor of Rome] bears a

resemblance of a wild swine.12

2nd Ed; Complete in Two Volumes ed. Artscroll Tanach Series. Vol. I. Brooklyn, N. Y.: Mesorah
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In contrast to Esau, the Holy Scripture describes Jacob as “an upright [perfect]
man, remaining in the tents” (Genesis 25:27 JUB). Gerhard Von Rad elaborates that
“the [Hebrew] adjective (on / tam) means actually belonging to the solidarity of
[godly] community life with its moral regulations, a solidarity that the carnal hunter
[Esau] does not know because he is much more dependent on himself.”**? An ancient
philosopher Philo of Alexandria also contends that Jacob was a man with excellent
[exceptional] moral character.!* Equally, Saint Augustine of Hippo, states that
Jacob was “a guileless man.”'!® Based on the linguistic analyses of the biblical text,
the ancient believers claim that the Patriarch Jacob, in God's evaluation, was
a perfect man whose heart was right with the Lord, and who earnestly sought the
will of God in his life. Therefore, the text describes Jacob with the adjective
‘perfect.’11®

In the last part of this descriptive sentence, the narrator makes it known that
Jacob was “remaining in the tents” (Genesis 25:27 JUB). Historically, Hebrew
theologians, rabbis, and sages firmly hold the view that the original Hebrew word
%ok (‘ohel), which is an equivalent of English word “tents,” means both the
household and the sacred tents where Jacob constantly worshiped and studied the

truth about the Lord God and his will. Modern scholar B. Barry Levy argues that

113 Rad, Gerhard Von. Genesis: A Commentary. Translated by John H Marks. Rev. Ed. The Old
Testament Library. Philadelphia: Westminster Press, 1972, 266.

114 Marcus, Ralph. Philo: Questions and Answers on Genesis. 448.

115 Augustine, Of Hippo, Saint, Gerald G Walsh, and Grace Monahan. The City of God, Books
Viii-Xvi. The Fathers of the Church, a New Translation, V. 14. Washington D. C.: Catholic
University of America Press, 1981, 16.37.

116 Wigram, George V. The Englishman's Hebrew Concordance of the Old Testament: Coded with
the Numbering System from Strong's Exhaustive Concordance of the Bible. Peabody, Mass.:
Hendrickson Pub, 2001.

Page 70 of 232



© Rev. Oleg M. Tsymbalyuk

this view is absolutely accepted philologically, because the Hebrew word %k (‘ohel)
is frequently taken as ‘school.” The Aramaic version of this word is also associated
with ‘school’ or ‘academy.’!'’” Furthermore, Midrash Rabbah highlights that the
Patriarch Jacob, as a mature man, was “dwelling in tents [=schools] — the academy
of Shem and the academy of Eber.”'!® In the same way, Bereishis strongly
emphasizes, “The intent of the plural is that Jacob studied with every sage he
encountered, this being his sole desire; and he was simple — free of any deviousness
[or deceitfulness].”®

In light of this conversation, it is important to give emphasis to the fact that
the ancient Christian community completely supported this view of their Jewish
brothers. For example, Nicolaus of Lyra, a Catholic Franciscian teacher,
enthusiastically endorses the rabbinic interpretation of this passage in the line with
his church. In his teaching referring to the writing of Nicolaus of Lyra, Martin Luther
said: “Lyra tells what the Jews thought about the tents. I am in complete accord with
what he has to say, because it is taken from the fathers [spiritual leaders of the past].
They say that tents not only for households but also for the churches are meat.”'?° A
well-known English theologian John Wesley (the Methodist leader) also supported

this view when he stated “Jacob was a plain man - an honest man that [always] dealt

17 Levy, B. Barry. Targum Neophyti 1: A Textual Study. Studies in Judaism. Lanham: University
Press of America, 1987, 174.

118 Midrash Rabbah. Genesis In Two Volumes. 566.

119 Zlotowitz, Meir, and Nosson Scherman. Bereishis: Genesis: [sefer Bereshit]: A New
Translation with a Commentary Anthologized from Talmudic, Midrashic and Rabbinic Sources.
2nd Ed; Complete in Two Volumes ed. Artscroll Tanach Series. VVol. I. Brooklyn, N. Y.: Mesorah
Publications, 1986, 1064.

120 pelikan, Jaroslav, and Walter A Hansen. Luther's Works: Lectures on Genesis Chapters 21-25.
383-384.

Page 71 of 232



© Rev. Oleg M. Tsymbalyuk

fairly. And dwelt in tents... either, as a shepherd... or as a student, he frequented the
tents of Melchizedek or Heber, as some understand it, to be taught by them divine
things.”?!

The foregoing resources demonstrate that respected Jewish and Christian
theologians of the past agreed that in the Holy Bible, Esau, as a carnal hunter, is
presented as a one greatly concerned with earthly and material objects and perishable
food. Esau acted in the same way as his both spiritual prototypes cunning Cain and
deceitful hunter Nimrod. On the other hand, the Patriarch Jacob occupied with work
and schooling, is passionate in his pursuit of spiritual knowledge.?? These
differences between lascivious Esau and upright Jacob show that one cares for the

temporary, and one cares for the eternal.

2.1.3 Rediscover the Character of Isaac and Esau

In his commentary on the book of Genesis, Harold G. Stigers points out the
fact that sometimes chapter 26 “finds little elucidation in various expositions.”!?
Nevertheless, the majority of respected biblical scholars admit that this chapter is an
important organic part of Genesis that heavily increases the reader’s deeper
understanding of the previous narrative, and contributes valuable data that helps to
more clearly see the development of the narrative of Abrahamic family. As a result,
we should briefly discuss the essential themes and information that has been

contained in this chapter. In the very beginning, it is important to highlight that the
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text informs its readers how the three main characters of this chapter Isaac,
Abimelech, and Esau behaved and each made a fatal decision during crucial
circumstances. Therefore, we will look at these three people through the textual
analysis one by one in a chronological order presented by the biblical narrator.

First, the context informs us that when Abraham passed away his son Isaac
encountered a devastating famine, which could strongly damage or even potentially
destroy the entire community of the chosen people (Genesis 25:7-8; 26:1). As the
responsible head of the family, Isaac had been forced by the horrible circumstances
of life to come up with a possible solution for his significant household. Therefore,
he made a decision to go down to Egypt, and live there until the famine ceased in
the Promised Land. On his way down to Egypt, Isaac stops and settles down near
Gerar, one of the largest Philistine cities and the stronghold of the king Abimelech.
It was a place around hundred years ago where the Patriarch Abraham used to live,
and struggled for his life because the people of that community did not fear the Lord
God. Thus, “Abimelech asked Abraham, “What was your reason for doing this?
Abraham replied, “I said to myself, ‘There is surely no fear of God in this place, and
they will kill me because of my wife’” (Genesis 20:10—11). During his lifetime, in
the surrounding area of the city Gerar, Abraham had dug many wells that everybody
could use for their own benefit (Genesis 26:18).

Here and now, the Scriptures reveal that it was also an awful place for the
Patriarch Isaac to live because the Philistines envied him, stopped up all his wells by
filling them with earth, and constantly quarreled with his servants (Genesis 26:14,
15, 20).12% In his latest conversation with the king Abimelech, Isaac would point out

that the leadership of Gerar “were hostile” to him and forced his household to move
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away” (Genesis 26:27). This pagan society still did not value much a right or even a
life of other human beings. If the Philistine men liked something that belonged to
another person, they could take it simply by force. For that reason, Isaac was afraid,
similar to his father Abraham, to be killed by the men of this place on account of his
wife. For that reason, “When the men of that place asked him about his wife, he said,
‘She is my sister,” because he was afraid to say, ‘She is my wife.” He thought, ‘The
men of this place might kill me on account of Rebekah, because she is beautiful’”
(Genesis 26:7).

In the field of theological study and interpretation of the ancient biblical text,
there are some loud voices that sharply criticize the Patriarch Isaac because he said
that Rebekah is his sister. At the first appearance, it looks like a legitimate point that
may discredit the dignity of Isaac. However, all accurate investigators of the ancient
text have to take a second look at this passage, and inspect it based on the
fundamental regulation of exegesis and hermeneutics. To illustrate an alternative
point of view, let me emphasize that there will be outrage if someone calls the Lord
Jesus Christ a racist person, based on the fact that when a Canaanite woman asked
Jesus to help her daughter, Jesus replied: “It is not right to take the children’s bread
and toss it to the dogs” (Matthew 15:26). I am convinced that even the people who
are not much familiar with the Christian exegesis or hermeneutics would consider
such interpretation as a wrong one, which is out of the biblical context or
traditionally accepted view of Lord’s character. Therefore, it is crucially important
for the contemporary reader to be impartial and absorb the information out of the
ancient text and not to bring their own presuppositions into the text, because this
approach could possibly lead to the misinterpretation of the biblical text out of the
historical setting. For that reason, a modern-day scholar William Todd suggests:

“We have to follow the advice of scholars and read with sympathy, trying to find out
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what the words means to those who first told these ancient stories, or first listened
to them.”1?

In the light of this hermeneutical rule, it must be refreshed that the biblical
narrative precisely reveals Isaac’s factual motive for his action, and his intention is
truly the key that will help to disclose this passage correctly. “When the men of that
place asked him about his wife, he said, ‘She is my sister,” because he was afraid to
say, ‘She is my wife.” He thought, ‘The men of this place might kill me on account
of Rebekah, because she is beautiful’” (Genesis 26:7). For that reason, Isaac did not
act out of evil desire or willingness to gain a selfish benefit from anyone. Constructed
on the textual analysis, the rabbinic community and respected Hebrew scholars give
emphasis to the undeniable fact that the Patriarch Isaac was acting out of
frightfulness for his own life and as a result for the wellbeing of his entire family
excluding a large number of his servants.!®

Since ancient times, the Christian community has fully supported this view.
For example, Augustine of Hippo stated that Isaac “had the same fears as his father
of the perilous beauty of his wife when he lived among strangers.”*?” In addition, it
Is quite important to highlight that the context purposely depicted to its readers that
when the pagan king Abimelech learned that Isaac was terrified to lose his own life
he did not condemn or criticize Isaac’s actions at all. In his human sympathy to
Isaac’s anxieties, the Philistines king Abimelech issued a decree for the entire
kingdom: “Anyone who harms this man [Isaac] or his wife shall surely be put to
death” (Genesis 26:11). Based on the textual description, even Isaac’s critics agreed

that “Recognizing the seriousness of the matter, Abimelech institutes a protective

125 william Todd. New Light On Genesis. The Furnival Press, 1978, 125.
126 Bereishis Vol. I. Page 1085
127 Augustine, City of God 16.36

Page 75 of 232



© Rev. Oleg M. Tsymbalyuk

law for Isaac and his wife.”*?® Therefore, the fact that the king issued such a strong
decree in the imperative form is solid evidence that Isaac’s fear was realistic, and
has no basis for any criticism.

Meanwhile, knowing that Isaac had the intention of going to Egypt with his
family, the Lord God appeared to him and ordered him, “Do not go down to Egypt;
live in the land where I tell you to live... So Isaac stayed in Gerar” despite the fact
that he was strongly uncomfortable to live there (Genesis 26:3, 6). It is obvious that
Isaac is much more afraid to disobey God than he is afraid to lose his own life. Thus,
the watchful study of the narrative leads to the conclusion that through the careful
description of Isaac’s horrible circumstances of life, in which he trusts the Lord God,
the narrator wants to powerfully emphasize the faithfulness and obedience of the
Patriarch, and not the other way around. The ancient Hebrew and Christioan
Communitis strongly believed that “God does not listen to sinners. He listens to the
godly person who does his will” (John 9:31).12° Seeing Isaac’s total obedience the
Lord reveals his plan to prolong and reestablish the everlasting covenant with Isaac
as the only legitimate successor of Abraham. For that reason, God reiterated his main
covenantal promises to Isaac.

First, “For to you and your descendants I will give all these lands and will
confirm the oath I swore to your father Abraham.” Second, “I will make your
descendants as numerous as the stars in the sky.” Third, “through your offspring all
nations on earth will be blessed” (Genesis 26:3—4). Talking about this biblical
passage, Philo of Alexandria maintains the view that the Lord God wishes to praise

the Patriarch Isaac as one worthy of his father’s nobility, for God would not firmly
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establish the prayers made to the father with an oath, for the sake of the son, if God
did not witness the same virtue in Isaac.*°

In addition, it is notable that the Lord God promised to give the Promised
Land not to all descendants of Isaac, but only to those who will value, preserve, and
inherit the covenantal relationship with God. The contemporary reader also has to
understand that God’s will always has been to save and bless people from all social
and ethnic groups in the world, “This is good, and pleases God our Savior, who
wants all people to be saved and to come to a knowledge of the truth” (1 Timothy
2:3-4). However, it will be only possible through the righteous seed (Messiah) of
Abraham. Therefore, it is important for Isaac’s family to realize the seriousness of
the covenant relationship with God and preserve it. In light of this research, it is
essential to highlight that considering Isaac’s hardship and his fear for his own life
the Lord God appeared to Isaac second time, with a good disposition and without
judgment, to bring the word of encouragement.

For that reason, the Lord God said to him, “Do not be afraid, for I am with
you; | will bless you and will increase the number of your descendants for the sake
of my servant Abraham” (Genesis 26:24). It is observable that the biblical text does
establish the fact that God did not condemn Isaac, for he said that Rebekah is his
sister. Fully understanding Isaac’s human concerns, God came to him to bring
comfort into his life. For the right evaluation of Isaac’s actions, it is important to
keep in mind that the Scripture teaches: “There is only one Lawgiver and Judge, the
one who is able to save and destroy. But you —who are you to judge your neighbor”
(James 4:12)? Therefore, established on the scrupulous textual analyses and the

biblical teaching all reasonable people believe that if the Philistines king Abimelech

130 philo, Of Alexandria., and Ralph Marcus. Questions and Answers on Genesis. Loeb Classical
Library, 380. Cambridge, Mass.: Harvard University Press, 1993, 464-465.

Page 77 of 232



© Rev. Oleg M. Tsymbalyuk

and the Lord God did not judge the actions of the Patriarch Isaac; so should not
anyone judge him.

It is absolutely clear that the Patriarch Isaac is depicted by the narrator as a
hardworking man who, under the protection and blessings of the Lord God, became
a very wealthy person who had so many flocks, herds, and servants. Therefore, when
the king Abimelech saw the wealth of Isaac he said to him, “Move away from us;
you have become too powerful for us” (Genesis 26:16). Textual analyses reveal that
Abimelech was truly afraid of Isaac’s huge household. However, the modern reader
should not assume that Isaac became a rich man over a short period of time. It has
been already discussed that at the age of seventy-five years Isaac’s father Abraham
left his well-established life at the city Harran, and went to the Promised Land. At
that time, Abraham was a rich man who had an estate, which he accumulated during
his previous seventy-five years of life. Besides that, Abram had many servants who
worked for him. For instance, “when Abram heard that his relative had been taken
captive, he called out the 318 trained men born in his household and went in pursuit
as far as Dan” (Genesis 14:14). Therefore, according to the Bible, when Abraham
left the ancient city Haran he had at least 318 strong male warriors.

It would be right to assume that each man had a wife, children, and parents
who lived with them because that was the custom at that historical time. For
example, Dr. Lawrence O. Richards points out that the family in the Old Testament
time usually is “an extended family of three or more generations plus any servants
living with them, or an even wide circle of relatives who trace their family band back
to a common male ancestor.”*3! A simple calculation would show that Abraham at

the age of 75 was a master of about three thousand people. During the next hundred
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years of Abraham’s life his wealth has been constantly increased, and when at the
age of one hundred seventy-five years Abraham died he “left everything he owned
to Isaac” (Genesis 25:5).1%2

A modern-day Old Testament scholar Gordon J. Wenham highlights that,
“Through this chapter there is a very strong emphasis on Isaac’s relationship to his
father, and this is reflected in this speech as well.”**® For that reason, the narrator
depicted Isaac as the son of Abraham who fully understood the importance of the
covenantal relationship with God, and the fact that the most significant task of his
life was not to stray from the calling of his family, because only through his
“offspring all nations on earth will be blessed” (Genesis 26:3—4). Similarly, a well-
known scholar Devora Steinmetz maintains the ancient rabbinic view that, “Isaac’s
role is not to seek a destiny, but to continue a destiny; he is not to make the choices,
but to maintain what has already been established, as he will do with the wells which
his father had dug.”*3

Consequently, the biblical narrative highlights that “Isaac reopened the all
wells that had been dug in the time of his father Abraham, which the Philistines had
stopped up after Abraham died, and he gave them the same names his father had
given them” (Genesis 26:18). For Isaac it was a challenging process, because the
Philistines constantly quarreled with his servants. It has been already mentioned that
the Patriarch Isaac was a powerful man; yet, the way he deals with his opposition
reveals much about his peaceful character. Therefore, the biblical scholars underline,
based on the textual analysis, that Isaac had a nonviolent personality. As an example,

Victor Hamilton emphasizes that “To his credit Isaac does not respond with anger
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against those who plugged his father’s well. Indeed, he quietly goes about the
business of re-digging and reopening these wells.”**® In the same way, one of the
most influential modern Old Testament scholars Walter Brueggemann notes out that:
“Isaac is a man of peace.”*%

Throughout the Holy Scripture, the Patriarch Abraham is known as a man who
constantly erected an altar of worship and offered a sacrifice to God, and it was the
right way to show his attitude of gratitude toward the Most High God (Genesis 12:7,
8; 13:4, 18; 22:9). Now, the narrator represents Isaac as a next faithful worshiper of
God who follows his father Abraham’s spiritual tradition. As an example of Isaac’s
faithfulness, the narrator depicts that “Isaac built an altar there and called on the
name of the Lord. There he pitched his tent, and there his servants dug a well”
(Genesis 26:25). The structure of this verse deeply reveals the order and priority of
Isaac’s life — God, household, work. Moving to a new place, Isaac first builds an
altar, sacrifices an offering, and worships the Lord God. Only after all of these, Isaac
establishes his residence and takes care of the family business. This part of Isaac’s
life was a great example for his sons, and a powerful illustration for the future
generations about importance of the correct priority in their life.

Furthermore, the patriarch Isaac is described as a man with a big heart who
was capable of forgiving the bad behavior of other people and moving on. As an
example, the narrator describes the fact that “Abimelech had come to him from
Gerar, with Ahuzzath his personal adviser and Phicol the commander of his forces.
Isaac asked them, ‘Why have you come to me, since you were hostile to me and sent

me away’” (Genesis 26:26—27)? The king Abimelech responds that they came to

135 Victor Hamilton. 201.
136 Walter Brueggemann. Interpretation A bible Commentary for Teaching and Preaching. WIK,
2010, 224.
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establish a sworn agreement as a treaty of peace between them and Isaac, because
“We saw clearly that the Lord was with you... and now you are blessed by the Lord”
(Genesis 26:28-29). It is truly incredible that the hostile neighbors saw God’s
presence in the life of Isaac, and thus came to make a treaty of peace with the man
of God. Fully understanding the agreement’s responsibility, Isaac agreed with the
request, and as a result he “made a feast for them, and they ate and drank. Early the
next morning the men swore an oath to each other. Then Isaac sent them on their
way, and they went away peacefully” (Genesis 26:30-31). This truly remarkable
event and the way it was handled shows that both sites of the agreement must keep
their promises, because a verbal oath made any agreement irrevocable, even though
someone may not like it later.3’

The second main character of this chapter is the Philistine king Abimelech.
Some commentators suggest that this king Abimelech is the same person who met
the patriarch Abraham in chapter twenty. Still other scholars think that “Abimelech
was evidently a Philistine dynastic title; this need not be the individual Abraham
encountered in Gerar decades before.”*3 What is absolutely clear is that the narrator
characterizes the king Abimelek as a man who was able to discover the truth, and
eventually came up with the right conclusion that was constructed on his personal
observation. Let me reiterate that the first time, it happened when acting out of fear
Isaac said to the men of Gerar that Rebekah was his sister. However, carefully
observing the life of Isaac, the king Abimelech once spots Isaac caressing Rebekah.

For that reason, “Abimelech summoned Isaac and said, ‘She is really your wife!

137 Bjll T. Arnold. The New Cambridge Bible Commentary. Cambridge University Press, 2013,
233.

138 Donald Guthrie. The New Bible Commentary Revised. WM. B. Eerdmans Publishing, 1981,
102-103.
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Why did you say, ‘She is my sister’?’ Isaac answered him, ‘Because I thought |
might lose my life on account of her’” (Genesis 26:9).

It is truly remarkable that even before ‘the Mosaic Law’ the pagan king
Abimelech fully understood that the marital relationships are under God’s special
protection. As a lawmaker and its executor, the king Abimelech fully understood
that even a mistake of a one member of the society could bring a curse upon the
entire kingdom. Even if this king Abimelech never met Abraham, it is absolutely
clear that he is well aware of the great patriarch and what was happening when the
Philistines mistreated his wife Sarah. ... (Genesis 20:1-18). For that reason, wanting
to avoid punishment and distraction of his kingdom by the Divine power the king
Abimelech ordered his people: “Anyone who harms this man or his wife shall surely
be put to death” (Genesis 26:11).

Later, Isaac became a very wealthy man with many flocks, herds, and
servants. When the king Abimelech observes Isaac’s productivity in the land of
Philistines he said to Isaac, “Move away from us; you have become too powerful for
us” (Genesis 26:16). Therefore, Isaac and his entire household moved away from the
vicinity of the ancient city Gerar. On the other hand, sometime later, the king
Abimelech had come to Isaac’s new residency with his personal advisor and the
commander of his forces and said to Isaac: “We saw clearly that the Lord was with
you; so we said, ‘There ought to be a sworn agreement between us’ — between us
and you. Let us make a treaty with you’” (Genesis 26:28). The biblical scholars point
out “the Philistine king is making a plea rather than dictating terms. He is presenting
his case from a position not of strength but of vulnerability.”%

Abimelech’s willingness to have peace with a growing powerful neighbor

who is protected by God is completely understandable. However, it is absolutely

139 \/ictor Hamilton. Genesis. 207.
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thought provoking that once again based on his own observations Abimelech came
to the right conclusions. In addition to that, the own word of the pagan king: “the
Lord was with you” testified that Isaac was a peaceful man who had an evident
relationship with the Lord God. Meanwhile, Isaac accepted his visitors and their
proposal with open arms, and displayed his hospitality, not by words, but by actions.
Therefore, as an integral element of the covenantal agreement, Isaac made a meal
for Abimelech and his people. Fully realizing the obligation of both sides of the
sworn agreement and its irreversibility after the oath, Isaac and Abimelech swore an
oath to each other the very next morning. Then, Abimelech and his companions went
back home peacefully from the residence of Isaac (Genesis 26:31).

The third main character of this chapter is Esau, the firstborn son of Isaac and
Rebekah. There are only two verses that describe Esau’s behavior and its
excruciating impact on the lives of his parents. In this elegantly concise narrative,
the author of the text, once again, profoundly identifies Esau’s factual personality
and his direction of life. “When Esau was forty years old, he married Judith, daughter
of Beeri the Hittite, and also Basemath, daughter of Elon the Hittite. They were a
source of grief to Isaac and Rebekah” (Genesis 26:34-35). It has been already
strongly illustrated that even the pagan king Abimelech understood and respected
the value of the marital relationship, although he was not a member of the covenantal
community. On the other hand, Esau who from his childhood had a unique chance
to learn the righteous way of life directly from his great grandfather Abraham, totally
neglected the value of the marital relationship, and disrespected his family tradition
by marrying Hittite women.14°

It is obvious that by the example of his own parents Esau should be aware not
to engage in interracial marriage (Genesis 24:1-4). A contemporary reader should

140 Nahum M. Sarna. The JPS Torah Commentary. The Jewish Publication Society, 1989, 189.
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understand that the reason for that family rule was to protect the covenantal
community from running astray from God’s principles under the influence of
pagan’s spouses who evidently had been worshipers of false gods. For example, the
Scripture teaches that “A detestable thing has been committed in Israel and in
Jerusalem: Judah has desecrated the sanctuary the Lord loves by marrying women
who worship a foreign god (Malachi 2:1). The history and the Old Testament
writings are proven that interracial marriages often lead Israelites into adultery.

Based on the textual analysis, it has been emphasized by biblical scholars that
Esau’s marriage had been initiated by himself rather than leaving the initiative to his
parents and that is an accurate representation of his disrespectful nature.!** In his
book Narration and Discourse in the Book of Genesis Hugh C. White points out that:
“To choose not one but two wives from among the nearby people, rather following
the more difficult course of obtaining a wife from the distant family, signifies again
that Esau places immediate gratification above the more abstract cultural and
spiritual values of the family.” Then, the author concludes, “Esau’s improper
marriages finally place him beyond the pale.”%?

Fully constructed on the linguistic analyses of the text, Bereishis brings
attention to the fact that “the Midrash notes that these women were indeed suited to
be wives of the wicked Esau.” Then, the author further advocates that “With this
marriage, accordingly, Esau set the seal on his complete unfitness to be the one who
was to carry on the mission of Abraham.”'*® In the same way as their Hebrews

brothers, Christian scholars completely agree with the rabbinic interpretation that

141 David W. Cotter. Genesis. The Liturgical Press, 2003, 199.

142 Hugh C. White. Narration and Discourse in the Book of Genesis. Cambridge University Press,
1991, 214.

143 Bereishis Vol. I. 1112.
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“this little note in the chapter demonstrates how unfit Esau was to lead the covenant
people into the blessings of God, and how foolish Isaac’s later attempt to bless Esau
actually was (27:1-40).7144

The biblical scholars admit that chapter 26 serves an important organic part
of the book of Genesis that increases the reader’s deeper understanding of the
previous narrative, and contributes valuable data to help see more clearly the
development of the continuing story. Predominantly, the narrator represents Isaac
as the only legitimate successor of Abraham and the heir who follows his father
Abraham’s spiritual tradition. After the death of Abraham, the Lord God
reestablished the everlasting Abrahamic covenant with Isaac who wholly understood
the importance of his covenantal relationship with God. Isaac is also depicted as a
hardworking, wealthy, and peaceful man who gains much respect and support from
the earthly and the Heavenly kings.

On the other hand, Isaac’s eldest son Esau is presented as a hideous person;
even compared to the pagan king Abimelech. As an example of his ungodliness, the
author describes that Esau completely neglected the value of the marital relationship,
and disrespected his family tradition by marrying Hittite women. Therefore, scholar
David Grey Barnhouse strongly argues that Esau was “God’s enemy... Passionate,
impatient, impulsive, incapable of looking before him, refusing to estimate the worth
of anything which does not immediately appeal to his senses, preferring the animal

to the spiritual, he is rightly called a ‘profane person.’”*

2.1.4. Jacob's Victories Have Been Praised by God

144 Allen Ross. Cornerstone Biblical Commentary. Tyndale House Publishers, 2008, 162.
145 David Grey Barnhouse. Genesis, A Devotional Exposition, Volume 2. Zondervan publishin
House, 1973, 46.

Page 85 of 232



© Rev. Oleg M. Tsymbalyuk

In light of this conversation, it is important to note that during his return from
Mesopotamia to the Promised Land, Jacob learned that his brother Esau was
approaching him with 400 soldiers (Genesis 32:6). A Hebrew scholar W. Gunther
Plaut argues that knowing Esau's desire to kill his brother (Genesis 27:41), Jacob
became scared and had to wisely prepare to meet his older sibling.* Organizing
everything the way he personally envisioned, the Patriarch Jacob was left alone
during that night, and he met an individual who wrestled with him until daybreak
(Genesis 32:24-32). Some theologians argue, “the encounter of Penuel was
understood as a test of Jacob’s fitness for the larger tasks that lay ahead. The results
were encouraging. Though he was left alone to wrestle the night with a mysterious
assailant, Jacob did not falter.”’*” Besides that, the author suggests that this story of
Jacob has much similarity with Joshua, the man who shortly before his great victory
over Jericho also met the angel of God and had been encouraged by the divine
revelation (Joshua 5:13-14).

The mysterious opponent that wrestled Jacob was first identified as a man.
Later, Jacob classified him as a8 (‘Elohiym) which literally could means the
designation deity or the supernatural being. Hebrew and Christian theologians, based
on the writing of the Old Testament prophet (Hosea 12:4), have confidence that
Jacob indeed was wrestling with the angel of the Lord. However, what is even more
significant is that according to the Scriptures the angelic being was not able to prevalil
against the ninety-seven years old Patriarch Jacob (Genesis 32:25). Therefore,
theologians and linguists deliberate much on the fact that Jacob, nearly a hundred

year old man at that time, was able to wrestle with the angel of God and prevail. This

146 W. Gunther Plaut. The Torah A Modern Commentary. US, 1981, 173-174.
147 The Anchor Bible. Genesis. Introduction, Translated, and Notes by E. A. Speiser. Doubleday
& Company, Inc, 1964, 257.
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well described and accepted episode of Jacob’s life intensely suggests that he was
endowed with enormous physical strength similar to Samson. 148

When the angel of God realizes that he could not prevail against the patriarch,
he attempts to end the fighting competition and physically harms Jacob by touching
the socket of his hip so that “Jacob's hip was wrenched” (Genesis 32:25). James L.
Kugel, points out that “The very idea of Jacob having been wounded suggested the
wounding of the Lord Jesus in the crucifixion.”**® In conjunction with Jacob’s injury,
| personally would like to emphasize that every medical doctor may testify that a
wrenched hip produces a horribly excruciating pain that an ordinary man would no
longer wrestle or even engage in any physical activity. Nevertheless, despite all of
his complicated circumstances and horribly painful suffering, Jacob totally refused
the idea to surrender. As a result, he continually wrestled and constantly held the
angel in his arms.

Therefore, the angel of God asked Jacob to let him go, and as the reader can
see, the physical competition turned into a verbal contest. However, realizing that he
is dealing with Elohim (a divine being) Jacob replies, “I will not let thee go except
thou bless me” (Genesis 32:26 JUB). The biblical scholars have solid confidence
that “Jacob’s request for a blessing indicates his identification of the person.”*® In
other words, accurately revealing Jacob’s reaction to the angelic request, the
narrative depicted that Jacob truly was a very strong fighter, and an extraordinary
fellow who would never exchange his blessing for temporary comfort or relief. It

seems that the narrator is once again emphasizing the fact that spiritually,

148 Kenneth A. Mathews. Genesis 11:27-50:26. Vol 1B. The New American Commentary, B&H
Publisher, 1996, 556-557.

149 James L. Kugel. Traditions Of The Bible. Harvard University Press, 1998, 400.

150 Raymond E. Brown. The Jerome Bible Commentary. Prentice-Hall, Inc., 1968, 34—35.
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intellectually, and emotionally Jacob was an antipode of his brother Esau, the fellow
who despised his blessings just because he had experienced a plain hunger, which
compared to the suffering of Jacob would be considered as an nothingness (Genesis
25:32).

The angel of God most likely had been surprised by the boldness of the old
patriarch, and therefore said unto him: “What is thy name? And he said, Jacob. And
he said, Thy name shall no longer be called Jacob, but Israel; for thou hast fought
with God and with men, and hast prevailed” (Genesis 32:27-28 JUB). John E.
Hartley states that the angel’s reference to Jacob’s prevailing with men “points to
his prevailing over Laban and Esau.”**! Theologians likewise draw attention to the
fact that all of Jacob's victories had been presented by the angel as the honest and
respectful acts that are worthy of praise. On the other hand, some latest
commentators based on their own assumptions claim that the change of Jacob’s
name symbolized the deep transformation of his inner character during the
preparation to meet Esau.'®? Nevertheless, all fair and impartial researchers would
point out that the text or any ancient biblical commentaries (until the middle of the
16th century) do not have even a word that supports this view. Indeed, by answering
to the angel that his name is Jacob the patriarch in fact said ‘I am the one who is
protected [blessed] by God.’

Then, the angel of the Lord stressed that Jacob already fought with Elohim
and with men, and has prevailed; therefore, he will be called Israel. Based on this

statement theologians believed that Jacob’s new name is an acknowledgement of

151 John E. Hartley. Genesis Vol 1. New International Biblical Commentary. US, 2002, 284.
152 Mays, James Luther, Beverly Roberts Gaventa, and Society of Biblical Literature. The
Harpercollins Bible Commentary. Edited by James Luther Mays and Joseph Blenkinsopp.

Reviseded. San Francisco: HarperSanFrancisco, 2000, 103.
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who he has been and presently is. For example, Claus Westermann claims “he [the
angel] then assigns him [Jacob] a new name, Israel, in v.29a and gave the reason for
it in direct speech: ‘You have struggled with God(s) and with men and have
prevailed (v.29 b).””**3 In the same way, Victor P. Hamilton noticed that “the reason
for the name change is clear: because you have struggled with God, and with men
have you succeeded. The explanation for the name change focuses on what Jacob
has done: he has struggled with God; he has succeeded men.”*>* In other words, the
angel of God meant — you already prevail me (Elohim) and men, because God
protected you, therefore your name should be Israel. Sometime later, Yahweh [the
Lord God Almighty] appeared to the patriarch again and personally reiterated, “thy
name shall not be called any more Jacob, but Israel shall be thy name, and he called
his name Israel” (Genesis 35:10 JUB). A theologian Leander E. Keck suggests that
the patriarch’s new name “represents Jacob’s strength and capacity for struggling
well. If Jacob had not struggled and prevailed, there would have been no new name,
at least not the name Israel.”**®

There are still debates even today what the original Hebrew word 9%
(Yisra’el) means. Some scholars think the word Israel means ‘the prince of God’ or
represents Jacob’s close relationship with the Most High deity Elohim. Other
scholars argue that the word Israel means ‘[The God] El rules’ or ‘[The God] El
fights.” Yet, the one aspect of this story that is fully accepted by Hebrew and
Christian scholars is that Jacob’s new name is a strong signal of a successful future

meeting with his brother Esau, as well as the indication that the offspring of Jacob /

153 Claus Westermann. Genesis 12-36 A Continental Commentary. Translated by John J. Scullion
S. J. Augusting Publishing House, 1985, 518.

15 Victor P. Hamilton. 335-336.

155 Leander E. Keck. The New Interpreter’s Bible. Volume 1. Abingdon Press, 1994, 567.
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Israel will also triumph their enemies with the support and protection of Yahweh.1°®
As a final point, it should be highlighted that in the subsequent narrative two of these
names, Jacob and Israel, continue to be used; this strongly suggests that both names
are still appropriately describing the full personality of this powerful individual who
has enormous impact on the history of humankind.

It important to underlined that Jacob’s new name is not the blessing itself, as
some individuals may suggest, but a statement or assertion of the fact that Jacob hast
fought with God and with men, and hast prevailed; therefore he deserved the new
name Israel as a result of his victory. Thus, the narrator emphasizes that at the end
of their conversation and before he left the old patriarch alone, the angel blessed
Jacob / Israel there. For some reason the narrative did not reveal for the reader the
specificity of Jacob’s blessings, yet only generally proclaims that the angel of God
blessed the patriarch Jacob (Genesis 32:29). Typically, the statement of blessing is
accompanied with the description of the blessing. On the other hand, the Bible
contains examples of blessings, similar to Jacob’s, without a precise specificity.

For instance, the Scriptures reveal that the king David one day “blessed the
people in the name of the LORD Almighty” (2 Samuel 6:18). Similarly, the Scriptures
depict that before his ascending up back to heaven Jesus took his disciples to the
vicinity of Bethany and ‘“he lifted up his hands and blessed them. While he was
blessing them, he left them and was taken up into heaven” (Luke 24:50-51). It is
explicitly obvious that in the case of followers of Christ, the subjects of the king
David, or the patriarch Jacob, the narrator is not providing us with the specificity of
the blessing. Nonetheless, the contemporary reader can be reassured that all of these
blessings had been much valuable and completely understandable for all of its

recipients. In his commentary on the nature of Jacob’s blessing Claus Westermann

1% Gordon J. Wenham, Genesis 16-50, Word Biblical Commentary 2. Word Books, 1994, 192.
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maintains the widely held view that “This can mean only that he transfer something
of his superhuman power to him... the one he could not overcome.”*’ In the same
way, The New Interpreter’s Bible suggests, “the blessing spoken here by God
enables the promises to be realized in Jacob’s life.”*°®

After all, according to the ancient biblical text the angel of God disappeared
from Jacob before the sunrise. For that reason, Jacob could not clearly see the face
of his opponent, but only indistinctly. The Old Testament scholar Derek Kidner,
accentuates the fact that “The story implies that the vision of God was only dim,
even though it was face to face.”*® On the other hand, fully realizing the outcome
of his encounter “Jacob named the place Peniel, meaning, ‘I have seen a divine being
face to face, yet my life has been preserved’ (Genesis 32:31 JSB). It is obvious that
for Jacob the expression 'seen a divine being face to face' meant a tough fight, which
he obviously legitimately won and became a holder of a new name and a recipient

of blessing.

2.2. A positive view of Jacob in Jewish and Christian teaching
2.2.1 The Jewish View of Jacob

Well-preserved historical data surfaced the fact that ancient biblical
commentators, exegetes, and ordinary people considered the Patriarch Jacob as a

significant example of true piety and faithfulness.'®® As a result, early philosophers

157 Claus Westermann. 518-519.

18 I eander E. Keck. The New Interpreter’s Bible. Volume I. Abingdon Press, 1994, 567.

159 Derek Kidmen. Genesis: An Introduction and Commentary. Inter Varsity Press, 2008, 170.

180 Thompson, John Lee. "The Immoralities of the Patriarchs in the History of Exegesis: A
Reappraisal of Calvin's Position.” Calvin Theological Journal 1991, Vol. 26, N° 1, P. 9-46 (1991),
9.
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and historians always had an exceptionally positive view of Jacob and his rich
personality. For example, one of the most distinguished Hellenistic philosophers,
Philo of Alexandria (20 BCE-50 CE), advocates that “Jacob was a man with an
excellent moral character.” Then, speaking of the patriarch’s behavior toward other
people, Philo elegantly compares Jacob with a great general who behaves this way
because he is interested in preventing war and bringing lasting peace through a
strength ideology.'®! Likewise, Titus Flavius Josephus (37—100 CE), the Romano—
Jewish ancient historian, decisively portrayed the Patriarch Jacob as an outstanding
and positive person whom “[the Lord] God was [always] assisting in all that he
desired.”16?

Equally, Hebrew exegetes and scholars have continuously held the view that
the Holy Torah given by the Lord God through Moses depicted their forefather Jacob
as a perfect man, because the Hebrew adjective [on / tam] that describes Jacob at
Genesis 25:27 means perfect, complete, or morally innocent (Strong's Number
H8535).163 Hebrew sages also maintain the rock-solid view that the Patriarch Jacob
was a wonderful man who always studied the will of God and worshiped his beloved

Creator in the tabernacle (the Tent of the congregation [7vin 23X ‘ohel mo ‘éd], the

161 Philo, Of Alexandria. Philo. Supplement I. Questions and Answers on Genesis. Translated by
F. H Colson, G. H Whitaker, and Ralph Marcus. The Loeb Classical Library. Harvard University
Press, 1953, 163, 207.

162 Josephus, Flavius. The Complete Works of Josephus, (ad 37—C. 100). Ancient Classics Series.
Delphi publishing limited: Delphi Classics, 2014; Feldman, Louis H. Josephus' Portrait of
Jacob. The Jewish Quarterly Review 79, no. 2/3 (1988), 101-151.

183 Wigram, George V. The Englishman's Hebrew Concordance of the Old Testament: Coded with
the Numbering System from Strong's Exhaustive Concordance of the Bible. Peabody, Mass.:
Hendrickson Pub, 2001.
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portable earthly dwelling place of the Lord God).*%* Similarly, in the Jewish Aramaic
translation of the Torah (35-120 CE) called Targum Onkelos states that "when the
boys grew up, Esau became (lit., was) a man (who was) a skilled hunter, a man who
would go into the field; but Jacob was a perfect man who ministered at the house of
study."16°

Additionally, it is important to note that Hebrew exegetes strongly believe that
each step of Jacob’s fascinating life was permanently guided by Hashem (a title used
in Judaism to refer to Yahweh [jah 'weh]) - the Lord God of the Israelites, and that
“the name Jacob derives from the Hebrew word 2p3° 1y [Ya'agov—el] ‘y-"-k-b-"-1,””
which literally means “may God protect.”
2.2.2 The View of the Muslim Community

In light of this discussion, it is also imperative to indicate that since its
founding in the 7th century CE, Islam has always held a highly respectful view of

the Patriarch Jacob, whose name and exemplary actions are mentioned in the Qur'an

164 Zlotowitz, Meir, and Nosson Scherman. Bereishis: Genesis: [sefer Bereshit]: A New
Translation with a Commentary Anthologized from Talmudic, Midrashic and Rabbinic Sources.
2nd Ed; Complete in Two Volumes ed. Artscroll Tanach Series. Brooklyn, N. Y.: Mesorah
Publications, 1986, 1063-1064.

185 Onkelos, Alexander Sperber, Moses Aberbach, Bernard Grossfeld, and Onkelos. Targum
Onkelos to Genesis: A Critical Analysis Together with an English Translation of the Text: (based
on A. Sperber’s Edition). New York: Ktav Pub. House, 1982, 152.

166 Jewish Publication Society. The Jewish Study Bible. Edited by Adele Berlin and Marc Zvi
Brettler. Second Edition. ed. Oxford: Oxford University Press, 2014, 49. See also, Thompson,
Thomas L. The Historicity of the Patriarchal Narratives: The Quest for the Historical Abraham.
Reprint 2016ed. Beihefte Zur Zeitschrift Fiir Die Alttestamentliche Wissenschaft, 133. Berlin: De
Gruyter, 2016, 43-44.
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16 times.28” Jacob (Ya'qub ibn Ishaq ibn Ibrahim a5 &3 Gald (3 cass) s an
extraordinary [righteous] figure in Islam, as he faithfully continues the legacy left
by his great forefathers Isaac and Abraham. The Muslim community also believes
that God granted his most magnificent loveliness to Jacob and chose him as one of
the most exalted people of the past.

For that reason, the Quran often mentions Jacob as a powerful and far-sighted
person and emphasizes that he is in the company of the godliest people.%® Besides
that, the Muslim community often praises Jacob for rightly teaching his children to
worship only one true God. For example, the Quran says: “Were ye witnesses when
death appeared before Jacob? Behold, he said to his sons: ‘What will ye worship
after me?” They said: ‘We shall worship thy god and the god of thy fathers, of
Abraham, Isma'il and Isaac - the one (True) Allah: To Him we bow (in Islam)’”

(Quran, surah 2).16°

2.2.3. The Patristic View of the Patriarch Jacob
Speaking of the ancient Christian point of view of the biblical patriarchs, a
contemporary professor of theology and ethics, Russell Ronald Reno, recognizes the

historical fact that “in their concern for the moral character of the patriarchs, the

187 Gibb, H. A. R, and P. J Bearman. The Encyclopaedia of Islam. Vol. XI. New Edition / ed.
Leiden: Brill, 1954, 254. See also, Houtsma, M. Th. E.J. Brill’s First Encyclopaedia of Islam,
1913-1936 . Leiden ;: E.J. Brill, 1988. Print.

168 Koran. Arabic and English. The Koran: The Eternal Revelation Vouchsafed to Muhammad, the
Seal of the Prophets. Books That Matter. New York: Praeger, 1971, 652.

189 Itani, Talal. The Quran in English. Dallas, Tex.: Clear Quran, 2014. See also, Esposito, John L.
The Oxford Encyclopedia of the Islamic World . New York, N.Y: Oxford University Press, 2009.
Print.
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church fathers differed very little from the ancient Jewish reader.”*’® Likewise, the
academic Derek Kidner, as well as many other leading modern scholars, have
confidence that the early Christian community saw that the Old and New Testament
writings depict the Patriarch Jacob exceedingly positively (Genesis 28; John 1:50—
51; Hebrew 11:20-21).1"*

For example, Saint Jerome (347-420 CE), author of the Vulgate Latin
translation of the Holy Bible at the end of the 4th century, portrayed Jacob (likewise
to Hebrew scholars) as a simple [innocent] person living in the tabernacles [of
God].12 Similarly, Saint Augustine of Hippo (354-430 CE), a man who had an
enormous impact on the development of Christian theology, reflected the ancient
apostolic view of this matter, stating that Jacob was ‘“’a simple man living at the
tabernacles.” Some translators have ‘guileless’ in place of ‘simple.” But, whether we
say ‘guileless’ or ‘simple’ or ‘without pretense’ for the Greek dplastos... the man

[Jacob] himself is guileless.”™

170 Reno, R. R. Genesis. Brazos Press, 2010, 227.

11 Kidner, Derek. Genesis: An Introduction and Commentary. Tyndale OId Testament
Commentaries, V.1. Downers Grove, Ill.: IVP Academic, 2008, 152. See also, Walter
Brueggemann. Interpretation A Bible Commentary for Teaching and Preaching. WJK, 2010, 219.
Also, Perrin, Nicholas. Jesus the Priest. Grand Rapids, Mich.: Baker Academic, 2018, 215-216.
172 Edgar, Swift, Angela M Kinney, and Dumbarton Oaks. The Vulgate Bible: Douay-Rheims
Translation. Dumbarton Oaks Medieval Library, 1. Cambridge, Mass.: Harvard University Press,
2010. See also, Augustine, Of Hippo, Saint, Gerald G Walsh, and Grace Monahan. The City of
God. Vol. Books Viii—Xvi /. The Fathers of the Church: A New Translation, V. 14. Washington,
D. C.: Catholic University Press, 2008, 16.37.

173 Augustine, Of Hippo, Saint, Gerald G Walsh, and Grace Monahan. The City of God. Vol. Books
Viii—Xvi /. The Fathers of the Church: A New Translation, V. 14. Washington, D. C.: Catholic
University Press, 2008, 16.37.
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Likewise, Saint Ephrem the Syrian (306373 CE), who has been recognized
as a Doctor of the Church, also had an extremely positive view of the Patriarch
Jacob.!”* In the same way, Saint Aurelius Ambrosius (340-397 CE) Bishop of Milan
found in Abraham, Isaac, and Jacob [Israel] “a [right] pattern of how to live” that
all believers should “follow in their shining footsteps along a kind of path of
blamelessness opened up to us by their virtue.”'”™ Following from the ancient
apostolic view, Aurelius Ambrosius persistently taught his spiritual flock that: “He
[Jacob] was a great man and truly happy who could lose nothing of his and possess
nothing of another’s... the man who has nothing to excess is just — this is to observe
the proper mean of justice. The wise man is never empty but always has the garment
of prudence on himself.” Then, in conclusion, Saint Ambrosius called on all faithful
believers: “Follow the example of [the] holy [Patriarch] Jacob.”!’®

In light of this analytical research, it is also important to emphasize that
throughout the post-Patristic period, the most influential Christian leaders have
predominantly held an exclusively positive outlook on the Patriarch Jacob and
completely justified all aspects of his colorful behavior depicted in the Holy Bible.
For example, a Scholastic philosopher and Doctor of the Church Saint Thomas
Aquinas (1225-1274 CE) stated that “Jacob’s assertion that he was Esau, Isaac’s
firstborn, was spoken in a mystical sense because, to wit, the latter’s birthright was
due to him by right: and he made use of this mode of speech being moved by the

spirit of prophecy, in order to signify a mystery.”*’” Throughout his well-preserved

174 Halton, Thomas P. The Fathers Of The Church. V. 91. CUOA Press, 1994, 171.

175 Ambrose, Saint, Bishop of Milan. Seven Exegetical Works. 189.

176 Ambrose, Saint, Bishop of Milan. Seven Exegetical Works. 158-159.

17 DeLapp, Kevin Michael, and Jeremy Henkel, eds. Lying and Truthfulness. Hackett Readings
in Philosophy. Indianapolis: Hackett Publishing Company, 2016, 181.
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comprehensive writings, Saint Thomas Aquinas also strongly insists that “it is not a
lie to do or say a thing figuratively (Summa Theologica 2-2.110.3).”1"®

Similarly, an English Scholastic philosopher and theologian John Wycliffe
(1320-1384 CE) had an exceptionally positive view of the Patriarch Jacob as an
absolutely righteous man of God.1”® In the same manner, a German professor of
theology and a seminal figure in the Protestant Reformation, Martin Luther (1483—
1546 CE), completely supports this ancient Patristic exegesis, saying: “Jacob had an
upright and unspoiled will, was saintly and very zealously devoted to godliness, and
was fervent in his desire for the [upcoming] kingdom of God.”!8 A prominent
British theologian and founder of the Methodist movement, John Wesley (1703—
1791 CE), correspondingly believed that “[the Patriarch] Jacob was a plain man —

an honest man that dealt fairly.”8!

2.2.4. Post-medieval Bible Translations Presented Jacob — an Innocent Man
This classic orthodox Christian view of the Patriarch Jacob was defended and
supported by the early post-medieval Bible translators. As a result, the English

scholar and a leading figure in the Protestant Reformation William Tyndale (1494

178 Jeffrey, David Lyle, E. Beatrice Batson, Sharon Coolidge, Alan Jacobs, Joseph McClatchey,
Leland Ryken, Erwin Paul Rudolph, and Wheaton College (lll.). A Dictionary of Biblical Tradition
in English Literature. Grand Rapids, Mich.: W. B. Eerdmans, 1992, 656.

179 John Wycliffe and his followers. The Holy Bible containing the Old and New Testaments, with
the Apocryphal books, in the earliest English versions made from the Latin Vulgate. Oxford, at
the University Press, 1850.

180 |_uther, Martin. Luther's Works. Edited by Jaroslav Jan Pelikan and Walter A Hansen.
Translated by George Victor Schick. Volume 4, Lectures on Genesis, Chapters 21-25 /. Saint-
Louis (Mo.): Concordia Publishing House, 1964, 387.
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1536 CE) in his translation of The Five Books of Moses (1534) indicated that: “A
simple; He [Jacob] is simple that is without craft & decept & contynueth in beleuyng
& executynge of godes wyll.”*82 In plain modern English, this means that Jacob was
a man without craftiness and deception, and a man who continually believed and
fulfilled the will of God in his life. Likewise, John Rogers (1505-1555 CE), an
English clergyman and the Bible commentator who guided the development of the
Thomas Matthew Bible (1537 CE), also carefully preserved the long-standing
Patristic view that the Patriarch Jacob was a man “without craftiness and
deception.”!83

It should be also emphasized that The Great Bible (1539 CE) was the first
authorized edition of the Holy Bible in English, authorized by King Henry V111 of
England, which also depicted Jacob as a perfect man by translating the Hebrew
adjective [on / tam] that describes Jacob at Genesis 25:27 “perfect.”*8* In the same
manner, The Bishops' Bible (1568 CE) is another English translation of the Holy
Bible that depicts Esau and his brother Jacob at Genesis 25:27 as follows: "And the
boyes grewe, and Esau became a cunnyng hunter, and a wylde man: but Jacob was
a perfect man, and dwelled in tentes."® Again, in plain modern English, this means
that the boys grew up, Esau became a cunning hunter and a wild man [a man with a
wildly unruly nature], but Jacob was a perfect man and dwelled in tents [houses of
worship]. It is a well-accepted fact that historically the early post-medieval Bible

translators and commentators viewed hunter [a wild man] Esau as the complete

182 See APPENDIX # 2 # WILLIAM TYNDALE'S FIVE BOOKS OF MOSES [Gene 25] — (1494~
1536 CE).

183 See APPENDIX # 3 # THOMAS MATTHEW BIBLE [Gene 25] — (1505-1555 CE).

184 See APPENDIX # 4 # THE GREAT BIBLE [Gene 25] — (1540 CE).

185 See APPENDIX # 7 # BISHOP’S BIBLE [Gene 25] — (1568 CE).
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antipode for his perfect brother Jacob, or as The Holy Bible: Containing The Old
And New Testaments (1876 CE) depicted Jacob, as “an upright man” (Genesis
25:27).1

There is evidence that the ancient Hebrew and Christian sages, philosophers,
historians, and biblical commentators have noted that the book of Genesis depicts
the relationship of the two brothers Cain and Abel, as well as Ishmael and Isaac, in
addition to Esau and Jacob, all resemble instances of fraternal rivalry when a
younger brother always appears in a much more desirable light. In the case of Esau
and Jacob, scholars note that both of these twins came from the same womb, had the
same parents and an identical environment. However, they are truly worlds apart.
For that reason, Menahem M. Kasher notes that “when the boys grew, one [Jacob]
went along the path of life and the other [Esau] along the path of death.”*®” The
covenant relationship with the Creator, God's plan of redemption, and spirituality
were of no significance to the carnal man — Esau. Therefore, he prefers temporary
food to his eternal ecclesiastical position, saying, “What good is in my birthright”
(Genesis 25:32 LEB)? After all, Esau on his own free will despised his birthright
and sold it to his brother Jacob for nothing as if it were nothing. Therefore, The NIV
Application Commentary highlights that Esau “valued it [the priceless birthright] so
cheaply that he sold it for a bowl of stew.”8® It should also be emphasized that the
New Testament author of the book of Hebrews fully supports the view that Esau's
sinfulness was the reason he freely sold his birthright. After this transaction, Jacob,

who experienced communication and deep relationship with God, inherited the legal

186 See APPENDIX # 12 # JULIA E. SMITH. THE HOLY BIBLE [Gene 25] — (1869 CE).
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18 Walton, John H. Genesis: The NIV Application Commentary: From Biblical Text ... to
Contemporary Life. 551.
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right to receive paternal blessings, which were reserved for the holder of the
birthright, and this is exactly what Jacob received with the support of his pious
mother Rebekah.

2.3. The role of the figure of Rebekah in the positive interpretation of Jacob
From Second Temple Judaism 515 BCE to the mid-16th century, the
historians and philosophers of the Jewish and Christian communities, as well as the
authors of non-biblical secular and religious literature, portrayed the Matriarch
Rebekah exceedingly positively. According to the biblical narrative, Rebekah was
personally selected by the Lord God as the suitable wife for the Patriarch Isaac and
thus the mother of the chosen people, preserving the Messianic line, and therefore
bringing blessings upon every human tribe (Genesis 3:15; 12:1-3). Ancient believers
were confident that this divine choice was attested to by Rebekah’s precise ancestry,
appearance, physical strength, remarkable morality, sexual purity, strong-will, and
ability to communicate with the Most High God directly (Genesis 24, 25).
Therefore, A Dictionary of Biblical Tradition in English Literature points out
that “Rebekah is ‘God’s [chosen] instrument’ in Friar’s Tale... in the fragmentary
play of Isaac in the Towneley cycle. Rebekah appears as a wise counselor to Isaac.
She is [also] mentioned in Pope’s paraphrase of Chaucer’s Merchant’s Tale, in [a]
list of virtuous women.”'8 Additionally, experts have observed that “in medieval
art, Rebekah is usually depicted as the exemplary bride at the well, serving the

camels of [saac’s slave, as the crafty servant of God hiding in the background while

189 Jeffrey, David L, David L Jeffrey, E. Beatrice Batson, Sharon Coolidge, Alan Jacobs, Joseph
McClatchey, Leland Ryken, Erwin Paul Rudolph, and Wheaton College (lll.). A Dictionary of
Biblical Tradition in English Literature. Grand Rapids, Mich.: W.B. Eerdmans, 1992, 657.
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Jacob obtains the blessing, or as the bride of Christ (Ecclesia) holding her pitcher or
adorned with bracelets and earrings.”%°

On the other hand, a number of latest biblical commentators primarily use a
negative adjective or phrase to depict Rebekah, such as a manipulator, liar, deceiver,
swindler, tricky, or, as Bruce Vawter says, the “Lady Macbeth of the Bible.”*%!
Similarly, Walter Brueggemann argued that in the biblical narrative, Rebekah should
not evoke any positive emotions from the modern listener.'®? John Skinner went
further and sarcastically suggested that the jealous Rebekah is an illustration of the
Jewish concept of femininity.!%® Therefore, this portion of research aims to depict
how, over the centuries, different groups of people have looked at Rebekah’s

character.

2.3.1 Who Started Her Criticism

In the light of this discussion, let's find out exactly when and thanks to whom
exactly the Matriarch Rebekah began to be criticized. It is a well-documented fact
that the first to sharply question Rebekah’s character and thereby cast a shadow on
her whole life was the French theologian John Calvin (1510-1564 CE). In his

commentary on the Book of Genesis, Calvin implemented into public thoughts the

190 A Dictionary of Biblical Tradition in English Literature. 657.

191 vvawter, Bruce. On Genesis: A New Reading. 1st ed. Garden City, N. Y.: Doubleday, 1977, 299.
192 Brueggemann, Walter. Genesis. Interpretation, a Bible Commentary for Teaching and
Preaching. Atlanta: John Knox Press, 1982, 234.

193 Skinner, John. A Critical and Exegetical Commentary on Genesis. 2nd Ed. The International
Critical Commentary on the Holy Scriptures of the Old and New Testaments, [1]. Edinburgh: T &
T Clark, 1951, 370.
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idea that Rebekah as a human being was not praiseworthy, as her attitude “was ill
regulated.” Thereafter, he added, “and on this point the corruption of nature too
much betrays itself.”*% It must be noted however that in his commentary, John
Calvin does not provide any patristic, historical, or linguistic-grammatical reason for
such a far-reaching, innovative hypothesis. Nonetheless, his new drastic
interpretation of Rebekah's life overturned the traditional exegetical approach and
laid the foundation for a radical change in outlook on Rebekah's life, which has since
become negatively reflected in connection with her son Jacob and vice versa.!® In
the seventeenth century, Calvinist interpretation gained many more followers and
exerted great influence on the clergy and parishioners of the rapidly growing
Protestant communities.

In a relatively short period of time, the negative opinion of the matriarch
Rebekah was raised up and cultivated by Matthew Henry (1662—-1714 CE), whose
biblical commentaries also had a massive impact on the Christian community. For
instance, in his interpretation of Genesis 27, Henry stated that “Rebekah is here
plotting to procure for Jacob the blessing which was designed for Esau. The mean
were bad, and in no way justifiable.”*% It is certainly impressive that Calvin

suggested the hypothesis that Rebecca's attitude was "poorly regulated,” Henry a

194 Calvin, Jean. Commentaries on the First Book of Moses, Called Genesis. Edited by John King,
(Incumbent of Christ Church, Hull). Calvin’s Commentaries. Grand Rapids, Mich.: W. B.
Eerdmans Pub, 1948, 50.

195 Probst, Christopher J. Demonizing the Jews: Luther and the Protestant Church in Nazi
Germany. Bloomington: Indiana University Press, 2012.

1% Henry, Matthew, Leslie F Church, and Gerald W Peterman. The NIV Matthew Henry
Commentary in One Volume: Based on the Broad Oak Edition. Grand Rapids, Mich.: Zondervan
Pub. House, 1992, 131.
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short time later decisively asserts as an indisputable fact that Rebekah was a sinner
who taught her son Jacob how to lie and deceive.

A few years later, Charles Henry Mackintosh (18201890 CE) stated that in
“Rebekah and Jacob, we see nature taking advantage of nature... There was no
waiting upon God whatever.” Mackintosh also argued that “as to Rebekah, she was
called to feel all the sad results of her cunning actions.”*®’ In the same way, Friedrich
August Dilman (1825-1894 CE) also sharply criticized two of these people, stating
that “Rebekah’s fraudulent deceit and Jacob’s sin are not unpunished.”'*® In the
meanwhile, the most devastating blow for Rebekah's reputation came from Samuel
Rolles Driver (1846-1914 CE), an English scholar at New College and Oxford. His
opinion was taken as the new standard by many scholars during the post-
Enlightenment time. According to Dr. Driver, “the action of Rebekah and Jacob was

utterly discreditable and indefensible.”**°

2.3.2. The Jewish view of Rebekah

The Hebrew community understands Rebekah in the Genesis portrayal as the
answer for a need or a prayer, as well as the person who strengthened others by
giving them water to drink. For example, Meir Sternberg points out that Rebekah is

the water-drawing woman whose performance surpasses even the most optimistic
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human expectations.?®® As a matter of fact, the very first words in the Bible from the
mouth of Rebekah are “Drink, my lord” (Genesis 24:18). The narrator emphasizes
that Rebekah was simply asked by Abraham’s servant, Eliezer of Damascus, “Please
give me a little water from your jar” (Genesis 24:17); however, “when she [Rebekah]
had finished giving him drink, she said, | will draw water for thy camels also until
they have finished drinking” (Genesis 24:19). According to Genesis 24:10, Eliezer
came to Mesopotamia with 10 loaded camels belonging to his master the Patriarch
Abraham. A farmer who breeds livestock would point out that a typical camel can
drink over 50 gallons of water at a go. Nonetheless, this woman was willing to scoop
up, with her own jar, perhaps over 500 gallons of water to satisfy 10 thirsty animals,
which implies a lot of hard work. Thus, Rebekah is not only a model of hospitality
but also a pious woman who is willing to do much more than asked. The early
Rabbinical homiletical interpretation of the book of Genesis points out that Abraham
knew, long before Isaac and Rebekah were wed, that Rebekah would be his
daughter-in-law (Genesis Rabbah 57.1).20

As a demonstration of Rebekah’s worthiness to become the new matriarch of
the chosen family, the Holy Scriptures describes her ancestry, outstanding physical
strength, appearance, hospitality, and sexual purity, which is critically important for
the biblical standard of holiness. Additionally, Rebekah was a very beautiful woman:
“a virgin; no man had ever slept with her” (Genesis 24:16). Some readers have thus
raised the question: “Why does the Bible refer to Rebekah as “a virgin,” and then
add that “no man had ever slept with her?”” The medieval French rabbi Shlomo

200 Meir Sternberg. The Poetics of Biblical Narrative. Indiana University Press, 1985, 138.

201 Neusner, Jacob. Genesis Rabbah: The Judaic Commentary to the Book of Genesis: A New
American Translation. Brown Judaic Studies, No. 104-106. Atlanta, Ga.: Scholars Press, 1985,
291, 317-318.
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Yitzchaki, well-known by the acronym of Rashi, in discussing this passage,
expresses that “not every virgin is necessarily ‘innocent!’ In ancient time, a young
woman could guard her virginity, but still act promiscuously in a sexual manner with
men.” Rashi thereafter adds: “Therefore, Scripture teaches us that she [Rebekah] was
innocent of all this” (Genesis Rabbah 60:5). Similarly, Rabbi Michael Leo Samuel
argues the following: "Obviously, if she was a virgin, then no man ‘knew her’! There
are two kinds of virginity. One type pertains to young females who have not yet had
sexual intercourse and have preserved their sexual innocence." Thereafter, Samuel
adds that "The second kind of virginity pertains to an innocence of soul. Rebekah’s
virginity consisted of both types."2%2

In her article in Conservative Judaism, Menorah Rothenberg argues that the
biblical narrative portrays “Rebekah as Abraham reincarnate,” the new mother of
the chosen people, and the one with the best moral qualification.?%® Thus, “Rebekah
has to repeat the step once taken by Abraham. She has to leave her family, her town,
and her country” (Genesis 24:57-61).2%4 Midrash, the ancient Hebrew commentary
on part of the written and oral Torah, has always considered her a “lily among the
thorns!”2% Talking about this powerful metaphorical expression, Deborah A. Green
points out that “R. Hanan of Sepphoris describes the person who performs ‘acts of
loving kindness’ (gemilut hasadim) as a ‘lily among the thorns,”” going on to point

out the following: “In the same page, the Matriarch Rebekah is described as a lily

202 samuel, Michael L. Rediscovering Philo of Alexandria: A First Century Torah Commentator
Volume 1. First Edition Design Publ., 2017.

203 Rothenberg, Menorah. A Portrait of Rebekah. The Devolution of a Matriarch into a Patriarch.
Conservative Judaism 54, no.2 (Winter 2002), 62.
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among the thorns because she is a ‘righteous one’ (tzadeqet) among many
tricksters.”?% Similarly, one of the oldest Haggadic Midrash on Song of Songs
supports this same hermeneutical view of Rebekah (Song of Songs Rabbah 2.2).

The ancient Hebrew sages and commentators frequently emphasize that the
biblical narrative describes Rebekah as a great woman who brought much comfort
and peace into Isaac’s personal life (Genesis 24:67; Genesis Rabbah 60.16).
Furthermore, rabbis state that Rebekah’s “beauty and her virginity, incorporate the
interlocking of the ‘human’ condition for Isaac’s wife with the divine hand.”?°” Other
details portraying the Matriarch Rebekah as the ideal wife, presented through action
and speech, will supplement this impressive list. In addition, the Hebrew sages point
out that Rebekah is among seven well-respected biblical women who had difficulty
conceiving. Nevertheless, owing to her righteousness and Isaac’s prayer, the Lord
God Almighty miraculously intervened in her life (Genesis Rabbah 53.5; 63.5).
“Isaac prayed to the Lord on behalf of his wife... The Lord answered his prayer, and
his wife Rebekah became pregnant. The babies jostled each other within her, and
she said, ‘Why is this happening to me?’ So she went to inquire of the Lord.”
(Genesis 25:21-22).

Many commentators also point out that “Rebekah is the first human being to

have sought God.”?% Furthermore, she is the very first woman of the Bible to whom

206 Green, Deborah A. The Aroma of Righteousness: Scent and Seduction in Rabbinic Life and
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God spoke directly.?® Therefore, in Judaism, the Matriarch Rebekah is considered
a prophetess (Midrash Tanhuma, Genesis. Wayehi 12.16; Genesis Rabbah 67.9).21°
“The Lord said to her, ‘Two nations are in your womb, and two peoples from within
you will be separated; one people will be stronger than the other, and the older will
serve the younger’” (Genesis 25:23).

Hebrew scholars and linguists often highlight this oracle as not mainly about
the two individuals to be born, but about the two great nations, Israel and Edom
(Rom), these two distinctive persons are going to establish. As has been known
throughout history, Esau and Jacob hold opposite ideological beliefs, life values,
political beliefs, and spiritual characteristics. According to Midrash Rabbah, “Esau
was the one who stretched out against his brother Jacob, even while still in the
mother’s womb.” Thus, the psalmist, talking about Esau, said: “The wicked are
estranged from the womb; they go astray as soon as they are born, speaking lies.
Their poison is like the poison of a serpent” (Psalm 58:3-4).2! The Hebrew
commentators regularly highlight the fact that the psalmist describes Esau as a liar
who poisons like a serpent. Thus, people should not trust the man associated with
the deceiver-serpent (devil). Moreover, the Hebrew commentators argue that God

foresaw and revealed for Rebekah that Jacob and his offspring will serve Yahweh
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(‘ja:hwer) — the Lord God of the Israelites — and that Esau and his descendants
would primarily worship idols.?!2

To emphasize Rebekah’s excruciating pregnancy and life-threatening
difficulty during delivery, rabbinic sources claim that during birth, Esau ripped up
his mother’s womb such that she could not have more children (Pesikta de Rab
Kahana, Piska 3.1).21® Despite this, and later disregarding the dysfunctionality of
Esau’s family, Rebekah was always a loving mother to both her children.?* In
addition, the Hebrew sages believe that as an illustration of Rebekah’s love toward
Esau, the narrative deliberately describes that, instead of his personal tent (house)
Esau, even at the age of 77, kept his valuable clothes, which he inherited as a
firstborn son, in the house of his mother Rebekah (Genesis 27:15).

Hebrew scholars recognize the Patriarch Isaac as an important link in the
patriarchal chain who played an essential role in his children’s lives. Alternatively,
as Ephraim Avigdor Speiser has pointed out, “the vitality of the [righteous] line will

now depend on the woman who is to become Jacob’s mother.”?'® As a consequence,

the context makes known what Rebekah said to her youngest son Jacob: “Look, I
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overheard your father say to your brother Esau, ‘Bring me some game and prepare
me some tasty food to eat, so that | may give you my blessing in the presence of
the LORD before I die.”” Then, she added, “Now, my son, listen carefully... I can
prepare some tasty food... Then take it to your father to eat, so that he may give you
his blessing before he dies” (Genesis 27:5-10). Deliberating this passage, Hebrew
sages share the view that since Jacob had legally bought the birthright from his
brother Esau, Rebekah must have thought, “Jacob has [legally] bought the birthright
from Esau, it is only right that he should wear these clothes [and receive the blessing
of the firstborn].”%¢

In light of this conversation, it must be emphasized that Hebrew scholars take
seriously the fact that the patriarch Isaac never condemned his wife Rebekah for her
deeds; he also fully agreed with her plan to send their youngest son Jacob to
Mesopotamia to find a suitable wife.?!” For example, Jay Hillman, Doctor of
Juridical Science, points out that Isaac never expressed that he had been cheated or
deceived by his spouse Rebekah.?!® Additionally, the general editor of The
Broadman Bible Commentary, Allen Clifton, states that “Rebekah is not blamed [by
the author] for her wickedness.”?!® Based on the original textual observation, rabbis,
sages, and Hebrew biblical scholars point out that, as a prophetess, Rebekah always

acted in response to the Divine Commandment.?%°
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2.3.3. The Extra—biblical View of Rebekah

A well-known example of extra—biblical literature is the Book of Jubilees.
Modern scholars believe that this was compiled in the second century BCE. In
general, the book re—tells, in its unique way, all the biblical stories recorded in the
Book of Genesis and the first half of Exodus. In his commentary on this book, a
contemporary Hebrew scholar James L. Kugel fully recognizes the positive
description of Rebekah, terming her as “the powerful woman of Jubilees.”??
Similarly, the Catholic scholar John C. Endres rightly has pointed out that Jubilees
devotes an unusual amount of attention to Rebekah, depicting her as the model
matriarch with a highly important role in establishing and strengthening the chosen
Abrahamic family. “Rebekah formed an indispensable element in the structure, and
she emerges as the central character.”???

Likewise the protestant scholar James C. VanderKam suggests that the Book
of Jubilees completely approves of Rebekah’s actions: “Appropriate usurpation of
the paternal role in blessing her son—something she could do because she, like
Abraham and unlike Isaac, recognized his [Jacob ’s] true character and superiority
over his older brother.” Then, VanderKam concludes that “Something simply had to
be done to avert his ill-conceived plan, one that ran contrary to the insights of

Abraham and Rebecca into the souls of the two young men.”?%
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According to the context of the Book of Jubilees, the Patriarch Abraham
evidently recognized during his lifetime that his youngest grandson Jacob would be
his true spiritual heir. Consequently, Abraham blessed Jacob with Rebekah being
present: “My dear son Jacob whom I myself love, may God bless you from above
the firmament. May he give you all the blessings with which he blessed Adam,
Enoch, Noah, and Shem. Everything that he said to me and everything that he
promised to give me may he attach to you and your [descendants].”??* Afterward,
the patriarch instructed Rebekah to watch over Jacob, since the covenantal blessing
would be exclusively prolonged through Jacob and not Esau (Book of Jubilees 19).
Following the personal revelation of God and the instruction of Abraham, Rebekah
dedicated the rest of her life to faithfully fulfilling her destiny—to protect and
support her son Jacob (Genesis 25, 27; Jubilees 25). Furthermore, the context of
Jubilees reveals that Rebekah’s actions toward all members of her family were
entirely formed in heaven (Jubilees 25-26).

The ancient manuscript Joseph and Aseneth is another early extra-biblical text
that describes the Matriarch Rebekah positively—as the model of women’s beauty.
This manuscript mainly depicts the romantic relationship of Jacob’s beloved son
Joseph and his Egyptian spouse Asenath. The amazing beauty of Joseph’s wife was
compared, in this book, to the Hebrew matriarchs, Rebekah being one of them. A
contemporary scholar John J. Collins highlighted that the narrator of the text
comments that Aseneth did not look like any Egyptian women, but was rather, “in
every respect similar to the daughters of the Hebrews; and she was tall as Sarah,

handsome as Rebecca, and beautiful as Rachel.”?®

224 \anderKam, James C.. 58.
225 Collins, John J. “Joseph and Aseneth: Jewish or Christian?”” Journal for the Study of the
Pseudepigrapha 14.2 (2005), 107.
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In light of this discussion, it should be noted that Rebekah is also positively
characterized through the writings of a first-century historian Titus Flavius Josephus,
a personal friend and advisor of Vespasian’s son Titus, serving as translator when
Titus—the future Emperor—Iled the Siege of Jerusalem (the First Jewish—Roman
War 70 CE). Throughout his outstanding works, Josephus often describes Rebekah’s
noble status, the goodness of her heart, her hospitality, hardworking attitude, and
profound personal wisdom.??® Additionally, the Matriarch Rebekah is characterized
positively throughout the writings of the most famous ancient philosophers such as
Philo of Alexandria. For example, Markus H. McDowell stressed that throughout
Philo’s writings “Rebekah represents Patience.”??’ Similarly, Craig S. Keener points
out that “elsewhere, Philo seems ready to allegorize Rebekah as a true disciple of
[the Lord] God able to teach wisdom to men.”??® Furthermore, it is necessary to re-
emphasize that since the beginning of the Current Era to the mid-16th century,
Rebekah has always been positively depicted on artifacts as well as secular and

religious literature.??®

2.3.4 The Patristic view of Rebekah

226 Josephus, Flavius, and Paul L Maier. Josephus, the Essential Writings: A Condensation of
Jewish Antiquities and the Jewish War. Grand Rapids, Mich.: Kregel Publications, 1988, 29-32.
227 McDowell, Markus H. Prayers of Jewish Women: Studies of Patterns of Prayer in the Second
Temple Period. Wissenschaftliche Untersuchungen Zum Neuen Testament. 2. Reihe, 211.
Tiibingen, Germany: Mohr Siebeck, 2006, 147-148.

228 Keener, Craig S. Acts: An Exegetical Commentary. Grand Rapids, MI: Baker Academic, 2012,
631-632.

229 Jeffrey, David Lyle, E. Beatrice Batson, Sharon Coolidge, Alan Jacobs, Joseph McClatchey,
Leland Ryken, Erwin Paul Rudolph, and Wheaton College (lll.). 657.
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A modern professor of theology and ethics Russell Ronald Reno elucidates
the following historical fact: “In their concern for the moral character of the
patriarchs, the Church Fathers differed very little from the ancient Jewish reader.
They were also anxious to minimize the apparent immorality of Rebekah.”?*°
Similarly, the Dictionary of Biblical Tradition in English Literature points out that
“on the matter of the deception of Isaac by Jacob when coached by Rebekah, biblical
commentators from early times through the 16™ century tended to sanction
Rebekah’s conduct.”?%! It had been assumed by the Early Church, based on personal
experience (starting during the pregnancy), the prophecy of God, the Fathers’
warning, and personal observation, that Rebekah had been veritably forced by these
surrounding circumstances to protect her upright son Jacob from his wicked brother
— Esau.

This is similar to the conduct of her predecessor, the Matriarch Sarah. The
ancient Christian view observes that in the case of Sarah, God himself even
commented to Abraham the following: “Listen to whatever Sarah tells you, because
it is through Isaac [the youngest son] that your offspring will be reckoned” (Genesis
21:12). For that reason, the Church Fathers were convinced that similarly to those of
Sarah, the Divine Will was manifested in the affairs of the Matriarch Rebekah.?32

There is much evidence that the ancient Christian community was also highly
positive about Rebekah and her support of Jacob, in particular in her support of Jacob

receiving the blessing of his father Isaac (Genesis 27). For instance, Quodvultdeus,

230 Reno, R. R.. Genesis. Brazos Press, 2010, 227.

231 Jeffrey, David L, E. Beatrice Batson, Sharon Coolidge, Alan Jacobs, Joseph McClatchey,
Leland Ryken, Erwin P Rudolph, and Wheaton College (1ll.). A Dictionary of Biblical Tradition
in English Literature. Grand Rapids, Mich.: W. B. Eerdmans, 1992, 656.

232 Sheridan, Mark, and Thomas C Oden. Genesis 12-50. Ancient Christian Commentary on

Scripture. Old Testament, Downers Grove, Ill.: InterVarsity Press, 2002, 169.
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a fifth-century Church Father and the Bishop of Carthage, taught that Rebekah was
“the mother, who had heard the promise of the blessing for the elder brother, since
she was divinely inspired, prepared a mystical plot made with prophetical art in order
to direct the blessing to Jacob.”?*® Likewise, Robert Graves and Raphael Patai note
that “Rebekah who overheard Isaac’s words, summoned Jacob as soon as Esau was
out of sight. “Your father means to bestow a blessing on Esau. This must not be,
since you are now his first-born [because Esau despised and freely sold his
birthright]!”” In addition, through the course of history, theologians and biblical
commentators have argued that later “Jacob did not lie to Isaac saying only: ‘I am
your first-born son,” which was the truth—since he had bought Esau’s birthright.”?3*

It seems that Jacob was deeply concerned about being a part of his mother’s
strategy when he said the following: “My brother Esau is a hairy man, while I have
smooth skin. What if my father touches me? | would appear to be tricking him and
would bring down a curse on myself rather than a blessing” (Genesis 27:11-12).
Rebekah replied, “My son, let the curse fall on me. Just do what I say” (Genesis
27:13). The ancient Christian community recognized that in her willingness to take
the curse upon herself, the Matriarch Rebekah exhibits amazing spiritual maturity.?®
Following this orthodox view, James Jordan stated the following: “We see again that
it is [the] woman who [tricks] the serpent, eye for eye and tooth for tooth. Even more

importantly, we see that Rebekah was willing to die for the covenant. She offers her

233 Sheridan, Mark, and Thomas C. Oden., 169.

234 Graves Robert, and Raphael Patai. Hebrew Myths: The Book of Genesis. Garden City, N.Y.:
Doubleday, 1964, 197-199.

235 Saint John Chrysostom. Homilies on Genesis 46-67. Translated by Robert C. Hill. The Catholic
University of America Press, 1992, 53.
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life and all her happiness to secure God’s will. In her willingness to die, Rebekah is
nothing less than a picture of Jesus [Christ] Himself.”?%

It is truly remarkable that most ancient and some contemporary theologians
compare Rebekah to the image of Jesus Christ—the one who sacrificed his life for
the benefit of others. Moreover, Christine Garside Allen appropriately emphasizes
the fact that Rebekah “is also the first person in the Bible to offer herself in reparation
of someone else.”?" Like Abraham who, in his obedience to the Lord God Almighty,
was willing to sacrifice his youngest and beloved son, Isaac; Rebekah, as a symbol
of her obedience to God, demonstrated her willingness to sacrifice her own life for
the sake of her youngest and beloved son, Jacob.

The considerable writings of the Church Fathers have determined Rebekah’s
actions to be an exemplary act of obedience to the Lord God. For example, John
Chrysostom (347-407 CE), Archbishop of Constantinople, spoke about Rebekah as
an extraordinary woman who “was not concocting this only out of her own thinking
but was also implementing the prediction from on high.” Chrysostom concludes that
“Jacob and Rebekah had done what was expected of them, the one needing his
mother’s advice, the other playing her part completely.”?% Likewise, following the
ancient Patristic view, Martin Luther (1483-1546) interpreted Rebekah’s behavior
as an “obliging” action, since “it not only serves the advantage of someone [but]
prevents a sin [of Esau]. Therefore, it is not proper to call it a lie; for it is rather a

virtue and outstanding prudence... and advantages of [others] are served. For this

236 Jordan, James B. Primeval Saints: Studies in the Patriarchs of Genesis. Moscow, ldaho: Canon
Press, 2001, 96.

237 Allen, Christine G. On Me Be the Curse, My Son! Philadelphia: Fortress 1979, 166, 171.

238 Saint John Chrysostom. Homilies on Genesis 46-67. Translated by Robert C. Hill. The Catholic
University of America Press, 1992, 53-54.
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reason, it can be called a pious concern for the brethren, or, in Paul’s language, zeal

for piety.”2%®

3. CHANGING THE PARADIGM OF INTERPRETATION OF THE IMAGE OF
JACOB IN REFORMED THEOLOGY

239 Luther. Martin. Luther’s Works. Edited by Jaroslav Pelikan, Hilton C Oswald, Helmut T
Lehmann, Christopher Boyd Brown, Benjamin T. G Mayes, and James L Langebartels. [American
Edition] / ed. Saint Louis: Concordia Publishing House, 1955, 292.
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3.1. The contribution of John Calvin and his successors in the formation of the
negative image of Jacob

Modern historians and anthropologists have argued that after the first
ecumenical Council of Nicaea (325 CE), the Protestant Reformation was one of the
most significant religious events, wielding widespread influence over the course of
history, the social order of society, and inspiring political, intellectual, cultural, and
theological upheaval. At the outset, the Protestant reformers contended to have
broken from the Roman Catholic Church precisely on the issue of the source of
authority. In theory, the Protestant rallying cry of “Sola Scriptura” implied the
rejection of the authority of Roman Catholic tradition, in favor of returning to the
Holy Bible as the only foundation for moral, social order, and theological decisions.
On the other hand, in reality, the Reformation slightly opened the door to interpreting
the ancient biblical narrative without any reference to traditional Patristic
approaches. 2% As a consequence, the Protestant Reformation as a whole slowly led
to considerable changes in Western Christianity and, in particular, altered the
conventional exegesis of the life, character, and evaluation of the Patriarch Jacob
and a complete reinterpretation of his personal name.?*

During the Protestant Reformation (1517-1648 CE), the innovative idea
arose, especially among the Reformed theologians, that the Patriarch Jacob as a
human being did not possess qualities worthy of praise. The first individual to
sharply question the character of Jacob and thereby cast a dark shadow on his whole
life was French theologian John Calvin (1509-1564 CE). In his substantial

240 Thiselton, Anthony C. Hermeneutics: An Introduction. Grand Rapids, Mich.: W.B. Eerdmans
Pub, 2009, 28. See also, Gritsch, Eric W. Martin Luther's Anti-Semitism: Against His Better
Judgment. Grand Rapids, Michigan: William B. Enrdmans Publishing Company, 2012.

241 Ryrie, Alec. Protestants: The Faith That Made the Modern World. Penguin Books, 2017.
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commentary on the book of Genesis, the founder of Reformed theology deliberately
implemented into public thought the innovative idea that Jacob as a man was
unworthy of admiration. Thus, the fact that the Patriarch Jacob became “the father
of the church was not given as a reward, but only as a pure result of God’s grace.”?*
At that moment in history, John Calvin, speaking of Genesis 25:29-34,
persistently added: “Jacob should have willingly satisfied his brother’s hunger. But
when being asked, he refuses to do so: who would not condemn him for his
inhumanity?”2#3 In his own uncommon way of thinking, Calvin also reasoned that
“in compelling Esau to surrender his right of primogeniture, he [Jacob] seems to
make an illicit and frivolous compact.”?** As a result, according to Calvin’s ground-
breaking view, Esau became a victim of his youngest wicked brother Jacob. In
conjunction with the above information, it is important to emphasize that John
Calvin also strongly condemned Jacob’s behavior as described in Genesis 27.
According to this strong voice of influence in Reformed theology, Jacob was able to
receive the blessing of [the firstborn child] by deceit, and also thanks to the support
of his evil mother Rebekah.
In this chapter, Moses prosecutes, in many words, a history which does not
appear to be of great utility. It amounts to this; Esau having gone out, at his
father's command, to hunt; Jacob, in his brother's clothing, was, by the artifice
of his mother, induced to obtain by stealth the blessing due by the right of

nature to the firstborn. It seems even like a child's play to present to his father

242 Calvin, Jean. Genesis. Crossway Classic Commentaries. Wheaton, IL: Crossway Books,
2001, 224.

243 CALVIN, JOHN. Commentaries of the First Book of Moses Called Genesis. Place of
Publication Not Identified: DEVOTED Publishing, 2018, 278.

244 CALVIN, JOHN. 2018, 278.
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a kid instead of venison, to feign himself to be hairy by putting on skins, and,
under the name of his brother, to get the blessing by a lie... It truly appears
ridiculous, that an old man, deceived by the cunning [sapience] of his wife,
should, through ignorance and error, have given utterance to what was
contrary to his wish. And surely the stratagem of Rebekah was not without
fault; for although she could not guide her husband by salutary counsel, yet it
was not a legitimate method of acting, to circumvent him by such deceit. 24°
As a result, Calvin considered Jacob ‘a deceiver,” which seemingly
contradicted all the ancients and his contemporaries’ Reformed theologians,

including Huldrych Zwingli and Wolfgang Musculus.4

3.1.1 Further Development of Calvin's View of Jacob’s Character

Over time, Calvin’s profound influence in the city of Geneva, modern
Switzerland, made him famous and helped him gather more followers among
ordinary people, biblical commentators and national Bible translators, especially
among the British. Thus, according to The Encyclopeedia Britannica: “the Geneva
Bible (1557-1560 CE), also called Breeches Bible, a new translation of the Holy
Bible [was] published in Geneva by a colony of Protestant scholars in exile from
England who worked under the general direction of Miles Coverdale and John Knox

and under the influence of John Calvin.”?*’

245 Wellman, Sam. John Calvin: Father of Reformed Theology. Heroes of the Faith. Ulrichsville,
OH: Barbour, 2001.

246 Thompson, John Lee. The Immoralities of the Patriarchs in the History of Exegesis: A
Reappraisal of Calvin's Position. Calvin Theological Journal 1991, Vol. 26, N° 1, P. 9-46
(1991), 14, 20, 37, 43.

241 The Encyclopeedia Britannica. https://lwww.britannica.com/topic/Geneva-Bible
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Therefore, significantly influenced by John Calvin and his eye-catching
innovative theological system, the Geneva Bible was the first known English
translation of the Bible which, in contradiction to categorically all preceding Bible
translations, claimed that the name Jacob means, “a deceiver.” The rationale of this
interpretation was completely established on Esau's statement: “Was he not iuftely
called Iaakob, for he hathe deceiued me thefe two times” (Genesis 27:36 TGB).?#
Impartial readers will immediately notice a side-note next to the verse 36 that
interprets the biblical text: “In Gen.25, he was so-called [Jacob] because he held his
brother by the heel, as though he would overthrow him: and therefore he is here
called an over thrower, or deceiver” (See the side-note to the Geneva Bible 1560 for
Genesis 27:36).24°

Around this historical time, the king of Great Britain, Henry V111 (1491-1547
CE), based on his own socio-political motives, thoroughly split with the Roman
Catholic Church and started the procedure of creating the independent Anglican
Church, where the monarch is also the supreme leader of the church. From the very
beginning, the book called Henry Viii and the English Reformation explains
“Sixteenth century Catholic historians of the English Reformation were convinced
that its cause was Henry VIII’s decision to divorce Catherine of Aragon and marry
Anne Boleyn. Their Protestant opponents were happy to acclaim Henry’s decision

as the instrument of divine providence...”?>

248 Berry, Lloyd E, and William Whittingham. The Geneva Bible: A Facsimile of the 1560
Edition. Madison: University of Wisconsin Press, 1969.

249 See APPENDIX #6# GENIVA BIBLE [Gene 27] — (1560 CE)

2%0 Rex, Richard. Henry Viii and the English Reformation. British History in Perspective. New
York: St. Martin's Press, 1993, 1.
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For the new church, it was a long, bumpy, and painful process to develop her
self-governing theological doctrine and find her scrupulous niche in the massive
galaxy of biblical theology. However, during the reign of Queen Elizabeth I (1533-
1603 CE), the new Anglican Church was completely drawn into the orbit of the
rapidly growing and very attractive (especially for the British royal family)
Reformed theology which severed any relationship with the Catholic Church and her
teachings.?®! For that reason, the newest English Bible translation, completely
supported by the state church and the royal family, known as the King James Bible,
entirely adopted the Geneva Bible’s expository approach to interpreting the Patriarch
Jacob’s name and character. As a result, the King James Bible also depicted Jacob
as "a supplanter.” (Genesis 27:36 KJV 1611).2%2

During the seventeenth century, the Reformed exegesis gained many more
followers and exerted much influence on the clergy and parishioners of the local
congregation, who remained under the sway of Calvin's groundbreaking ideas. As a
result, in a relatively short period of time, the negative opinion of the Patriarch Jacob
was presented and cultivated by another influential Reformed theologian, Matthew
Henry (1662-1714 CE), whose commentaries also had a massive impact on the
whole Christian community. For instance, in his interpretation of Genesis 27,
Matthew Henry stated that:

Rebekah is here plotting to procure for Jacob the blessing which was designed

for Esau. The means were bad, and in no way justifiable. If it was not wrong

to Esau to deprive him of the blessing (he himself having forfeited it by selling

251 Hampton, Stephen William Peter. Anti-Arminians: The Anglican Reformed Tradition from
Charles li to George I. Oxford Theological Monographs. Oxford: Oxford University Press, 2008.
252 See APPENDIX #8# THE ORIGINAL KING JAMES BIBLE [Gene 27] — (1611 CE).
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the birthright), yet it was a wrong to Isaac. It was a wrong to Jacob too, whom

she taught to deceive, by putting a lie into his mouth.?*3
It is certainly impressive that John Calvin suggested the pioneering hypothesis that
Jacob and Rebecca's attitudes were "poorly regulated," while Matthew Henry a short
time later decisively asserted as an indisputable fact that the Matriarch Rebekah was
a sinner who taught her son Jacob how to lie and deceive.?*

Following the same reformed logic of interpretation, a gifted writer and
commentator Charles Henry Mackintosh (1820-1890 CE) correspondingly stated
that, in “Rebekah and Jacob, we see nature taking advantage of nature.” Then he
concluded, “there was no waiting upon God whatever.”?* Mackintosh also strongly
argued that “as to Rebekah, she was called to feel all the sad results of her cunning
actions.”?® In the same way, a German professor of philosophy Friedrich August
Dillman (1825-1894 CE) sharply criticized these two characters, accordingly stating
that “Rebekah’s fraudulent deceit and Jacob’s sin are not unpunished.”?’ In light of

this conversation, it is essential to point out that since the Protestant Reformation,

253 Henry, Matthew, Leslie F Church, and Gerald W Peterman. The NIV Matthew Henry
Commentary in One Volume: Based on the Broad Oak Edition. Grand Rapids, Mich.: Zondervan
Pub. House, 1992, 131.

25 Henry, Matthew, Leslie F Church, and Gerald W Peterman. 132.

2% Mackintosh, Charles Henry. Notes on the Book of Genesis. New York: Revell, 1879, 278.

2% Mackintosh, Charles Henry. 1879, 278.

257 Dillmann, August, August Knobel, and August Wilhelm Knobel. Genesis, Critically and
Exegetically Expounded. Translated by William Barron Stevenson. Edinburgh Scotland: T. & T.
Clark, 1897, 212.
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the Patriarch Jacob began to be portrayed negatively, often in combination with his

beloved mother, Rebekah, and vice versa.?%®

3.1.2. The Contribution of Samuel R. Driver to the Development of the
Reformed View

However, the most devastating blow for Jacob's reputation was committed by
Samuel Rolles Driver (18461914 CE), an English divine and Hebrew scholar at
New College, Oxford, and a clergyman of the Anglican Church, whose teaching, as
already mentioned, strongly resonates with many of Calvin’s thoughts. In his
monumental publication entitled The Book of Genesis: With Introduction and
Remarks, Samuel Driver sophisticatedly discredits the reputation of the Patriarch
Jacob and his mother — Rebekah. It should also be noted that Samuel Rolles Driver
was the first academic to attempt to present Calvin's inventive ideas on the subject
in an attractive scholastic form, which added more weight to Calvin's already
innovative approach of interpretation.

In his argument, Samuel Driver claims that Jacob’s name philologically
means a deceiver: “being explained from ‘dkeb, heel,” just before. The verb “dkeb
means properly to follow at the heel.” Driver also sophisticatedly suggests that the
original and eccentric Hebrew adjective [on / tam] that describes the Patriarch Jacob
as a “perfect” man should not be interpreted literary but allegorically (Genesis
25:27). “Heb. perfect, — usually (e.g. Job i. 1; Ps. xxxvii. 37) in a moral sense (=

blameless), such as would hardly be applicable to the crafty Jacob.”?* In his other

2%8 propst, Christopher J. Demonizing the Jews: Luther and the Protestant Church in Nazi
Germany. Bloomington: Indiana University Press, 2012.

2% Driver, S. R. The Book of Genesis: With Introduction and Notes. Westminster Commentaries.
New York: Edwin S. Gorham, 1909, 255.
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scholarly writings Driver specified why this was the case: “Instigated by his
ambitious and designing mother, Jacob deceives his aged father [Isaac], and wrests
from his brother [Esau] his father’s blessing.”?®® In addition, Driver goes even
further and elegantly implements another idea that the Patriarch Jacob acted this way
because “truthfulness was not observed by the normal Israelite with the strictness
demanded by a Christian standard.”?®! Thun, Driver, like Matthew Henry, and
Charles Henry Mackintosh also confirms Calvin’s understanding that “Jacob by craft
secured his father’s blessing.”262

The new formulation of Samuel Driver concerning the character and name of
the Patriarch Jacob fell on well-prepared ground, thanks to the teachings of John
Calvin, and the support of the Geneva Bible and the Bible of King James.
Furthermore, it is most likely that a significant role was played by the socio-political
status of Driver and his numerous scientific publications. At the same time, this
study draws attention to the important fact that Driver was a member of the Old
Testament Revision Committee of the English Revised Version of the Bible (1876—
1884 CE). As an influential member of this working group, Samuel Driver was able
to fully implement his pioneering ideas into the newest and very prominent edition
of the Bible (ERV). The English Revised Version of the Bible (1885) was the third
English translation of the Bible, which, unlike the traditional Patristic approach,
completely removed the favorable image of the Patriarch Jacob and overshadowed
the meaning of his name.

When discussing this issue, all impartial researchers should remember that the

ERV was published at a time when Great Britain was the dominant colonial power

260 Drjver, S. R. 1909, 255.
261 Drjver, S. R. 1909, 255.
262 Driver, S. R. 1909, 255.
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of the world, and English was the predominant language of worldwide
communication. Therefore, the publication of the ERV (1885 CE), which was
initiated and completely supported by Oxford University and the state church of the
Anglican community, had a significant influence and played an essential role in
further disseminating Calvin's innovative ideas and his predominantly negative view
of the Patriarch Jacob, which, based on the work of Samuel Driver, would seem to
have received scientific support. In addition, there is also evidence that the ERV
approach was adopted by the ASV (1901 CE), and then literally by all other biblical
translations that were made in other native languages at the beginning of the 20th

century.?%3

3.1.3 The modern continuation of the reformed paradigm of interpretation

Reliable data shows that, based on the massive work and popularity of John
Calvin, Matthew Henry, Charles Henry Mackintosh, Friedrich August Dilman,
Samuel Rolles Driver and the strong influence of the Reformed theological view on
the latest state-sponsored English Bible translations, Jacob's negative hermeneutic
interpretation was effectively cemented into public consciousness, and the global
Church by the end of the nineteenth century. This change apparently, forever
overshadowed the life of the once extremely respected Patriarch Jacob and led to the
attractive assertion that the name of crafty Jacob means "deceiver".

Subsequently, a Reformed theologian James Hastings (1852—-1922 CE) went
further on to state: “Jacob is the typical Jew. His life is the epitome of that wonderful
people, who are found in every country and belong to none; who supply us with our

loftiest religious literature, and are yet a byword for their craft, their scheming, and

263 Mills, Watson E, and Roger Aubrey Bullard. Mercer Dictionary of the Bible. Macon, Ga.:
Mercer University Press, 1991, 110.
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their love of money.”?®* By the beginning of the twentieth century, this negative
view of the Patriarch Jacob and his descendants reached its climax. Consider the
sharp statement of another Reformed theologian Albertus Pieters (1869-1955 CE):
"God willed that after the institution of the New Covenant there should no longer be
any Jewish people in the world — yet here they are! That is a fact — a very sad fact,
brought about by their wicked rebellion against God."?¢°

For the integrity of this investigation, it is essential to note that some
opponents theologians and researchers still argue that during their long lives, Samuel
Driver, James Hastings, and Albertus Peters had not provided convincing
archeological, scientific, historical or linguistic basis for such radical changes in the
interpretation of Jacob's name and his historically prized character. Besides that,
Christian opponents of this view strongly argue that Reformed theologians did not
provide any substantial anthropological evidence to support the belief that a typical
Jew is less moral than an ordinary member of the Christian community.?®® In
addition, some contemporary scholars debate that such anti-Semitic sentiments in
European society inspired the evilest maniac - Adolf Hitler - to declare in one of his
famous speeches that "I believe to be acting according to the wishes of the Almighty
Creator: By fighting off the Jew [killing them], I am fighting for the work of the
Lord" (Mein Kampf, 1925).257

264 Hastings, James. The Greater Man And Women of the Bible. New York, 1913, 405-406.

265 pieters, Albertus. The Sea of Abraham. Michigan, 1950, 123.

266 Driver, S. R. The Book of Genesis: With Introduction and Notes. Westminster Commentaries.
New York: Edwin S. Gorham, 1909, 255.

267 Griech-Polelle, Beth A. Anti-Semitism and the Holocaust: Language, Rhetoric and the
Traditions of Hatred. Perspectives on the Holocaust. London, UK: Bloomsbury Academic, an
imprint of Bloomsbury Publishing Plc, 2017, 79.
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Speaking of the biblical Jacob, it is important to emphasize that contemporary
proponents of the reformed (untraditional) understanding of his character still
portray the Patriarch Jacob as a quiet “mama’s boy” who basically stayed at home,
and a sneaky opportunist-manipulator who tricked the people around him.?® For
example, a modern International Theological Commentary intensely supports the
idea that the Patriarch Jacob was a man who received the blessing by deception.2®
Likewise, Brazos Theological Commentary on the Bible even indicates that “[the]
Scripture itself speaks against Rebekah and Jacob.”?’® Similarly, Bible Student’s
Commentary maintains the view that “he [Jacob] took advantage of his brother’s
hunger and exhaustion in order to buy the priceless birthright blessings for the price
of a bowl of stew.”?"! In light of this discussion, it is essential to emphasize the fact
that many modern professors regularly teach this approach to the biblical

interpretation of their students in seminaries and colleges.?"

3.2. Factors in the development of the Reformed understanding of the image of

Jacob

268 Jeffrey, David Lyle, and Gregory Maillet. Christianity and Literature: Philosophicall
Foundations and Critical Practice. 120.

269 Janzen, J. Gerald. Abraham and All the Families of the Earth: A Commentary on the Book of
Genesis 12-50. International Theological Commentary. Grand Rapids: Eerdmans, 1993, 103—
105.

210 Reno, Russell R. Genesis. Brazos Theological Commentary on the Bible. Grand Rapids,
Mich.: Brazos Press, 2010, 227.

211 Aalders, G. Charles. Genesis. Bible Student's Commentary. Grand Rapids, Mich.: Zondervan
Pub. House, 1981, 82.

212 Kim, Mitchell M, Lane T Dennis, and Dane C Ortlund. Genesis: A 12-Week Study. Edited by
J. I Packer. Knowing the Bible. Wheaton, Illinois: Crossway, 2013, 59-74
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3.2.1 Allegorical Interpretation of the Bible

It is worth pointing out that the ancient Christian community was not
centralized, and this factor leads to the reality that for the first few hundred years,
the palette of Christian belief truly included the whole spectrum of colors. In other
words, the ancient Christian community maintained a reasonably strong unity in the
presence of a countless variety of opinions. Thus, many social, operational, and
theological issues were never completely settled worldwide. In discussing these
matters, a contemporary scholar Roger E. Olson rightly points out that early on
mutually exclusive views such as Arianism, Sabellianism, and Trinitarian theology,
often co-existed relatively peacefully together within the global Christian
community.?”

In this historic time, an allegorical method of biblical interpretation was
developed, which gradually gained immense popularity. Modern-day scholars
consider Origen of Alexandria (184253 CE) to be the founder of biblical allegorical
interpretation, which seeks to find out a deeper, spiritual meaning within the text.2’*
There is evidence that Origen strongly believed that “every biblical text without
exception had a spiritual meaning..., and it is only the weakness of our sight that
prevents us from seeing it.”?”> What is more, Origen, in his writings, often denies
that the literal meaning of the text even exists. For example, he passionately taught:

Could any man of sound judgment suppose that the first, second and third

days (of creation) had an evening and a morning, when there were as yet no

sun or moon or stars? Could anyone be so unintelligent as to think that God

23 Olson, Roger E. The Mosaic of Christian Belief. Inter—Varsity Press, 2016, 137—-142.

214 McKim, Donald K. Historical Handbook of Major Biblical Interpreters. Downers Grove, Ill.:
InterVarsity Press, 1998, 52.

275 Daniélou Jean, SJ. Origen. Eugene: Wipf and Stock, 2016, 182.
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made a paradise somewhere in the east and planted it with trees, like a farmer,
or that in that paradise he put a tree of life, a tree you could see and know with
your senses, a tree you could derive life from by eating its fruit with the teeth
in your head? When the Bible says that God used to walk in paradise in the
evening or that Adam hid behind a tree, no one, | think, will question that
these are only fictions, stories of things that never actually happened, and that
figuratively they refer to certain mysteries.?’®
Another early church theologian Quintus Septimius Florens Tertullianus
(155-240 CE), who is often called "the founder of Western theology," was a solid
supporter of Origen’s allegorical method of biblical interpretation.?’’ For that reason,
Tertullian at all times promoted the idea that “Christians must read the Old
Testament Scripture spiritually and not in the literal fashion of Jews.”?’® In addition,
Tertullian had claimed that the prediction of the Lord God given to Rebekah in the
book of Genesis 25:21-25 that “the older will serve the younger” (in the literal
meaning speaking of Esau and Jacob), was really a prediction that the community of
Israelites would become subservient to the Church.?”® If so, then Jacob and his
descendants do not have virtue, and their behavior should be condemned in the same
way as carnal Esau. Based on this assumption, Tertullian thought that Gentiles,

having “attain[ed] the grace of divine favor from which Israel has been divorced,”

276 Barton, John. A History of the Bible: The Story of the World's Most Influential Book. New
York: Viking, 2019, 482.

217 Gerald Bostock, "Allegory and The Interpretation of The Bible in Origen," Literature &
Theology, vol.1, no.1, (March 1987), 47.

278 \Wilken, Robert L. Judaism and the early Christian mind: a study of Cyril of Alexandria's
exegesis and theology. Wipf and Stock Publishers, 2004, 17.

219 Tertullian, Answer to Jews 111, VIII, XI1I; Apology, XXI; see also Irenaeus, Ag. Heresies
4.21.1.
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the older (or greater) “Jews must necessarily serve... the (younger) Christian.”?8

Furthermore, Tertullian harshly declared, “the state of the Jews is one of humiliation,
in a certain sense dead, and very dry, and dispersed over the plain of the world.”?8!
It is clear that such teachings of Tertullian (a very influential man of his time) made
a great contribution to strengthening and spreading the already existing anti-Jewish

sentiments throughout the Christian community.

3.2.2 Replacement Theology

Evaluating further development of anti-Jewish sentiments among the ancient
community, it is important to point out to the fact that extraordinary changes had
taken place when the Roman Emperor Constantine (272-337 CE) “legalized
Christianity and created a mechanism for imperial involvement in the regulation of
the life of the Church.”?®? For this reason, in the beginning of the fourth century
under the leadership of the bishop Hosius of Corduba (256-359 CE) and with the
emperor personally present, the first ecumenical Council of Nicea (325 CE)
established a strong need for leadership and doctrinal centralization of all local

congregations.?®® With this trajectory of the church’s development, soon a single,

280 Tertullian, Prescription VIII; Answer to Jews I; see also Cyprian, Testimonies 1.19, 22, 25.
281 Roberts, Alexander, James Donaldson, A. Cleveland Coxe, and Allan Menzies. Ante-Nicene
Fathers: The Writings of the Fathers Down to A.d. 325. Peabody, Mass.: Hendrickson, 1994,
566-567.

282 |_enski, Noel, and Noel Emmanuel Lenski, eds. The Cambridge companion to the Age of
Constantine. Cambridge University Press, 2012, 132.

283 Hindson, Edward E, and Dan Mitchell, eds. The Popular Encyclopedia of Church History.
Eugene, Oregon: Harvest House, 2013, 149. See also, Burns, J. Patout, and Robin M.

Jensen. Christianity in Roman Africa: the development of its practices and beliefs. Wm. B.
Eerdmans Publishing, 2014, 42.
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universal theology and headship had been conveyed and popularized by the majority
of bishops whose power and social status had been greatly enhanced among society.

The modern researcher Joel Richardson states that since that time, the
majority of the Christian Church has held the view that the Jewish people, because
of their rejection of Jesus as Messiah, have in turn been corporately rejected by the
Lord God Almighty, and now the Christian community has succeeded the Israelites
as the definitive people of God.?* At the moment this doctrine is mainly known as
supersessionism, also called fulfillment theology, or replacement theology.
Historians and theologians are convinced that by the end of fourth century, these
views were predominantly accepted with historical certainty and set down as one of
the ‘main theological principles’ described by Eusebius, the bishop of Caesarea
(265-340 CE), in his writing, Ecclesiastical History. Through this monumental
writing, Eusebius captivated audiences by arguing that the destruction that came
upon the entire Jewish nation is the observable penalty laid upon them by divine
justice “the divine vengeance overtook the Jews for the crimes which they dared to
commit against Christ.”?8°

Since the development of replacement theology, a predominantly negative
attitude toward Judaism among the majority of the ecclesiastical clergy and
theologians had been strongly established, which views the Jewish Nation as having

rejected the Lord Jesus Christ as the promised Messiah.

3.2.3 Anti-Semitism

284 Joel Richardson. When A Jew rules the World. USA 2015.

285 Eusebius, Of Caesarea, Bishop of Caesarea, History of the Church. Translated by Rufinus, Of
Aquileia, and Philip R Amidon. The Fathers of the Church: A New Translation, Volume 133.
Washington, D. C.: Catholic University of America Press, 2016, L.I; 1. 5-6, 26; 111.5-7.
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According to the encyclopedia, Britannica anti-Semitism is hostility toward
or discrimination against Jews as a religious or racial group. It is a given fact that in
the past time, millions Hebrew men, women, and innocent children had been killed
based on anti-Semitic sentiment of ordinary people and leading elites around the
world. The very first account of anti-Semitism has been descripted in the ancient
book of Esther. This book depicts a man named Haman a son of Hammedatha, the
Agagite, who is a clear prototype of all anti-Semitic leaders (Ester 3:1). The current
biblical scholars highlights that Haman was a descendent of Amalek, because the
word ‘Agag’ refers to the Amalekite royal title. According to the book of Genesis
Amalek is a grandson of Esau the oldest brother of Jacob (Genesis 36:12). The
Anchor Bible appropriately stresses out that “This is the view of Josephus, the
Talmud, and the Targums, as well as of most commentators, who rightly view
Haman as a descendent of the Amalekites, a people who frustrated Israel in Exod
Xvii 8-16.28

Haman, the most respected counselor of the Persian king Xerxes, was full of
hatred toward Jews People, because a Jew of the tribe of Benjamin named Mordecai
would not kneel down and worship Haman (Ester 2:5, 3:2). A scholar E. Ray
Clendenen points out that “mention of Haman as an Agagite gives the
knowledgeable reader a clue that the conflict between the two was centuries old and
would result in the Agagite’s demise.”?®” Had been full of hate toward all Jews
“Haman looked for a way to destroy all Mordecai’s people, the Jews, throughout the

whole kingdom of Xerxes” (Ester 3:6 NIV). To achieve this horrible plan he

286 Bible, the Anchor Bible. Esther. Introduction, Translated, and Notes by Carey A. Moore.
Doubleday & Company, Inc. 1971, 35.

287 E, Ray Clendenen. Ezra Nehemiah Esther. Vol 10. The New American Commentary, B&H
Publisher, 1993, 326.
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fabricated a false story that Jews “do not obey the king’s laws; for that reason, it is
not in the king’s best interest to tolerate them” strongly concluded Haman standing
in front on the king (Ester 3:8). Then, he added “If it pleases the king, let a decree
be issued to destroy them, and | will give ten thousand talents of silver to the king’s
administrators for the royal treasury” (Ester 3:9).

The head of the Department of Religious Studies at the University of British
Columbia Dr. William Nicholls points out that historically all anti-Semitism always
had been fueled with a very well fabricated lie of ungodly people. As an example,
Nicholls points out into the once very popular accusation that “Jews ritually murder
a Christian child at the season of Passover and mingle the child’s blood with the
unleavened bread they eat at that time.”?®® A Roman Catholic theologian Hans Kung
once pointed out, “Nazi anti-Judaism was the work of godless, anti-Christian
criminal. But it would not have been possible without the almost two thousand years’
pre-history of ‘Christian’ anti-Judaism.”2%

The Protestant Reformation (1517-1648) brought major changes within
western Christianity. Nonetheless, the doctrine of supersessionism, in general, as
well as a negative attitude towards Judaism and the Jewish people as a whole, had
not changed. The Protestant reformers contended that they broke with the Roman
Catholic Church precisely on the issue of source of authority. In theory, the
protestant rallying cry of ““Sola Scriptura” (Latin: scripture alone) meant rejection of
the authority of the Catholic tradition in favor of returning to the Holy Scriptures as
the only guide for moral and theological decisions. Nonetheless, the Protestant

Reformation opened slightly the door to interpret the biblical narrative free from any

288 William Nicholls. Christian Antisemitism. A History of Hate. Jason Aronson, 1993, 237.
289 Kiing Hans. On Being a Christian. Garden City, N. Y.: Doubleday, 1976, 169.
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traditional approach, and highly increased the social tension between the Hebrew
and Christian communities.?*

For example, in his book Martin Luther’s Anti-Semitism, the Lutheran
theologian Eric W. Gritsch earnestly argues that even Martin Luther had been
mistaken in his teaching and interpretation of the Holy Scriptures and took some
passages for some biblical doctrines completely out of historical context.?®* As a
matter of fact, Luther said in his book On the Jews and Their Lies. “The sun has
never shone on a more bloodthirsty people than they [the Jews] are who imagine that
they are God’s people who have been commissioned and commanded to murder and
to slay the Gentile.”?% It is clear that Luther's harsh anti-Semitic teaching strongly
echoes the dogma of replacement theology [supersessionism].

Thus, contemporary historian Michael Bruening notes that Martin Luther also
promoted the idea that “first, to set fire to their [Jews] synagogues or schools and to
bury and cover with dirt whatever will not burn, so that no man will ever again see
a stone... Second, | advise that their houses also be razed and destroyed.”?*® Besides,
a scholar W. G. Jordan, points out that Martin Luther, talking about the book of

Ester, vigorously stated: “I am so hostile to this book that I wish it did not exist, for

29 Katz, Jacob, and Mazal Holocaust Collection. From Prejudice to Destruction: Anti-Semitism,
1700-1933. Cambridge, MA: Harvard University Press, 1980.

291 Gritsch, Eric W. Martin Luther's Anti-Semitism: Against His Better Judgment. Grand Rapids,
Michigan: William B. Enrdmans Publishing Company, 2012,

292 |_uther, Martin. The Jews and Their Lies. Los Angeles: Christian Nationalist Crusade, 1948,
17-18.

293 Bruening, Michael W, ed. A Reformation Sourcebook: Documents from an Age of Debate.

North York, Ontario, Canada: University of Toronto Press, 2017.
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it Judaizes too much and has too much heathen naughtiness.”?®* Luther is a famous
historical figure, yet his latest teaching stirred up anti-Semitic sentiments in
European society, the persecution of the Jewish community, hatred of all Jewishness,
and caused some theologians to the negatively reinterpret the lives of the founders
of the Hebrew community, including the Patriarch Jacob.

Certainly if he were here today, Luther, as a German man, would not support
the view that all Germans are bloodthirsty people because of what Adolf Hitler had
done to the Jews. Hitler was a German man; however, the German nation in the
present day should not be responsible, or punished for what this evil man and his
horrible regime had done during the twentieth century. Similarly, the Hebrew
community should not be responsible today for what their leaders had done to the
Messiah. Additionally, it seems important to emphasize that the Lord Jesus Christ
has already forgiven the sins of his opponents on the cross of Calvary, including
people who betrayed him at the crucifixion. Therefore Jesus asked during his prayer,
“Father, forgive them, for they do not know what they are doing” (Like 23:34).
Preaching the Gospel after the miraculous resurrection of Jesus Christ, the Apostle
Peter highlighted to the Hebrew community at Jerusalem "you are heirs of the
prophets and of the covenant God made with your fathers." Then, the Apostle
pointed out "God raised up his servant, he sent him first to you to bless you by

turning each of you from your wicked ways” (Acts 3:25-26).

3.2.4 Calvin's Doctrine of Predestination
As an incredibly influential person of his time, John Calvin did not differ

much from Luther’s anti-Jewishness from the very beginning of his career.

2% W. G. Jordan. Ancient Hebrew Stories and Their Modern Interpretation. Cosimo, Inc. 2005,
320.

Page 135 of 232



© Rev. Oleg M. Tsymbalyuk

Therefore, Calvin openly stated “I have had many conversations with many Jews: |
have never seen either a drop of piety or a grain of truth or ingenuousness — nay, |
have never found common sense in any Jew.”?®® On the other hand, some
researchers, perhaps wishing to justify Calvin, argue that this was Calvin's usual
attitude towards any of his opponents. “A fellow-laborer of Geneva describes him,
as ‘somewhat governed by his passions; impatient, full of hatred, and vindictive: and
if he once takes a spite against a man, he never forgives.” A multitude of incidents
confirm this brief portraiture of his character. Beast, dog, vile god, mad god, liar,
were common epithets against his opponents.”?%

Calvin's anti-Jewishness is still the subject of controversy among modern
theological historians. However, it is noteworthy that John Calvin was the first one
to question the behavior of biblical Jacob and Rebekah and thereby cast a dirty
shadow on their whole life. Consider this, in his commentary on the book of Genesis,
the founder of the Reformed theology implements into the public thoughts the idea
that “Moses praises Esau on account of his vigor; but speaking of Jacob... had
nothing worthy of commendation.” Then, Calvin raises a destructive hypothetical
question: “who would not condemn him [Jacob] for his inhumanity?” %7 In his own
uncommon way of thinking, John Calvin furthermore reasoned “in compelling Esau
to surrender his right of primogeniture, he [Jacob] seems to make an illicit and

frivolous compact.”?%

295 Zachman, Randall C. John Calvin As Teacher, Pastor, and Theologian: The Shape of His
Writings and Thought. Grand Rapids, MI: Baker Academic, 2006, 120.

2% The Methodist Review. D. S. DOGGETT, D. D., Editor. Volume 5. Printed by Colin &
Nowlan, 1851, 100.

297 Anderson, John Edward. 51.

2% Calvin, Jean. Genesis. Crossway Classic Commentaries. Wheaton, IL: Crossway Books,
2001, 224.

Page 136 of 232



© Rev. Oleg M. Tsymbalyuk

To understand why Calvin proposed this innovative approach to
interpretation, a modern researcher needs to understand that Reformed theology is a
well-organized and complex teaching, fully built on the doctrine of predestination.
Thus, John H. Leith says, “Predestination can be taken as a special mark of Reformed
theology.”?*® Speaking about this, a scholar B. A. Gerrish also points out that “the
sufficiency of Scripture in matters of Belief is nowhere more strictly adhered to than
in Calvin’s treatment of predestination: he believes in the double decree (of election
and reprobation) only because he finds himself forced to do so.”3% According to
Calvin’s own word: “By predestination, we mean the eternal decree of God, by
which he determined with himself whatever he wished to happen with regard to
every man.” Then Calvin came to the conclusion that “all [people] are not created
on equal terms, but some are preordained to eternal life, others to eternal damnation;
and, accordingly, as each has been created for one or other of these ends, we say that
he has been predestinated to life or to death.”*°* A well-known specialist in Patristic
writings, John Horsch, claims that this view is wrong, because "According to
Augustine's teaching, the history of mankind would, from a religious and spiritual
point of view, be little more than a puppet show...”3%? This is also the reason Susan
Wesley states: “The doctrine of predestination as maintained by rigid Calvinist is

very shocking, and ought to be abhorred because it changes the most holy God with

299 |_eith, John H. An Introduction to the Reformed Tradition: A Way of Being the Christian
Community. Atlanta: John Knox Press, 1981, 103.

300 Gerrish, B. A. The Old Protestantism and the New: Essays on the Reformation Heritage.
Chicago: University of Chicago Press, 1982, 59.

301 Calvin, Jean, John Thomas McNeill, and Ford Lewis Battles. 206.

302 Horsch, John. A Short History of Christianity. Cleveland, O: author, 1903, 105.
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being the author of sin.”*% The vast majority of modern theologians also reject this
doctrine.3%

Nevertheless, to prove his pioneering theoretical point of predestination,
Calvin introduces Jacob's negative premise, and then (in contradiction to
categorically all preceding Bible commentators and theologians)3® he concludes that
Jacob as a man absolutely does not have anything worthy of admiration. Thus, the
fact that the Patriarch Jacob became “the father of the church was not given as a
reward, but only as a pure result of God’s grace.” Which points to support of Calvin’s
doctrine of predestination at the expense of Jacob's dignity and righteousness.3%

This teaching lead to the development of the incorrect etymological
assumption that Jacob’s personal name is built on the Hebrew noun 2p¥y (‘agev) for
“heel” meaning, “he grasps the heel” or “he cheats” (Genesis 25:26; 27:36).%" The
historical data also reveals some empirical evidence that in the past the interpretation
of Jacob’s name strongly influenced the explanation of the entire life of the patriarch,

and the biblical narrative. Therefore, reformers started to be convinced that the

303 Clarke, Adam, and N. Bangs and T. Mason (Firm). Memoirs of the Wesley Family: Collected
Principally from Original Documents. New York: Published by N. Bangs and T. Mason, for the
Methodist Episcopal church, 1824, 333.

304 Hunt, Dave. What Love Is This? : Calvinism's Misrepresentation of God. Published by The
Berean Call, 2013, 273-291.

305 Jeffrey, David L, David L Jeffrey, E. Beatrice Batson, Sharon Coolidge, Alan Jacobs, Joseph
McClatchey, Leland Ryken, Erwin Paul Rudolph, and Wheaton College (1ll.). A Dictionary of
Biblical Tradition in English Literature. Grand Rapids, Mich.: W. B. Eerdmans, 1992, 656-657.
306 Calvin, Jean. Genesis. Crossway Classic Commentaries. Wheaton, IL: Crossway Books,
2001, 224.

307 Dictionary, Holman Bible. "Trent C." Butler, Nashville, Tennessee: Broadman and Holman
Publishers 1991, 738.
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biblical description depicted Jacob as a quiet “momma’s boy” who mainly stayed at
home, and as a sneaky opportunist-manipulator who knows how to trick the people
around him. For all of these reasons, the patriarch Jacob was best known for years
as a deceiver.

In combination with the foregoing information, it is substantial to highlight
two things that are completely supported by modern Reformed theologians and
scholars. First, as Professor of Reformed theology, John L. Thompson, points out in
his research article The Immoralities of the Patriarchs in the History of Exegesis: A
Reappraisal of Calvin's Position, in the beginning many Reformed theologians,
including Huldrych Zwingli (1484-1531 CE) and Wolfgang Musculus (1497-1563
CE), had a predominantly favorable view of all biblical patriarchs, and only John
Calvin remained distinctive among his contemporaries for his singular rejection of
the traditional positive explanation for patriarchal behaviors.3%® Likewise, a Senior
Officer of the Calvin Studies Society and Senior Lecturer in Religious Studies,
Barbara Pitkin, points out that sometimes the biblical text challenges Calvin's
theological presuppositions; therefore, he does not even agree with his fellow
Reformed theologians, such as Martin Boozer (1491-1551 CE), in the interpretation
of the Gospel of John (John 2:11, 23-25; 3:2; 6:14).3%°

Second, speaking of Calvin’s legacy and his massive well-preserved
commentary on the book of Genesis, a modern-day book, A History of Biblical

Interpretation, states that, “When writing a commentary, preparing a lecture, or

308 Thompson, John Lee. "The Immoralities of the Patriarchs in the History of Exegesis: A
Reappraisal of Calvin's Position." Calvin Theological Journal 1991, Vol. 26, N° 1, P. 9-46
(1991), 14, 20, 37, 43.

399 pitkin, Barbara. "Seeing and Believing in the Commentaries on John by Martin Bucer and
John Calvin." Church History 68, no. 4 (1999): 865-885.
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thinking about one of the eight sermons he [Calvin] might preach in a given week,
he had little time to consult his sources but instead relied chiefly on his memory,
theological instincts, and rhetorical skill in crafting his comments.” The publication
also claims that John Calvin habitually “didn't have time to consult many sources in
preparing his commentary on Genesis and thus could not avail himself of other
arguments that might have served to mitigate his harshness.”!® A scholar John L.
Thomson also maintains the objective view that Calvin's harshness in writings may

have stemmed simply from the fact that “he worked in haste.”3!!

3.3. Problems of Reformed interpretation

Many contemporary scholars, professional theologians, and ordinary people,
including myself, sincerely believe that the Bible's interpretation must be carried out
In true succession with the Apostolic Faith. In addition to that, | personally much
respect John Calvin for his firm and consistent view that the Holy Bible is the
primary source of our knowledge of God and his revelation. Specifically for Calvin’s
statement that “In order that true religion may shine upon us, we ought to hold that
it must take its beginning from heavenly doctrine and that no one can get even the

slightest taste of right and sound doctrine unless he be a pupil of Scripture.”®2 This

310 Hauser, Alan J, and Duane Frederick Watson. A History of Biblical Interpretation. Vol.
Volume 2, the Medieval through the Reformation Periods. Grand Rapids, Mich.: William B.
Eerdmans, 2009. 348, 360.

811 Thompson, John L. “Calvin's Exegetical Legacy: His Reception and Transmission of Text
and Tradition.” The Legacy of John Calvin: Calvin Studies Society Papers 1999, ed. David L.
Foxgrover (Grand Rapids: Calvin Studies Society, 2000), 31-56.

812 Kerr, Hugh T, and Johannes Calvijn. Calvin's Institutes: A New Compend. Louisville:
Westminster/John Knox, 1989, 29.
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sound theological approach is entirely based on the teachings of the Apostles, "See
to it that no one takes you captive through hollow and deceptive philosophy, which
depends on human tradition and the elemental spiritual forces of this world rather
than on Christ" (Colossians 2:8).

In the light of this analytical study, it is also important to emphasize that the
contemporary Church still completely supports the point of view first expressed
during the Ecumenical Council in Ephesus (431 CE), “We [the Christian
community] must strive therefore in common to keep the faith which has come down
to us today, through the Apostolic Succession. For we are expected to walk
according to the Apostles [and their teachings].”*® If the dogmatic conviction of the
Church should be based on the infallible biblical text and the teachings of the Church
Fathers, let us look, once again, at the Holy Scriptures and find out exactly what the
early believers thought about those aspects of Jacob's life that are sharply criticized

by the founders and supporters of the innovative reformed view.

3.3.1 The Bible Declares: “Esau Despised His Birthright.”

Proponents of the most recently reformed interpretation of Jacob's character
always sharply criticize the Patriarch for his seemingly low moral standard, based
on the fact that Jacob recommended to his oldest brother Esau “sell me your
birthright” (Genesis 25:31). For example, John Calvin judgmentally claims that
“Jacob should have willingly satisfied his brother’s hunger. But when being asked,

313 Schaff, Philip. A Select Library of the Nicene and Post-Nicene Fathers of the Christian
Church: [Second Series]. Oxford: Parker and Co. 1890, 220.
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he refuses to do so: who would not condemn him for his inhumanity?”3!* Likewise,
Matthew Henry stated that “he [the Patriarch Jacob] took advantage of his brother’s
necessity to make him a very hard bargain.”3!®

It is merely a fact that any contemporary reader, who is separated by time,
culture, and way of life from the people to whom the Holy Bible was originally
written, may have a negative view of Jacob’s proposal. On the other hand, all
modern-day unbiased readers and professional theologians must keep in mind the
necessity to explain the original biblical text in the accurate historical setting,
conveying what the narrator intended to say insofar as it is possible. As Eugene
Merrill said, “It is important in that interpretation of biblical texts must take into
account the historical and cultural milieu.”3!

Speaking of this biblical narrative, the ancient Hebrew and Christian
communities believed that Moses gives his audience an example that profoundly
supports the previous description of Esau and Jacob (Genesis 25:27-28) and reveals
what each one of them valued most of all in life. “Once Jacob cooked a thick stew,
and Esau came in from the field, and he was exhausted. And Esau said to Jacob,
‘Give me some of that red stuff to gulp down, for I am exhausted’” (Genesis 25:29—
30 LEB)! There is evidence that ancient theologians and biblical commentators

interpreted this passage through the prism of the fall of the first people (Adam and

314 CALVIN, JOHN. Commentaries of the First Book of Moses Called Genesis. DEVOTED
Publishing, 2018, 278.

315 Henry, Matthew, Leslie F Church, and Gerald W Peterman. The NIV Matthew Henry
Commentary in One Volume: Based on the Broad Oak Edition. Grand Rapids, Mich.: Zondervan
Pub. House, 1992, 47.
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conundrum. Southwestern Journal of Theology, 57 no 2 Spr 2015, 267-280.
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Eve) because they preferred earthly perishable food to obedience to the Lord God,
which is exactly what lascivious Esau did.3’

Ancient exegetes also pointed out that in his request for the food, ‘give me
some of that red stuff,” Esau uses the uncommon Hebrew word wvy? (Ia‘at).3!8
Therefore, a modern biblical scholar David W. Cotter argues that this word “is used
in later Hebrew for animals eating — the distinction is rather like that of German
between essen, reserved for humans, and fressen, reserved for animals — and very
rude when applied to humans.”®! It is Esau who describes his-own uncontrolled
animalistic feelings with the word that is reserved only for the wild creatures.

Robert Bernard Alter further presents that “the verb he (Esau) uses for gulping
down occurs nowhere else in the Bible, but in Rabbinic Hebrew it is reserved for the
feeding of animals.”®?° In the same way, Victor P. Hamilton upholds the notion that
Esau’s “coarse expression suggested his bestial voracity.”3?! In keeping with this
understanding, Bereishis: a Commentary Anthologized from Talmudic, Midrashic
and Rabbinic Sources preserves the strong rabbinic view that Esau’s speech and
action revealed his wild character.3?? Therefore, the biblical text emphasizes the fact
that "Esau despised his birthright" (Genesis 25 NASB).

817 Leupold, H. C. Exposition of Genesis. Columbus, Ohio: Wartburg Press, 1942, 711.
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320 Alter, Robert. The Five Books of Moses: A Translation with Commentary. New York: W.W.
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In light of this conversation, it is also noteworthy to emphasize that all the
Fathers of the Church have always portrayed Jacob exclusively as an innocent man
in all aspects of his life. For example, Saint Augustine of Hippo reflected the ancient
apostolic view of this matter, stating that the Patriarch Jacob was an absolutely
irreproachable man of God.3% Likewise, Saint Aurelius Ambrosius saw in Abraham,
Isaac, and Jacob [Israel] “a [right] pattern of how to live” that all believers should
“follow in their shining footsteps along a kind of path of blamelessness opened up
to us by their virtue.”3%*

Proceeding from the ancient apostolic view, Aurelius Ambrosius taught his
spiritual flock that: “He [Jacob] was a great man and truly happy who could lose
nothing of his and possess nothing of another’s... the man who has nothing to excess
IS just — this is to observe the proper mean of justice. The wise man is never empty
but always has the garment of prudence on himself.” Then, in conclusion, Saint
Ambrosius called on all faithful believers: “Follow the example of [the] holy
[Patriarch] Jacob.”®® 33/34

Similarly, Martin Luther always identified that “Jacob had an upright and

unspoiled will, was saintly and very zealously devoted to godliness, and was fervent

2nd Ed; Complete in Two Volumes ed. Artscroll Tanach Series. VVol. I. Brooklyn, N.Y.:
Mesorah Publications, 1986, 1066-1067.

323 Augustine, Of Hippo, Saint, Gerald G Walsh, and Grace Monahan. The City of God. Vol.
Books Viii—Xvi /. The Fathers of the Church: A New Translation, V. 14. Washington, D.C.:
Catholic University Press, 2008, 16.37.
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in his desire for the [upcoming] kingdom of God.”3?® John Wesley also
correspondingly believed that “[the Patriarch] Jacob was a plain man - an honest
man that dealt fairly.”3?” Modern biblical scholars indicate that the context reveals
Jacob’s willingness to share his food with Esau based on the deal. For that reason,
Jacob proposed that Esau “sell [to him] [his] birthright first” (Genesis 25:31 LEB).
However, analyzing the ancient biblical text through historical and linguistic lenses,
The New Cambridge Bible Commentary concludes that the original “reader would
see nothing wrong with this [uncovered] proposal, and would instead appreciate the

wiser and more cunning Jacob over the shortsighted Esau.”3?8

3.3.1.1 Jacob’s Request Was Justified By the Legal Regulation

It is also essential to keep in mind that Jacob’s request was absolutely justified
by the legal regulation of that historical time. In his book The Eternal Torah a
respected scholar David Lieberman contends that “the transaction of selling the
birthright, ‘primogeniture’ the legal privilege into which one is born, was a practice
not uncommon and was recognized by ancient law.”3?° Another well-known
contemporary scholar, Nahum Sarna, maintains the same view “The way Jacob

acquired his brother’s birthright could not have been considered either unusual or

326 |_uther, Martin. Luther's Works. Edited by Jaroslav Jan Pelikan and Walter A Hansen.
Translated by George Victor Schick. Volume 4, Lectures on Genesis, Chapters 21-25 /. Saint-
Louis (Mo.): Concordia Publishing House, 1964, 387.

327 Wesley, John. Wesley's Notes on the Bible. CCEL, 1987, 53.

328 Arnold, Bill T. Genesis. New Cambridge Bible Commentary. Cambridge: Cambridge
University Press, 2009, 233.
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Vale, NJ: Twin Pines Press, 1986, 68.
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objectionable in the context of his times. As a matter of fact, there is every reason to
believe that Jacob’s dealings with Esau and his father [Isaac] represent a stage of
morality in which the successful application of shrewd opportunism was highly
respected.”3%0

In light of this ancient hermeneutical approach, “the negotiation initiated by
[the Patriarch] Jacob assumed that Esau had the right to sell it apart from parental
approval. This comports with the other [extra—biblical] ancient texts that describe
selling and buying of inheritances.”*®! Still other commentators emphasize, “Jacob’s
use of food to achieve his purposes is something he may have learned from watching
Esau’s relationship to Isaac.”®3 In addition, the ancient believers often emphasized
that Esau did not have to accept Jacob’s proposal. However, the fact that he entered
into it absolutely freely made him fully responsible for his actions. For that reason,
amodern theologian Shira Weiss indicates: “His oath was inviolable and the contract
bound by it was irrevocable, since such an oath raises the contract into the realm of
the absolute.”3%3

On the other hand, preferring temporary, perishable food to his invaluable
spiritual position, which he inherited as the first-born, Esau sharply answers:
“Behold, I am at the point to die: and what profit shall this birthright do to me”
(Genesis 25:32 KJV)? The biblical text evidently shows that carnal hunter Esau cares

more about his earthly profit or benefit than about his honorable position as the

330 sarna, Nahum M. Understanding Genesis. Heritage of Biblical Israel, V. 1. New York:
Schocken Books, 1995, 188.
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firstborn son. Moreover, evaluating this incident, J. Vernon McGee strongly
contends, “He [Esau] was not starving to death as some would imply. No one who
had been brought up in the home of Abraham would starve to death. There would
always be something for him to eat.”3%

However, like Adam and Eve, Esau was tested by his own desire for
perishable food, a pleasure for his eyes (Genesis 3:6). Thus, John E. Anderson argues
that “it is difficult to assume that Esau is actually near death as the result of a simple
hunting expedition, most notably due to the description in v.27 that he is an adept
hunter.”*** Based on the ancient Orthodox view, Saint Ephrem the Syrian, a well—
known theologian of the 4th—century similarly thought “to show that it was not by
reason of his hunger that [carnal] Esau sold his [priceless] birthright, the Scripture
says ‘after he had eaten he arose and went away and Esau despised his birthright.’
Therefore, Esau did not sell it because he was hungry but rather since it had no value

to him, he sold it for nothing as if it were nothing.”33®

3.3.2 The Rabbinic and Patristic Approach of Interpretation

Calvin's statement regarding Jacob contrasts sharply with the views of the
Church Fathers, who believed that the Patriarch did not steal the blessing, but took
everything that belonged to him. Once again, it is fascinating that this Patristic

apologetic view of Jacob is in accordance with the rabbinic claim that lascivious

334]. Vernon McGee. Thru the Bible with J. Vernon McGee. Thomas Nelson Publishers, 1981,
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Esau had no faith in everlasting life and no desire for spiritual things; therefore,
“even after he had eaten he did not regret the sale.”%" In the same way, James L.
Kugel, a professor of classical and modern Jewish literature, states that “the fact that
Esau agreed to sell his birthright for almost nothing — and that, afterward, he was
said to have ‘despised’ it — was taken as an indication that this whole episode in the
Holy Bible had been intended to illustrate Esau’s fundamentally impious nature.”3®
Likewise, Jordan Jay Hillman in his well-accepted book, The Torah and Its God,
states: “it is with Esau’s indifference rather that Jacob’s opportunism that the Torah
finds fault, ‘Thus did Esau spurn his birthright (Genesis 25:34).”3%

In the same way, Donald Gray Barnhouse thoughtfully insists that in ancient
times the first-born son “was the spiritual leader of his people, and in this case he
had the privilege of being an ancestor of the Messiah.” As a consequence, Barnhouse
concludes that “Jacob was right to desire such a blessing.”3*° Similarly, Midrash
Rabbah reasons that it would be absolutely disgraceful if an ungodly person, like
Esau, acted as a priest of the Lord God Almighty. For that reason, the Patriarch Jacob

was raising a legitimate question: ‘shall this wicked man [Esau] stand and offer the

337 Zlotowitz, Meir, and Nosson Scherman. Bereishis: Genesis: [sefer Bereshit]: A New
Translation with a Commentary Anthologized from Talmudic, Midrashic and Rabbinic Sources.
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sacrifices?”®** Moreover, the ancients believed that Jacob’s willingness to buy the
firstborn right from his brother did not harm carnal Esau, but was a great benefit to
an incompetent man with the wrong mindset.3*? Rabbinic sources also point out that
“Jacob did not buy the birthright because he wanted a double share but because the
birthright had [transcendental] honorary significance.”3*3

The ancient Christian community emphasized that Esau, of his own free will,
despised his birthright and sold it to his brother Jacob for virtually nothing as if it
were nothing.3* Therefore, Saint Augustine of Hippo, speaking of the brothers,
states, “so great was the diversity in their lives and characters, so great the contrast
in their behavior, that the difference in itself made them enemies of each other. One
of the twins [consciously] lost the birthright, which people then held in great esteem,
and the other obtained it.”** Elsewhere, reflecting on the Orthodox understanding,
Augustine states that “The birthright of the elder is transferred to the younger in
virtue of a mutually accepted pact..., and confirmed the deal an oath.”®*® Modern
scholars also support the idea that Esau traded to Jacob both the birthright and its
blessing. Analyzing this astonishing exchange, E. Ray Clendenen acknowledges that

based on the mutually accepted agreement, Jacob obtained both the rights of

%1 Midrash Rabbah. Genesis In Two Volumes. 569.
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firstborn and the blessing that came with this right.®*’ Similarly, Walter
Brueggemann points out that “In Heb. 11:20-21, Jacob is named among those who
believed in the promise. In Heb. 12:12-17, Esau is used as an illustration of those
who do not believe the [Lord’s] promise.”®*

The tenth century biblical commentary of Syrian and Armenian Christians
completely supported the understanding that only blameless Jacob recognizes and
cherishes the significance of the birthright. “Jacob saw that the right of the first-born
was despised and contemned by [carnal] Esau, and he cunningly took it from him”34°
When exploring this narrative, Martin Luther also praised the Patriarch Jacob by
saying “he did well by watching for all opportunities to obtain the primogeniture.”3*
Brian Wintle strongly emphasized the fact that “by despising his birthright Esau lost
his status in the family, his right to inherit more than any other heir, the respect of
the society and the right to be a leader. From then on Jacob [rightly] was above him
in the family hierarchy.”%!

It is absolutely clear that both ancient and contemporary biblical scholars
indicate that according to the Holy Bible, the birthright and its blessings are entwined

or coextensive with each other and are therefore inseparable. For instance, the book

%7 E. Ray Clendenen. Ezra Nehemiah Esther. Vol 10. The New American Commentary, B&H
Publisher, 1993, 394.
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of Chronicles reveals that “the sons of Reuben the firstborn of Israel — he was indeed
the firstborn, but because he defiled his father’s bed, his birthright was given to the
sons of Joseph, the son of Israel, so that the genealogy is not listed according to the
birthright” (1 Chronicles 5:1 NKJV). Biblical commentators point out that based on
Reuben’s sinful action his birthright was removed from his house and given to the
righteous house of his youngest brother Joseph during the time when Israel
pronounced the blessing upon his offspring (Genesis 35:22; 49:4). Speaking of this
passage Charles M. Laymon highlights that “in Gen. 48:8—22 it was not the birthright
but a ‘blessing’ that Jacob [Israel] gave to the sons of Joseph.”®*2

This study draws attention to the fact that, as Julian Morgenstern convincingly
reasons, “there is actually little or no difference in practical effect between the
birthright and the blessing. Both were intended for the older son, and both secured
for the recipient [beneficiary] the same advantage.”®® Following this ancient
hermeneutical approach, Devora Steinmetz articulates that “Jacob has bought his
brother’s birthright, and the blessing must accompany the birthright,” because the
value of the birthright always lies in the blessing that the firstborn child would

receive.3**
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Elaborating on this topic, Kenneth A. Mathews acknowledges, “Jacob
obtained both the rights of firstborn and the coveted blessing.”** Biblical scholars
C. F. Keil and F. Delitzsch also point out that impious Esau knew that he was giving
away, along with the birthright, blessings of spiritual nature, which apparently had
no value to him due to his wrong mindset.>*® As a result, after this transaction, the
Patriarch Jacob inherited the legal right to receive paternal blessings, which were
reserved for the holder of the birthright, and this is exactly what Jacob later received
with the support of his pious mother Rebekah.

From ancient times, theologians believed that the intrinsic value and
consciousness of Esau and Jacob determined their way of life. For that reason, all
ancient Hebrew and Christian sages and biblical commentators strongly criticized
the mindset and behavior of carnal hunter Esau, and always praised the blameless
Patriarch Jacob as an example of godliness and righteousness.®*’ In the light of the
fact that the ancient exegetes completely justify Jacob's morality, it is absolutely
difficult to accept the latest reformed re-interpretation of Jacob's character because
of its sharp contradiction to the time—honored orthodox view.

The author admits the idea that it is possible that an individual or group of
people may be wrong; nevertheless, it is very difficult to assume that all the ancient
Hebrew and Christian theologians before the Protestant Reformation were mistaken
for centuries on this important matter. It is reasonable to agree with well-respected

scholar R. Kent Hughes who affirms that “the closing line of the episode gives us
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the divine commentary because it does not say, ‘Thus Jacob took advantage of his
brother, and Esau despised his birthright,” but only that ‘Esau despised [disowned]

his birthright.” Thus, Esau’s own sin sealed his fate.”%®

3.3.2.1 Father's Choice

Ancient theologians noticed that chapter twenty-seven of the book of Genesis
begins with a depiction of Isaac’s health complications, which motivated him to pass
on the blessing to his children. Biblical scholars of modern times agree with their
historic counterparts that it happened when the Patriarch Isaac was 137 years old,
the age at which his oldest carnal brother Ishmael had already died (Genesis
25:17).%° Due to his blindness and weakness of old age, Isaac thought his own end
was near. For that reason, Isaac started a conversation with his oldest son when both
Esau and Jacob were 77 years old. The careful study of this chapter and the following
one reveals that Isaac preserved a unique blessing for each child based on their
individuality and inner character. The son who inherited the right of the firstborn
was granted the material prosperity and the headship of the family or the political
leadership. Therefore, Isaac said: “May God give you heaven’s dew and earth’s
richness— an abundance of grain and new wine. May nations serve you and peoples
bow down to you. Be lord over your brothers, and may the sons of your mother bow
down to you. May those who curse you be cursed and those who bless you be
blessed” (Genesis 27:28-29).

3% Hughes, R. Kent. Genesis: Beginning and Blessing. Preaching the Word. Wheaton, Il1.:
Crossway Books, 2004, 337.
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On the other hand, the ecclesiastical authority, through the inheritance of
Abrahamic blessings, had been completely preserved from the very beginning for
the Patriarch Jacob. As a result, Jacob was chosen to prolong the living human chain
that points out to the biological descendant (the Messiah) of a woman who one day
would bring blessings upon all nations. Jacob and his descendants were also meant
to inherit the Promise Land.3%° Therefore, the old Patriarch Isaac later said to Jacob:
“May God Almighty bless thee and make thee fruitful and multiply thee that thou
may be a congregation of people and give thee the blessing of Abraham, to thee and
thy seed with thee; that thou may inherit the land in which thou art a stranger, which
God gave unto Abraham” (Genesis 28:3—4 JUB).

In contrast, having the right of primogeniture, Esau was his father’s natural
heir. For this reason, Isaac started a conversation with ‘his oldest son.” “I am old: I
know not the day of my death. Now, therefore, take | pray thee, thy weapons, thy
quiver and thy bow and go out to the field and take me some venison and make me
savory food, such as | love, and bring it to me that | may eat, that my soul may bless
thee before I die” (Genesis 27:2-4).

Speaking of this text, Derek Kidner rightly points out that in this passage “we
[modern readers] shall misjudge the situation if we overlook the evidence of
Hebrews 12:16-17 in selling the birthright (Genesis 25:31).”%1! It is critical to
reiterate, all over again, that some time ago Esau absolutely freely sold his birthright
to his brother Jacob (Genesis 25:29-34). Saint Augustine describes that in this scene

“the birthright of the elder is transferred to the younger in virtue of a mutually

360 Cooper, Arvle. Genesis: a Verse by Verse Study. Westbow Press, 2015, 555-655.
31 Kidner, Derek. Genesis: An Introduction and Commentary. Tyndale Old Testament
Commentaries, V. 1. Downers Grove, Ill.; IVP Academic, 2008, 155.
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accepted pact... and [they] confirmed the deal an oath.”%%? In the same way, John H.
Walton emphasizes that lascivious Esau, at his own free will, despised his birthright

and sold it to his brother Jacob for almost nothing, as if it were nothing.3

3.3.3 The New Testament Condemn Esau for personal carelessness

John Calvin and his followers claim that Jacob cunningly forced his brother
Esau to sell his precious birthright. On the other hand, it is remarkable that the New
Testament writing completely supports the view that Esau’s sinfulness was the
actual reason for why he freely sold his birthright to Jacob. For example, the author
of the epistle to the Hebrews warns the young Christian community by saying “see
to it that no one falls short of the grace of God and that no bitter root grows up to
cause trouble and defile many. See that no one is sexually immoral, or is godless like
Esau, who for a single meal sold his inheritance rights as the oldest son” (Hebrews
12:15-16 NIV).

Speaking of this passage William L. Lane highlights that “the writer is initially
concerned lest anyone (the indefinite 11¢) should be excluded from the grace of God
through personal carelessness (v 15 a). The idiom vorepéw dmo, followed by the
genitive of separation, suggests the notion of exclusion from some benefit through

one’s own fault.”*** In the same way, a modern biblical scholar Alan C. Mitchell
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points out that carnal Esau “is first described as ‘immoral,” pornos, an adjective
related to porneia, which often in biblical texts has to do with sexual immorality.
Esau is also called ‘profane,’ bebélos, an adjective associated with ritual defilement.
The fact that he [freely] sold his [priceless] birthright for a single meal indicates
what is [actually] important to him.”3®® In addition, this ancient Patristic view is fully
consistent with the rabbinical assertion that Esau was a man “with no apparent regard
for the sacred institution of the first-born,” therefore he sold his birthright.3¢

For the integrity of this investigation, it is important to once again stress that
some contemporary commentators consider that ‘the opportunist Jacob supplanted
his brother Esau by asking him to sell the birthright.”*®” Nonetheless, Henry M.
Morris, a modern Christian apologist, voices that “the biblical text does not establish
such a connection.”®®® Speaking of this passage Derek Kidner emphasizes the fact
that “the context does not comment ‘so Jacob supplanted his brother,” but ‘so Esau
despised his birthright;” and Hebrews 12 shares its standpoint, presenting flippant

Esau as the antithesis of the pilgrims of Hebrew 11.73%°
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Similarly, Gerhard Von Rad convincingly elaborates that “the [biblical] statement,
‘he [Esau] ate and drank, and rose and went his way,’ caricatures once again his
unpolished callousness.” Then, the author appropriately suggests that “the modern
readers must suppress all emotional judgments in the case of such an ancient
narrative, which stems from strange cultural conditions and a different moral
atmosphere.”"? It is important to highlight that R. Kent Hughes also affirms that
“the closing line of the episode gives us the divine commentary because it does not
say, ‘Thus Jacob took advantage of his brother, and Esau despised his birthright,’
but only that ‘Esau despised [disowned] his birthright.” Esau’s own sin sealed his

fate.”3"

3.3.4 A Deceiver Revealed Himself

Reformed thinkers portray Esau as a strong man who suffered moral and
emotional trauma as a result of his sinful brother's wrongdoing. However, all early
biblical interpreters have always sharply criticized the behavior of the spiritless
hunter Esau and praised the life of Patriarch Jacob as an example of piety and
righteousness.

It is obvious that old Isaac thought of Esau as the true inheritor of the firstborn
blessing. As a result, the Patriarch Isaac asked his oldest son Esau to make savory
food and come back to receive a blessing, which belonged to the firstborn son
(Genesis 27:3-4). If Esau was an innocent man, he would have revealed to his father

that sometime ago he freely sold his birthright to Jacob. Consequently, his brother,
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Jacob, must be blessed instead of him, because when Jacob bought the birthright of
his brother, he legally obtained the right to inherit or receive a blessing belonging to
the owner of the birthright.3’2 Then, most likely, the biblical narrative would have
developed differently. In contrast, a cunning hunter, Esau, as always, precisely knew
how to trap his prey by using his dirty tactics.®"3

Saying nothing to his father, Esau went to the field for a hunt and clearly
revealed that he was a deceiver who would not keep his sworn oath promises
(Genesis 25:33). In misleading his old blind father, carnal Esau violated his oath
given to Jacob and wanted to steal a blessing that no longer belonged to him.
However, at the age of 77 years old Esau, as a member of the covenantal community,
must know that “a specific code of behavior must govern his actions, actions which
give him a great responsibility and for which he himself is now answerable.”®’* This
is for the same reason that even contemporary criminal law admits that “ignorance
or mistake as to a matter of fact or law does not affect liability.”"

According to the biblical narrative, Rebekah was listening as her husband
Isaac spoke with their oldest son, and when Esau left to hunt game and bring it back,
she said to Jacob: “Now, my son, listen to me. Do exactly as I tell you. Go out to the
flocks, and bring me two fine young goats. I will use them to prepare your father’s

favorite dish. Then take the food to your father so he can eat it and bless you before
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he dies” (Genesis 27:8—-10 NLT). Based on this passage, it is important to note that
Rebekah believed that her husband, Isaac, could die in a short period of time.
Moreover, the narrator of the Bible never condemned deeds of the Matriarch
Rebekah!37

And so, this is the reason why the Fathers of the Church writing permanently
measured Rebekah’s engagements as an act of obedience to the Lord God Almighty.
Consider that an important Early Church Father John Chrysostom (347-407 CE)
compassionately spoke about Rebekah as an extraordinary woman who “was not
concocting this only out of her own thinking but was also implementing the
prediction from on high.” Then, John Chrysostom concludes that “Jacob and
Rebekah had done what was expected of them, the one needing his mother’s advice,
the other playing her part completely.”3’

Another figure, Saint Aurelius Ambrose (340-397 CE), highly praised the
Matriarch Rebekah when he said, “Rebekah did not prefer one son to another son
but a just son to an unjust one. And indeed, with that pious mother, God’s mysterious
plan was more important than her offspring.”®’® In the same manner, a German
theologian and a seminal figure in the Protestant Reformation, Martin Luther used
the ancient Patristic hermeneutical approach to advocate that “Rebekah heard from

fathers: “Your son Esau is unmanageable and headstrong. Therefore, he will not be

376 Tsymbalyuk Oleg M. & Melnik, V. V. Rediscovering the ancient hermeneutic of Rebekah’s
character. HTS Teologiese Studies/Theological Studies 76(1), a5526. 2020.

377 John Chrysostom, Saint, and Robert C Hill. Homilies on Genesis. The Fathers of the Church,
V. 74, 82, 87. Washington, D.C.: Catholic University of America Press, 1986, Homilies on
Genesis 53.

378 Ambrose, Saint, Bishop of Milan. Seven Exegetical Works. 149.
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the heir of the blessing. Jacob, however, is godly and pious; therefore, he is destined
to become the elder.””3"®

A well-recognized researcher and biblical commentator William Todd
reasoned that the Matriarch Rebekah had been convinced that “Esau had forfeited
his birthright.”%° There is also evidence that the ancient Jewish communities
believed that, based on the prophecy of God, the warning of the fathers, and personal
observation and the last deception of Esau in relation to his father, Rebekah was
determined to defend her son Jacob from his godless brother, like her predecessor,
the Matriarch Sarah (Genesis 21:10-11). Therefore, the Midrash identified that
Rebekah executed divine will in ensuring that Jacob received the blessings of a first-
born son. (B’reishit Rabbah 63.7; 67.9).%8!

During their conversation, Jacob expressed his concern that instead of
blessings he could receive a curse. In response “his mother said unto him, upon me
be thy curse, my son; only obey my voice” (Genesis 27:13 JUB). This study gives
attention to the fact that the ancients believed that in Rebekah's call for obedience
and her willingness to accept the curse of others on herself, she testified of her high
spiritual maturity.®® For that reason, Christine Garside gives priority to the fact that

the Matriarch Rebekah “is the first person in the [Holy] Bible to offer herself as a

379 pelikan, Jaroslav, and Walter A Hansen. Luther's Works: Lectures on Genesis Chapters 21—
25. 386-390.

380 Todd, William. New Light on Genesis: The Narrative Explained against Its Geographical,
Historical and Social Background. London: Furnival Press, 1978, 129.

381 \Weiss, Andrea L. The Torah: A Women's Commentary. Edited by Tamara Cohn Eskenazi.
New York: Women of Reform Judaism, Federation of Temple Sisterhood, 2008, 621.

32 John Chrysostom, Saint, and Robert C Hill. Homilies on Genesis. The Fathers of the Church,
V. 74, 82, 87. Washington, D.C.: Catholic University of America Press, 1986, Homilies on

Genesis 53.
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tool of reparation for someone else.”8 The biblical narrative reveals that previously,
Abraham, in his obedience to the Lord God was willing to sacrifice his youngest
beloved son — Isaac (Genesis 22:9-12), and now Rebekah, in her obedience to the
Lord God, demonstrates her strong readiness to sacrifice her life for the sake of her
youngest beloved son — Jacob.

In their justification of Rebekah’s behavior, some theologians argue that here
“Rebekah is nothing less than a picture of Jesus Himself.”*® Then, the context makes
known that to strengthen her hesitant son “Rebekah took good clothes of her eldest
son Esau, which were with her in the house, and put them upon Jacob, her younger
son: And she put the skins of the kids of the goats upon his hands and upon the
smooth of his neck” (27:15-16 JUB). From ancient times, Hebrew scholars have
shared the view that since Jacob legally acquired the birthright from his brother Esau,
Rebekah said, “Jacob has bought the birthright from Esau, it is only right that he

should wear these clothes,” which belong to the firstborn son.3%

3.3.4.1 Jacob — a Guileless Man

The Fathers of the Church had a similar positive view of Jacob’s actions. For
example, Augustine stated that the Patriarch Jacob “disguising himself in goat’s
skins, placed himself below the paternal hands as though he were a scapegoat
bearing away the sins of others.”*®® It is obvious that by connecting Jacob to a

scapegoat described in the book of Leviticus 16, Saint Augustine gives Jacob an

383 Allen, Christine Garside. Page 166, 171.

384 Jordan, James B. Primeval Saints: Studies in the Patriarchs of Genesis. Moscow, ldaho:
Canon Press, 2001, 96-97.

385 Townsend, John T. Midrash Tanhuma. Vol. 1, Genesis. Hoboken, NJ: Ktav, 1989. Toledot.
388 Augustine, Of Hippo, Saint, Gerald G Walsh, and Grace Monahan. The City of God, Books
Viii—Xvi. 16.37.
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extremely positive description and approves of his deeds. However, knowing that
there may be simple people who can be confused by Jacob’s actions Augustine
wrote: “this trick on the part of Jacob may easily be mistaken for fraudulent guile, if
we fail to see in it the mysterious intimation of a great reality. That is why the [Holy]
Scripture prepares us by the word: ‘Esau became a skillful hunter, and a husband-
man; but Jacob a simple man living at home.”” Then, Augustine added: “Some
translators have ‘guileless’ in place of ‘simple.” But, whether we say ‘guileless’ or
‘simple’ or ‘without pretense’ for the Greek dplastos there can be no real guile in
getting this blessing, since the man [Jacob] himself is guileless.”®’

When Jacob came into the presence of his father, Isaac asked “who art thou,
my son? And Jacob said unto his father, I am Esau, thy firstborn; | have done
according as thou didst command me; arise, | pray thee, sit and eat of my venison,
that thy soul may bless me” (Genesis 27:18—19 JUB). The ancients believed that by
this action Jacob was doing two significant things. First, Jacob did protect his brother
Esau from further sins by not allowing him to accept or steal the blessing, which
now rightfully and legally belonged to Jacob (Genesis 25:30-34). Secondly, Jacob
was protecting Abraham’s house of order from turning into a hunter’s lodge under
the leadership of ungodly Esau.388

Therefore, the ancient philosopher Philo stated, “When Jacob says to his
father, ‘I am Esau,’ he speaks the truth according to the principle of nature, for his
soul is moved in accordance with that form.”3® This investigation drew attention to
the fact that a well-respected ancient scholar, Saint Thomas Aquinas (1225-1274

CE), based on the ancient hermeneutical approach, also insisted that “it is not a lie

387 The City of God, Books Viii—Xvi. 16.37.
388 Midrash Rabbah. Genesis In Two Volumes. 5509.

389 phijlo, Questions and answers on Genesis 4:207
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to do or say a thing figuratively (Summa Theologica 2-2.110.3).”%% In the same
way, James L. Kugel indicated, “Jacob tells no lie” because as a new legitimate

owner of the birthright in a legal sense he certainly was Isaac’s firstborn son.*%

3.3.5 The Biblical Narrator Never Condemned Deeds of Rebekah or Jacob

Reformed theologians usually condemn Jacob's behavior in tandem with his
mother, Rebekah, who they believe had a negative impact on the lives of the whole
family. However, it should be taken into consideration that substantial Patristic
writings point out that the biblical narrator never condemned deeds of Rebekah or
Jacob. Thus, in line with the early Christian view, Saint Augustine calls the reader
to “notice that Isaac makes no complaint that he has been deceived!”3% Similarly,
Saint Ambrose depicts Jacob as a man “of piety without reproach.”3% Most modern—
day biblical scholars also completely agree with this view. For example, an Old
Testament scholar Victor P. Hamilton convincingly argues that “the [Patriarch] Isaac
did not express any criticism toward Rebekah or Jacob for their previous deeds.”3%
In addition, speaking with Esau, Isaac informed his oldest son of the following: “I
have blessed [Jacob] and he shall be blessed” (Genesis 27:33).

An interesting fact is that after all these circumstances, the Patriarch Isaac had

without any restrictions passed on to his youngest son, Jacob, the exceptional

390 Jeffrey, David Lyle, E. Beatrice Batson, Sharon Coolidge, Alan Jacobs, Joseph McClatchey,
Leland Ryken, Erwin Paul Rudolph, and Wheaton College (lll.). A Dictionary of Biblical
Tradition in English Literature. Grand Rapids, Mich.: W.B. Eerdmans, 1992, 656.

391 Kugel, James L. Traditions of the Bible: A Guide to the Bible As It Was at the Start of the
Common Era. Cambridge, Mass.: Harvard University Press, 1998, 360.

392 The City of God, Books Viii—Xvi. 16.37.

393 Ambrose, Saint, Bishop of Milan. Seven Exegetical Works. 152.

3% Hamilton, Victor P. The Book of Genesis. 234.
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covenantal Abrahamic blessing, which had been preserved from the very beginning
exclusively for Jacob and his descendants. At this historic moment, Isaac once again
blessed his youngest son Jacob, the future founder of Israel, saying: “May God
Almighty bless you and give you many children. And may your descendants
multiply and become many nations! May God pass on to you and your descendants
the blessings he promised to Abraham. May you own this land where you are now
living as a foreigner, for God gave this land to Abraham” (Genesis 28:3—4 NLT).
Ancient sages, theologians, and biblical commentators paid great attention to the fact
that when Esau found out that he could not change the outcome of his father’s
decision, he fully reveals the true state of his wild inner being through his hatred of
and willingness to kill his brother Jacob (Genesis 27:41). Esau acted this way
because he “was a man with no depth of nature and no outlook into the eternal.”’3%®
Scholar Daniel Goleman also advocates that the emotional intelligence or the ability
to control one’s feelings is a manifestation of wisdom and maturity. The scholar also
emphasizes that figuratively speaking, a person’s inability to control his own
emotions is a demonstration of his connection with “hell.””3% Besides that, it can be
observed with great sadness an identical similarity between carnal Esau and other
firstborn son Cain, the man who was also angry with his youngest blameless brother.
Esau acted this way because similarly to carnal Cain he was the seed of evil (1 John
3:12).397

3% Grieve, A. J. A Commentary on the Bible. Edited by Arthur S Peake. New York: T. Nelson &
Sons, 1920, 156-157.

3% Goleman, Daniel. Emotional Intelligence. 10th Anniversary Trade Pbk. ed. New York:
Bantam Books, 2005, 46.

397 General Editor, W. Gunther Plaut; General Editor, Revised Edition, David E.S. Stein, W.
Gunther Plaut, and David E. S Stein. 7mn: The Torah: A Modern Commentary. Rev. ed. New
York: Union for Reform Judaism, 2005, 173.
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The narrator once more shows carnal hunter Esau as the absolute antipode of
his righteous brother Jacob by indicating that “Esau realized how displeasing the
Canaanite women were to his father Isaac; so he went to Ishmael and married
Mahalath, the sister of Nebaioth and daughter of Ishmael son of Abraham, in
addition to the wives he already had” (Genesis 28:8-9). The third marriage of Esau
does not indicate any positive change of his wicked character. For that reason,
Devora Steinmetz articulates “Esau’s choice, of course, is wrong once again; much
of the Abraham narrative had been directed at separating Isaac’s family from
Ishmael’s. By marrying Ishmael’s daughter, Esau reforges a link which was forcibly
broken and identifies himself with the line which is not chosen.”3%

In reviewing this passage, the Midrash points out that “the name Mahalath
(the new wife of Esau) as derived from n%nn, [llIness, disease,] hence adding grief
to grief, adding evil to a house already full.” In addition to this, the Midrash
concludes that “a wicked woman married a wicked man [Esau].”®®® Moreover, a
contemporary theologian John E. Anderson appropriately argues that among Isaac's
family Esau is the only character who never received a direct word from the Lord
God. The biblical narrative describes that God spoke to Rebekah, Isaac, and Jacob;
however, the Lord never spoke to wicked Esau (Genesis 25:23; 26:2-3; 28:13-15).
Therefore, this theologian insists that “the narrative unmistakably portrays Esau not

only as unfit to carry the promise forward but also as unfit to hear a divine word.”*%

3% Steinmetz, Devora. From Father to Son: Kinship, Conflict, and Continuity in Genesis. 1st ed.
Literary Currents in Biblical Interpretation. Louisville, Ky.: Westminster John Knox Press, 1991,
100.

39 Zlotowitz, Meir, and Nosson Scherman. Bereishis: Genesis. 1171-1172.

490 Anderson, John Edward. Jacob and the Divine Trickster: A Theology of Deception and

Yhwh's Fidelity to the Ancestral Promise in the Jacob Cycle. 72.
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3.3.6 The Lord God Completely Endorsed the Behavior of Jacob

Calvin interpreted Jacob's journey to Mesopotamia as the escape of a sinful
man worthy of condemnation. However, the author of the dissertation emphasizes
the fact that during Jacob's journey to Mesopotamia, the Lord God appeared to Jacob
and gave him promises that were in accordance with Abraham's promises (Genesis
28:19; 12:3). According to Jewish thinkers, this text is a unique opportunity to raise
the spiritual status of the patriarch Jacob as the recipient of exceptional revelation.
Thus, the narrative emphasizes Jacob's obedient and respectful attitude towards his
parents, indicating that “Jacob had obeyed his father and mother and had gone to
Paddan Aram” to find a suitable wife for himself (Genesis 28:7). Following an
ancient tradition, The Biblical Commentary of Jerome underlines the fact that
“Jacob's departure is not an escape, but a mission given by [the Patriarch] Isaac.”
During his significant journey, Jacob reached a certain location where he had an
exceptional dream from the Lord God Almighty, and Jacob called this place Bethel
— “House of God” (Genesis 28:19). That night, God spoke to Jacob and made
promises to him that match the promises of Abraham.*%

| am the LORD, the God of your father Abraham and the God of Isaac. | will

give you and your descendants the land on which you are lying. Your

descendants will be like the dust of the earth, and you will spread out to the

west and to the east, to the north and to the south. All peoples on earth will be

blessed through you and your offspring. I am with you and will watch over

401 Bea, Augustin Cardinal, and Roland Edmund Murphy. The Jerome Biblical Commentary.
Compiled by Raymond E Brown, Joseph A Fitzmyer, and Roland E Murphy. Englewood Cliffs,
New Jersey: Prentice-Hall, 1968, 100.

492 Griineberg Keith N. Abraham, Blessing, and the Nations: A Philological and Exegetical Study
of Genesis 12:3 in Its Narrative Context. Beihefte Zur Zeitschrift Fir Die Alttestamentliche
Wissenschaft, Bd. 332. Berlin: Walter de Gruyter, 2003.
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you wherever you go, and | will bring you back to this land. I will not leave

you until I have done what | have promised you (Genesis 28:13-15).

Speaking of that specific place, Gordon J. Wenham shows that in the close
vicinity of Bethel the Lord God preliminarily previously appeared to the Patriarch
Abraham and gave him some astonishing promises. In light of this conversation, it
Is crucial to point out that the Scriptures include many passages that contain God's
promises to the Abrahamic family (Genesis 15:18; 17:8; 24:7). Nevertheless,
Hebrew and Christian scholars are confident that God's revelation to Abraham and
Jacob near Bethel is the closest and most significant of all the covenantal
promises.*%

According to the narrative, during that specific night Jacob had a dream from
the Lord God “in which he saw a stairway resting on the earth, with its top reaching
to heaven, and the angels of God were ascending and descending on it” (Genesis
28:12). Therefore, “when Jacob awoke from his sleep, he thought, ‘Surely the Lord
is in this place, and I was not aware of it.” He was afraid and said, ‘How awesome is
this place! This is none other than the house of God; this is the gate of heaven’”
(Genesis 28:16-17). Talking about this exceptional account, Hebrew exegesis gives
emphasis that the greatness of this unparalleled revelation attractively demonstrates
“the uniqueness of the person [Jacob] for whom it was intended.”*%

This research also draws attention to the fact that, as Kenneth A. Matthews
points out, "Early Jewish interpretation found in this story an opportunity for

elevating the spiritual status of Jacob by casting him in the role of receiving [truly]

403 Wenham, Gordon J. Genesis. Vol. 16-50. Word Biblical Commentary, V. 2. Dallas, Tex.:
Word Books, 1994, 223.

404 7]otowitz, Meir, and Nosson Scherman. Bereishis. 1181.
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exceptional revelation." 4% The researcher also emphasizes that it was fueled mainly
by Jesus' allusions to this event (John 1:50-51). Early Christianity saw that “Jacob’s
ladder is best understood as a type of Christ’s mediatorial position, connecting
heaven and earth.”? Nicholas Perrin, a friend of mine, and the president of Trinity
International University, has a similar view of the Patriarch Jacob. “The Fourth
Gospel’s report at John 1.51 of Jesus appropriating the Bethel dream in connection
with the Son of Man.”*’

Moreover, John H. Walton claims that ancient believers were convinced that
the personal appearance of the Lord God to the Patriarch Jacob was evidence of the
complete divine approval of Jacob's behavior.*® In accordance with this ancient
point of view, Victor P. Hamilton also notes that “Yahweh [God] does not say a
single word to convict Jacob for his behavior towards his father and brother.”*%° And
therefore, today, as in ancient times, it seems logical to assume that the absence of
condemnation in the speech of the Lord is a sign of his approval. In other words, the
Lord God did not consider any of Jacob's actions to be false or evil, and are not all

believers instructed to follow his exemplary assessment?

3.3.7 A Similar accusation of the Lord Jesus Christ
The Reformed interpretation of Jacob's image is based on unacceptable double
hermeneutic standards of biblical interpretation. To illustrate this claim, let me

correspondingly remind you that not just once, but many times the high priests and

405 Mathews, K. A. Genesis. 443-444.

406 Mathews, K. A. Genesis. 444.

407 perrin, Nicholas. Jesus the Priest. Grand Rapids, MI: Baker Academic, 2018, 214.
408 Walton, John H. Genesis. 554.

409 Hamilton, Victor P. The Book of Genesis. 241.
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Pharisees of the ancient Jewish community openly accused the Lord Jesus Christ, as
had previously been done to his biological ancestor Jacob, of being “a demon-
possessed deceiver” (John 7:12, 20, 47; 10:20-21; Mark 3:22). In addition, based on
the fact that the Lord Jesus healed a person during a Sabbath, basically the whole
Jewish elite blamed him of breaking the Law of Moses (Hebrew: myih nip Torah
Moshe) and wanted to kill Jesus (John 7:19-23).41° The Gospel of Matthew also
quotes this terrible accusation against the Lord Jesus Christ even after his death:
“The next day, the one after Preparation Day, the chief priests and the Pharisees went
to Pilate. ‘Sir,” they said, ‘we remember that while he was still alive that deceiver
said, ‘After three days I will rise again’” (Matthew 27:62—63). Nevertheless, notable
Christian theologians of all time sincerely believe that then and now no one has a
legitimate reason to believe that Jesus of Nazareth was indeed a "deceiver," because
an objective criticism of anyone must not be established based on assertion of wicked
people whose opinion has never been supported by the biblical context and apostolic
teachings.

For this reason, there is evidence that the Church Fathers considered the
accusation that the Lord Jesus Christ “deceived the people” (John 7:12) an absolutely
false statement, which should not be taken seriously by any objective reader of the
Holy Bible. For example, Saint John Chrysostom speaking of this statement said:
“the latter is the opinion of the priests and rulers, as is shown by their saying, ‘He
deceives the people’ not ‘He deceives us.” ...Observe that the corruption is in the

[wicked] rulers.”*!! Similarly, Saint Augustine of Hippo taught that “whoever had

410 Brown, Raymond Edward. The Gospel According to John. The Anchor Bible, I-XI1. Garden
City, N. Y.: Doubleday, 1966, 307-312.
11 Elowsky, Joel C, and Thomas C Oden. John 1-10. Ancient Christian Commentary on

Scripture. New Testament, 4a. Downers Grove, Ill.: InterVarsity Press, 2006, 254.
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any spark of grace said, ‘He is a good man.” ... The rest [wicked people] say, ‘No, he
seduces the people.””*'2 It is quite understandable that the Church Fathers were of
the view that only evil people could claim that Jesus was a “deceiver”.

Over the years, this traditional Patristic view of the Lord Jesus and his
character has been adequately defended by theologians, clerics, and biblical
commentators. During the Protestant Reformation, this ancient understanding was
strengthened by all branches of the Christian community including Reformed
theologians. For example, in his commentary to the Gospel of John 7:12, John Calvin
is clearly of the strong opinion that this accusation was a false statement of confused
people with the wrong understanding of Christ and his most holy doctrine.

And there was much murmuring. He means that, wherever men were collected

in crowds, as usually happens in large assemblies, they held secret

conversations about Christ. The diversity of opinion, which is here related,
proves that it is not a new evil, that men should differ in their opinions about

Christ, even in the very bosom of the Church. And as we do not hesitate to

receive Christ, who was formerly condemned by the greater part of his own

nation, so we ought to be armed with the same kind of shield, that the
dissensions which we see daily may not disturb us. Again, we may perceive
how great is the rashness of men in the things of God. In a matter of no

Importance, they would not have taken so great liberty, but when the question

relates to the Son of God and to his most holy doctrine, they immediately

hasten to give judgment respecting it. So much the greater moderation ought
we to maintain, that we may not thoughtlessly condemn our life with the

eternal truth of God. And if the world holds us for impostors, let us remember

412 Augustine, and John W Rettig. Tractates on the Gospel of John. The Fathers of the Church,
V. 78-79, 88, 90, 92. Washington, D. C.: Catholic University of America Press, 1988, 28.12, 13.
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that these are the marks and brands of Christ, provided that we show, at the
same time, that we are faithful. This passage shows likewise that in a great
multitude, even when the whole body is in a state of confusion, there are
always some who think aright; but those few persons, whose minds are well
regulated, are swallowed up by the multitude of those whose understandings
are bewildered.*?

Another well-known Reformed theologian, Matthew Henry, also states in his
comments that this false denunciation was the result of the evil thoughts of the high
priests who opposed the Lord Jesus Christ and wanted to kill him.

Many who have no ill thoughts of Christ have yet low thoughts of him, and
scarcely honour him, even when they speak well of him, because they do not
say enough; yet indeed it was his honour, and the reproach of those who
persecuted him, that even those who would not believe him to be the Messiah
could not but own he was a good man. Others said, Nay, but he deceiveth the
people; if this had been true, he had been a very bad man. The doctrine he
preached was sound, and could not be contested; his miracles were real, and
could not be disproved; his conversation was manifestly holy and good; and
yet it must be taken for granted, notwithstanding, that there was some
undiscovered cheat at the bottom, because it was the interest of the chief
priests to oppose him and run him down.*

This research notes that contemporary Reformed theologians, clerics, and
biblical commentators still appropriately support the understanding that an

accusation of Jesus Christ was an absolutely false condemnation of evil people

413 Calvin, Jean, and William Pringle. Commentary on the Gospel According to John. Grand
Rapids, Mich.: Baker Book House, 1989, 286-287.
414 Henry, Matthew. Matthew Henry's Commentary on the Whole Bible. 778.
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whom the author of any Gospel does not support at all. Consequently, the
Reformation Commentary on Scripture convincingly states: “let us consider
therefore how wicked and perverse it is when someone who is a true shepherd is
called a deceiver by those who under the pretense of shepherding behave as wolves
and true deceivers.”*!® It should be pointed out that the author of this study fully,
completely, and totally agrees with such a powerful statement.

In view of this statement, it seems absolutely logical and fair to use, in an
identical way, the same traditional hermeneutical method of interpretation regarding
the undistinguishable accusations of the Patriarch Jacob and his famous offspring —
the Lord Jesus Christ. This unbiased approach to the interpretation of the biblical
account will illustrate Esau's baseless accusation against his brother because it never
was confirmed by the context of the biblical canon, the ancient philosophical, and

religious writings of the Jewish and Christian communities.

3.3.8 Confidence In the Expression of a Carnal Person Is Not Justified
Reformed theologians did not distinguish the statement of the author of the
book of Genesis from the speech of the sinner Esau (Genesis 27:36). It is a well-
established fact that John Calvin and his followers found their dominant rationale
for the sharp accusation of Jacob’s character in the statement of his brother Esau: “Is
he not rightly named Jacob? For he has supplanted me these two times; he took away
my birthright, and, behold, now he has taken away my blessing” (Genesis 27:36
JUB). Based on this exclusive text, the idea arose (during the Reformation) that
Jacob was not worthy of the imitation or aspiration of believers. Casting aspersions

on Jacob’s character was followed by a reinterpretation of the meaning of his name,

415 Farmer, Craig S, ed. John 1-12. Reformation Commentary on Scripture, New Testament, 4.
Downers Grove, IL: InterVarsity Press, 2014, 265.
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equating “Jacob” with “deceiver.”*® As we have already analyzed, this innovative
method of biblical interpretation was first shown in the comments of John Calvin,
and then fully adopted by The Geneva Bible.*!

In light of Esau’s strong allegation, it seems necessary to emphasize the
essential exegetical and hermeneutical fact that the book of any author, including the
Bible, can include the thoughts and conversations of many people or beings, and not
just the author’s own ideas. For example, The Tragedy of Hamlet, the Prince of
Denmark is well known in the world as a play by the English writer William
Shakespeare.**® However, as we know this book includes conversations between
different people, an evil spirit, and not just Shakespeare's own concepts.

Therefore, based on the fundamental homiletical, and fully rational frame of
hermeneutics, contemporary, impartial readers have to remember that the original
biblical text also includes statements that may or may not be correct and are not
necessarily always supported by the narrator. For that reason, during the reading of
the ancient biblical text, it is vital to separate the voice of the author and his
intentions from the other voices that are organically included in the ancient biblical
text. In our case, it is important to find out whether this powerful assertion of a
cunning hunter Esau is confirmed by the author (Moses), the context of the entire
biblical canon, and the ancient philosophical and religious writings of the Jewish and
Christian communities. It has already been shown that the ancient Jewish and

Christian communities had an exceptionally positive opinion about Jacob.

416 Jeffrey, David Lyle, and Gregory Maillet. Christianity and Literature: Philosophical
Foundations and Critical Practice. 120.

417 Berry, Lloyd E, and William Whittingham. The Geneva Bible: A Facsimile of the 1560
Edition. Madison: University of Wisconsin Press, 1969.
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In addition to the previous information, | should note that an objective and
balanced reader should seriously consider several well-preserved facts for reliability.
First, the same book of Genesis depicts the wife of Potiphar, one of Pharaoh's
officials, the captain of the guard, on one occasion accusing Jacob’s beloved son
Joseph by saying: “That Hebrew slave you brought us came to me to make sport of
me. But as soon as | screamed for help, he left his cloak beside me and ran out of the
house” (Genesis 39:17-18). It is absolutely clear that Joseph went to prison for such
a strong accusation. At first glance, it may appear that the trustworthy wife of
Potiphar was an unfortunate victim of Joseph, the well-masqueraded Hebrew
criminal. On the other hand, this study drew attention that nothing could be further
from the truth then this mistaken and unbalanced observation.

For that reason, careful study of the entire biblical narrative reveals that
Jacob’s youngest son Joseph was a godly, hardworking, and deeply moral man. In
contrast to Joseph, his accuser (the wife of Potiphar) was nothing less than an evil
and wicked woman who casted her lustful eyes upon handsome Joseph and day-by-
day sought to seduce Joseph to immoral sexual relations with her. As a result, the
Holy Bible colorfully depicts that:

Now Joseph was handsome in form and appearance. And after a time his

master's wife cast her eyes on Joseph and said, “Lie with me.” But he refused

and said to his master's wife, “Behold, because of me my master has no
concern about anything in the house, and he has put everything that he has in
my charge. He is not greater in this house than | am, nor has he kept back
anything from me except you, because you are his wife. How then can | do
this great wickedness and sin against God?” And as she spoke to Joseph day
after day, he would not listen to her, to lie beside her or to be with her (Genesis
39:6-10 ESV).
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When her seduction was rejected by Jacob’s son Joseph many times she fabricated
a story and slandered the innocent man of God (Genesis 39:11-16). This is an
example of how important it is for the contemporary reader to do the deep analysis
of the narrative and separate the voice of the author and his intentions from the other

voices that are included in the biblical description.

3.3.8.1 Criticism of Reformers Is Not Objective

With the reference to Esau’s latest accusation toward his irreproachable
brother Jacob (Genesis 27:36), a careful analysis of the biblical narrative reveals that
this allegation is absolutely baseless and should not be taken as convincing or
trustworthy because it has never been confirmed by biblical context and apostolic
teachings. Speaking of Esau's statement, unparalleled in the Scriptures, the ancient
Hebrew and Christian believers seemed unjustified to trust the allegation of a liar
who previously absolutely freely sold his birthright (Genesis 25:34).41°

Considering this historical fact, Saint Augustine of Hippo, speaking of Esau
and Jacob, states, “so great was the diversity in their lives and characters, so great
the contrast in their behavior, that the difference in itself made them enemies of each
other. One of the twins [consciously] lost the birthright, which people then held in
great esteem, and the other obtained it [rightly].”*?® Correspondingly, Saint Ephrem
the Syrian always taught his spiritual flock that “Esau sold his [priceless] birthright,

the Scripture says ‘after he had eaten he arose and went away and Esau despised his

419 Walton, John H. Genesis: The NIV Application Commentary: From Biblical Text ... to
Contemporary Life. The NIV Application Commentary. Grand Rapids, Mich: Zondervan, 2001,
551.

420 Augustine, Of Hippo, Saint. The City of God against the Pagans. The Loeb Classical Library.
Cambridge: Harvard University Press, 1957, 147-148.
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birthright.” For that reason, Esau did not sell it because he was hungry but rather
since it had no value to him, he sold it for nothing as if it were nothing.”4

It should be noted that Martin Luther likewise fully supported this primordial
Orthodox point of view. For example, speaking of this passage, Luther openly states:
“Thus were not our first parents miserably deceived in their hopes concerning their
first-born, Cain, the murderer? So also Abraham, the exalted, was not the first-born,
but Haran. So again Esau was the first-born; but he had to [freely] yield his birthright
and its blessing to Jacob.”*?? Then the theologian went on and colorfully described
why we should not trust the assertion of the cunning hunter — Esau. Because, “he
had been full of pride and idolatry, and therefore as a grown man, he occupied
himself in the fields with hunting and waging war.”*?® “He [Esau] was simply a
carnal, profane, licentious playboy,” concluded Luther.*?*

It also should be noted that the New Testament writing presents Esau as a
sexually immoral, godless, and untrustworthy man who for a single meal absolutely
freely sold his inheritance rights as the oldest son (Hebrews 12:15-16 NIV).
Therefore, speaking of this passage William L. Lane advocates that “the writer is
initially concerned lest anyone (the indefinite t1g) should be excluded from the grace
of God through personal carelessness (v 15a). The idiom dorepéw dro, followed by

the genitive of separation, suggests the notion of exclusion from some benefit

421 Halton, Thomas P. The Fathers Of The Church. Volume 91. CUOA Press, 1994, 171.

422 |_uther, Martin, and John Nicholas Lenker. Commentary on Genesis. Minneapolis, MN.:
Luther Press, 1910, 370.

423 pelikan, Jaroslav, and Walter A Hansen. Luther's Works: Lectures on Genesis Chapters 21—
25. Vol. Volume 4. Luther's Works. Saint Louis: Concordia, 1964, 380-381.

424 Morris, Henry M. The New Defender's Study Bible: King James Version. Nashville, Tenn.:
World Pub, 2006, 80.
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through one’s own fault.”*?®> Another contemporary biblical scholar Alan C. Mitchell
also points out persuasively that carnal Esau “is first described as ‘immoral,” pornos,
an adjective related to porneia, which often in biblical texts has to do with sexual
immorality. Esau is also called ‘profane,” bebé&los, an adjective associated with ritual
defilement. The fact that he [freely] sold his [priceless] birthright for a single meal
indicates what is [actually] important to him.”*?

In the same way, one of the leading Protestant German professors Claus
Westermann convincingly admitted that it is inappropriate to connect Jacob’s
character with the accusation of his brother: “the explanation from 2py = ‘deceive’
(Gen. 27:36), which Hos. 12:4 (Jer. 9:3?) has transferred to Gen. 25:26, is therefore
different from intention of v. 26 (cf. R. B. Coote, VT21 [1971] 390).”4?" Likewise,
Derek Kidner highlights that “the context does not say ‘so Jacob supplanted his
brother,” but ‘so Esau despised his birthright.”428

Furthermore, it has to be emphasized that this apologetic view of the Patriarch
Jacob is in strong agreement with the rabbinic claim, which is supported by Hebrew
scholars, that Esau had no faith in everlasting life or desire for spiritual things. As a
result, “even after he had eaten he did not regret the sale.” For that reason, Jordan

Hillman concludes that “It 1s with Esau’s indifference rather that Jacob’s

425 |_ane, William L. Hebrews. Vol. 9-13 /. Word Biblical Commentary, V. 47b. Dallas, Tex.:
Word Books, 1991, 452,

426 Mitchell, Alan C. Hebrews. "A Michael Glazier Book." Collegeville, Minn.: Liturgical Press,
2007, 278.

427 \Westermann, Claus. Genesis 12—36. 1st Fortress Press Ed. ed. A Continental Commentary.
Minneapolis, Minn.: Fortress Press, 1995, 414,

428 Kidner, Derek. Genesis: An Introduction and Commentary. Tyndale Old Testament
Commentaries, V. 1. Downers Grove, lll.: IVP Academic, 2008, 152—-153.
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opportunism that the Torah finds fault, ‘Thus did Esau spurn his birthright (Genesis
25:34),77429

In the light of this primordial Orthodox view, contemporary critics who still
use the words of Esau as a basis to accuse Jacob should remember that an objective
criticism of any biblical passage must always be established based on accurate
linguistic analysis of the original text, the correct historical setting, and the author’s
Intention insofar as it is possible in each particular passage, and not based on the
assertion of wicked people whose opinion has never been supported by the biblical
context.*®® That is exactly why contemporary scholar Eugene Merrill states: “It is
important in that interpretation of biblical texts must take into account the historical
and cultural milieu.”*3!

Taking everything into account, it is essential to re-emphasize the historical
fact that the ancient Hebrew and Christian communities never minded Esau’s
condemnation of Jacob. This innovative opinion firstly appears only during the
Protestant Reformation (in the middle of the 16th century). Thus, paraphrasing the
previously mentioned statement of the Reformation Commentary on Scripture |
would like to raise a reasonable question: “let us consider therefore how wicked and

perverse it is when someone who is a true shepherd ‘the holy Patriarch Jacob>#2 is

429 Jordan Jay Hillman. The Torah And Its God. Prometheus Books, 2001, 89-90.

430 Groom, Susan Anne. Linguistic Analysis of Biblical Hebrew. Carlisle: Paternoster, 2003. See
also: Krippendorff, Klaus. Content Analysis: An Introduction to Its Methodology. Thousand
Oaks: SAGE, 2005.

431 Merrill, Eugene H. The lifespans of the EB-MB Patriarchs: a hermeneutical and historical
conundrum. Southwestern Journal of Theology, 57 no 2 Spr 2015, 267-280.

432 Ambrose, Saint, Bishop of Milan. Seven Exegetical Works. 158—159.
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called a deceiver by those who [in contradiction to the ancient Patristic teaching

still support the negative interpretation of Jacob’s character]? %3

3.3.9 Calvin's View Is Based on Limited Linguistic Knowledge

It should be repeated that John Calvin was the first theologian to portray Jacob
as a deceiver and the fact that this innovative point of view was presented in the
Geneva Bible. However, an English scholar Samuel Rolles Driver was the first who,
in an attractive scholastic form, claimed that Jacob’s name means a deceiver: “being
explained from “dkeb, ‘heel,” just before. The verb ‘Gkeb means properly to follow
at the heel.”*** It is absolutely clear that with such a sharp statement, Reformed
theologians, apparently, forever eclipsed the life and attractiveness of the once
highly respected Patriarch Jacob.

On the other hand, this latest seemingly solid understanding of the derivation
and meaning of Jacob’s personal name has been significantly shaken by numerous
archaeological and linguistic innovations during the 20th century. For example, the
British Institute for the Study of Iraq published an article (1940) by secular scholar
C. J. Gadd in which the author depicts the revolutionary discoveries that had been
made in modern Irag. The outcome of the thoughtful linguistic analysis of the
Tablets from Chagar Bazar and Tall Brak lead many academics to the strong
99435 In

conclusion that the Semitic name Jacob means “may El [God] protect you.

light of this discussion, it should also be noted that the Semitic word

433 Farmer, Craig S, ed. John 1-12. Reformation Commentary on Scripture, New Testament, 4.
Downers Grove, IL: InterVarsity Press, 2014, 265.

434 Driver, S. R. The Book of Genesis: With Introduction and Notes. Westminster Commentaries.
New York: Edwin S. Gorham, 1909.

435 Gadd, C. J. "Tablets from Chagar Bazar and Tall Brak, 1937-38." Iraq 7 (1940), 22—66.
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0°77%% [?¢elo: "him] El or Elohim is a personal divine name for the Lord God Almighty
that is frequently used even nowadays in the Hebrew Bible and rabbinical
literature.*3®

A few vyears later, the Journal of Cuneiform Studies published the article
(1959) by another well-respected secular researcher, Stephen D. Simmons, about
other essential archaeological and linguistic discoveries in the Middle East. This
article aroused keen interest among a large number of modern scholars, linguists,
and theologians because ‘Early Old Babylonian Tablets from Harmal and
Elsewhere’ strongly suggested that the Patriarch Jacob’s name came from a typical
Amorite name ya qub-el, which means “may El [God] protect you.”*%

In addition, David Noel Freedman, one of the world’s foremost experts on the
ancient text, explains (1963) that the personal name ‘Jacob’ came from the Hebrew
word 2Py (Ya'agov) and it is a shortened form of the theophoric name 2py> 1y
(Ya'agov—el), which means "May God Protect.” Then, Freedman explains further
that a thoughtful reading of the original manuscript of the book of Deuteronomy
33:28, in conjunctions with ancient non-biblical texts, would lead one to the
conclusion that “the Holy Scripture in the blessing of Moses does indeed include the
longer form of Jacob’s name.”*®

As a result of these outstanding discoveries, all Catholic academics under the
solid endorsement of Pope Pius XII (1876—-1958) accepted all of these scholarly

arguments and profoundly modified their view and interpretation of Jacob’s personal

436 Rippee, Ryan Lowell, and Bruce A Ware. That God May Be All in All: A Paterology
Demonstrating That the Father Is the Initiator of All Divine Activity. Eugene, Oregon: Pickwick
Publications, 2018, 22-26.

437 Simmons, Stephen D. Journal of Cuneiform Studies, Vol. 13, No. 3 (1959), 71-93.

438 D. N. Freedman, Israel Exploration Journal, Vol. 13, No.2 1963, 125-126.
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name. This far-reaching decision was reflected in a new biblical commentary (1971)
called San Jerénimo.**® Later, this view was likewise reproduced in The Catholic
Study Bible (1995). Consider this statement: “the name Jacob has no true
etymological connection with the Hebrew word for “heel” (ageb), but is instead a
shortened form of some such name as yaaqob-el (“may God protect”).”*4
Meanwhile, a German Protestant Old Testament scholar, Claus Westermann,
also points to the newest archeological and linguistic discoveries, claiming that “the
explanation of the name Jacob from the noun 2py = ‘heel’ is no longer aware of the
original meaning of the theophoric name: lahkiib - ila, ‘may God protect’ (M. Noth,
Fests. A. Alt [1953] 142 = Ges. Aufs. 11 [1971] 213-222).”*4* Another Protestant Old
Testament scholar, Gordon John Wenham, upholds the view that the original name
Jacob is usually regarded as a shortened form of Ya qub-el ‘may El protect, reward’
and “is a typical Amorite name of the early millennium, which is found in
inscriptions from Chagar Bazar (1800 BC), Qatuna (c. 1700 BC), and in second-
millennium Egyptian tests.”**? Similarly, the NIV Application Commentary (2001)

43% Brown, Raymond Edward, Joseph A. Fitzmyer, and Roland Edmund Murphy. Comentario
Biblico" San Jeronimo". Tomo I (Antiguo Testamento). Vol. 1. Ediciones Cristiandad, 1971,
128-129.

440 Senior, Donald. The Catholic Study Bible. New York: Oxford University Press, 1990, 30.
441 \Westermann, Claus. Genesis 12—36. 1st Fortress Press Ed. ed. A Continental Commentary.
Minneapolis, Minn.: Fortress Press, 1995, 414,

442 \Wenham, Gordon J. Genesis. Vol. 16-50. Word Biblical Commentary, V. 2. Dallas, Tex.:
Word Books, 1994, 176.
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stresses that “the name Ya'qub—el (or using other divine epithets besides ‘El’) is
common in West Semitic and means, ‘May the God El protect’.”**

It is truly remarkable that the list of distinguished secular and Christian
scholars of our time who passionately support this ancient point of view is growing
rapidly. For that reason, the New International Biblical Commentary (2000) affirms
that the majority of Christian biblical scholars recognize that the full form of the
name Jacob is ‘Jacob-El,” which means ‘may El protect him.”#** Victor P. Hamilton
states that “scholars agreed that the [personal] name Jacob is an abbreviated name,
of which the longer form is ‘Jacob-El,” or ya'qub-alel. The meaning would be ‘May
El protects (him)’ or ‘El will protect (you)’.”** As is evident based on the relatively
newest archeological and linguistic discoveries, the majority of the Christian
scholars in the present day agree with their Jewish brothers’ view that the name
‘Jacob’ came from the Hebrew word 2py> (Ya'agqov) and it is a shortened form of the

theophoric name 2py 1y (Ya'aqov—el), which means "May God Protect (You)!"

443 Walton, John H, and Wheaton College (lll.). Authors. Genesis: From Biblical Text ... to
Contemporary Life. The Niv Application Commentary. Grand Rapids, Mich: Zondervan, 2001,
549.

444 Hartley, John E. Genesis. New International Biblical Commentary. Old Testament Series, 1.
Peabody, Mass.: Hendrickson, 2000, 238.

445 Hamilton, Victor P. "The Book of Genesis, Chapters 18-50." (1995), 178-179.
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CONCLUSION

The comparison of the two approaches to Jacob's figure's interpretation
proved that for a reliable perception of the biblical narrative, it is necessary to use
traditional hermeneutic, apologetic, and analytical methods of reading and
interpreting the Bible. Because only a patristic interpretation of Jacob's character can
reasonably oppose all aspects of textual and biblical criticism and directs the reader
to understand the biblical text in the historical and cultural circumstances in which
the text was written. This approach to interpreting the Bible also helps the Christian
community correctly interpret other Scripture's complex passages.

The conclusions formulate the main provisions of the dissertation, which are
submitted for defense:

1. The biblical story reveals Patriarch Jacob as a positive hero, which is also
facilitated by his opposition to his older brother Esau. The formation of such
opposite images takes place with the help of allusions contained in biblical stories
before the appearance of the figures of Jacob and Esau, as well as the facts of the
life of the brothers: 1) like Adam and Eve, Esau did not pass the food test; 2) Cain
and Abel are the prototypes of the confrontation between Esau and Jacob - the elder,
the unrighteous, and the younger, the righteous, brothers; 3) the negative image of
Esau is consonant with the figure of the evil and depraved hunter Nimrod; 4) Jacob,
like his father Isaac, was not the firstborn, but received the blessing of the birthright
as opposed to his brothers Ishmael and Esau; 5) Rebekah received God's providence

for Jacob. The Bible uses the adjective “perfect” to describe Jacob.
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2. In Jewish teaching formed an ideal image of the Patriarch Jacob, which
affected the Christian patristic understanding. Aurelius, Augustine, Thomas
Aquinas, John Wycliffe, Martin Luther, and others perceived Jacob as a pious,
innocent, honest, and sinless man, which influenced the translation of the Bible in
the sixteenth century.

3. The image of Jacob is reinforced by the image of his mother Rebekah, who
in the traditional paradigm of interpretation appears as a spiritual model and even a
prototype of Jesus Christ, while negative hermeneutics, on the contrary, sees
Rebekah as one of the causes of Jacob's dishonest life.

4. The reason for the emergence of an alternative interpretation of the image
of Jacob was the controversy of his actions in the struggle for birthright. John
Calvin's negative assessment of such actions was developed by his successors -
Matthew Henry, Charles Mackintosh, Friedrich Dillman and, especially, Samuel R.
Driver. The latter, in particular, gave a visible scientific basis for the meaning of
Jacob's name as a “deceiver” and influenced the formation of his negative image in
the translation of the Bible.

5. The emergence and development of the Reformed interpretation of the life
and character of Jacob contributed to a number of factors: allegorical interpretation
of the Old Testament texts, developed by the Alexandrian school, substitution
theology, which formed a negative attitude towards Judaism; anti-Semitism, which
forced Christian thinkers to reconsider their attitudes toward Jewish patriarchs; and
the doctrine of the predestination of John Calvin, according to which Jacob was a
sinful man, and his virtues only a consequence of God's grace.

6. The negative hermeneutics of Jacob's image had the greatest effect on the
superficial perception of the biblical narrative, on modern translations of the Bible,
in which the negative vision of the Patriarch is formed by interpreting Jacob's name

as a “deceiver” and led to increased anti-Semitism.
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7. Comparative analysis of traditional and Reformed paradigms of
interpretation of the image of Jacob revealed many shortcomings of the latter. In
particular, the accusations against the Patriarch Jacob were based on unreliable
linguistic and textual analysis, double hermeneutical standards, interpretation of the
biblical text outside the historical context, and contrary to the orthodox teachings of
the church.

Therefore, the study found that the traditional approach to the interpretation
of the image of Jacob as a perfect man is more reasonable than a negative view of
the figure of the Patriarch by Reformed theologians. The traditional approach is
based on hermeneutic, apologetic, and analytical methods of reading and interpreting
the Holy Bible in the historical and cultural circumstances in which the ancient text
was written and contributed to the formation of objective perception of the biblical

narrative.
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# 1 #WYCLIFFE BIBLE VOLUME 1 [Gene 25] — (1320-1384 CE)*®

128

Sur, which biholdith Egipt hem* comyng
yune to the Assyryes; bifore” alle his
192 britheren’ he died. And thes ben the ge-
neraciouns of Ysaac, the sone of Abraham.
 Abraham gat Ysaae, the which, whan he
was of fourti jeer, took a wijf, Rebecea,
the dowster of Batuel, of Syre of Meso-
21 potany, the sister of Laban. And Ysaae
prevede the Lord for his wijf, ther thur;
that she was bareyn: the which herde
hym, and jaue conceyuyng to Rebecca.
=2 But the litil children in the womb of hir
weren hurtlid togidere; the which seide,
If thus it was to com to me, what nede
was to conseyue? And she jede tof coun-
2aseil the Lord, the which answerynge,
seith, Two folk ben in thi wombe, and
two puplis of thi wombe shulen be dy-
uydid, and a puple a puple shal ouer-
com, and the moor shal serue to the
2alesse.  Now tyme of beryng was comen,
and loo! twynlingis in the wombe of hir
2 weren foundun. He that first was goon
out was brown, and al in maner of a
skyn rows;; and the name of hym was
siclepid Esau, Ancon' aftir the tother
goynge out, helde with his hoond the for-
ther parti of his brother foot ; and ther-
for she clepide him Jacob., Sixti sere was
Ysane whanne the children weren born.
27 The whiche wexen, Esau was mand o
slei; man of huntyng, and a man erthe
tilier ; Jacob forsothe n symple man
2ndwelte in tabernaclis. Isanc lonede Esan,
there thur3 that he ete of the huntingis of
20him ; and Rebecea louede Jacob., Jacob
forsothe hadde sothun potage ; to whom
whan Esaun was comen wery fro the felde,
o seith, 3if to* me of this brown sething, for
Y am ful wery ; for the which eause the
mname of hym was clepyd Edom. To
whom seide Jacob, Sel me the rystis of
s2thi fyrst getyng. He answeride, Loo!
I dye, what shal profyt to me the ristis

4 the 4. Om. & pr.om,
¥ Om. nox sec.wm. ¥u.
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XXV. 19—33.

sothe he enhabitide fro Euila til to Sur,
that biholdith Egipt, as me* entrith in to
Assiriens; he diede bifore alle his britheren.
Also these ben the generaciouns of Ysaacio
sone® of Abraham. Abraham gendride™
Isaac, and whanne Isaac was of fourti jeer, 2
he weddide a wijf, Rebeeca, douster® of Ba-
tuel, of Sirie of Mesopotanye, the sistir of
Laban. And Isaac bisouste the Lord for=
his wijf, for sche was bareyn: and the
Lord herde Him, and 3af conseiuyng to
Rebecea. But the litle children weren 2z
hurtlid togidre in hir wombe; and sche
seide, If it was so to comynge to me, what
nede was it to conseyue? And sche jede
and axide! counsel of the Lovd, which® an-2
swerde, and seide, T'wei folkis ben in thi
wombe, and twei puplis schulen be de-
partid fro thi wombe, and a' puple schal
ouercome® n puple, and the more schal
serme the lesse. Thanne the tyme of child-2:
beryng® cam, and lo! twei children weren
foundun in hir wombe. Ie that jede outas
first was reed, and al rou; in the! manere
of a* skyn'; and his name was clepid Esau.
Anoon the tothir™ jede out, and helde with 26
the® hound the heele of the® brother; and
therfore® he clepide him? Jacob, Isaac was
sixti jeer eeld, whanne the litle children
weren borun. And whanne thei werenz;
woxun, Esau was maad a man kunnynge
of huntyng, and a man erthe tilier; for-
sothe™ Jacob was a symple man®, and
dwellide* in tabernaclis.  Isanc louyde E-2n
sau, for he eet of the* huntyng” of Esau ;
and Rebecen lonyde Jacob, Sotheli Jacob
sethide™ potage ; and whanne Esau cam
weri fro the feld, he seide to Jacob, 3yue s
thon to ine of this reed sething, for Y amn
ful weri; for which cause his* nmne was
clepid Edom. And Jacob seide to him, s
Sille to me the rist of the first gendridy
childe. He* answerde, Lo! Y die, what a2
schulen the firste gendrid* thingis profite
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446 John Wycliffe and his followers. The Holy Bible containing the Old and New Testaments,
with the Apocryphal books, in the earliest English versions made from the Latin Vulgate.
Oxford, at the University Press, 1850.
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#2#WILLIAM TYNDALE'S FIVE BOOKS OF MOSES [Gene 25] — (1494-1536
CE)447

xXV. 23-34- called Sencsis. 77

23 And the went & axed ¥ LLORde. And §F [LLORde
fayde vnto her there are .ii. maner of people in thi
wombe and .ii. nations fhall fpringe out of thy bowels,
P. and the one nation fhalbe myghticer than the other.
and the eldeft fhalbe servaunte vnto the yonger.

a3 And whe hir tyme was come to be delyuered be-

23 holde: there were .ii. twyns in hir wobe, And he that
came out firft, was redde & rough ouer all as it were

26 an hyde: and they called his name Efau. And after
ward his brother came out & his hande holdynge
Efau by the hele. Wherfore his name was called

Iacob And Ifaac was ILX. Ere olde whe fhe barc

i Ifaac loved Efau
becaufe he dyd eate of his venyf{o, but Rebecca Joued
Iacob. Iacob fod potage & Efau came from the feld
& was faitie, & fayd to Iacob: let me (vppe of § redde
potage, for I am fayntie. And therfore was his name
calied Edom. And Ilacob fayde: fell me this daye thy
byrthrighte. And Efau anfwered: LLoo 1 am at the
poynte to dyec, & what profit thall this byrthrighte do
33 me? And [acob fayde, fwere to me then this daye.

And he fwore to him & fold his byrthrighte vnto
Iacob.
33 Thao Iacob gaue Efau brede and potage of redde

ryfe. And he ate & dronke & rofe and went his
waye. And fo Efsn regarded not his byrthrighte.

ﬁ. 2g, 30 fayntye . fu
. 23 ex vétre tuo dia
pidus . . plantam fratris tencbat mana 27 vir implex 28 Ifaac
amabat . . Rebeoca diligebat 29 Coxit . . . étum quia op-
:fdol-lﬁm fum 33 Ei fic acceplo snae & lentis edulio comedin
‘bibit, & abijt, pamigidensquo primogenita vendidiffer.
2. =3 werden fich eyden =35 gantz rauch wie nﬁell:znzn
bydder man 31 verkauf myr becues; fchwere m eut 33 n
au

e & 4

¥

ntur 25 & witus in morem pellis his.

gericht . . . vad ftund auff vod gien on viad alfo verachiet Efau
LSRN

= People, By this .§ii. people is

447 Tyndale, William. Kulakowski, Rev Terry. 1534 Five Books of Moses. REFORMED
CHURCH PUBLICATI, 2016.
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# 3 # THOMAS MATTHEW BIBLE [Gene 25] — (1505-1555 CE)*#

QAbabam,

oed hpm felfe bntothe ode/ fMate bpon
wem%wem toke fewelies
iewelles of gold @ /& gaue

Lozve bath mp § °
meawayethat mar:&commm
@ I thepl et bg call thedamfell/@ witt
gt e
G500 it thig Tans 3w (e Fagbe .

Sothep let Webecea theiv Cplter go with

mams nepbous becea, @ (APDE bNCO her:Thou art oure (pler

;';;,'ggg;gg%u i to thoucande Mm/.m thy mes/in

to wagge; becea avole ghyzvamiels ) @ bp
two fingers oo the camels/ o wayealfterthe man,
uey him, ? tolie 1 cbecca/ it hig waye,
Ay Jlanc wag a compnge from the well

wasene.xoi.0, 0F the* momt/mzhcmg‘mm
fouth chtve /@ wag gone out towalkic inbhys
o S ditAcPe hmeDptacyOs befose the cuf tydbe Indbe ipfe
e of he fpie DPUYS YOS @ Ioked/ and beholve u‘cm
B TeRY o when e ot SUar e Tk on et
10 @b, mel/ @ fayee bneo the fevuaunt:what man (s
# that cometh agapnt b in the fefo? Ind

¢ feruaunt fagve:ic ig my mater.And

.?,e'totcb 3 mantell/ aput it about her,

feru noluauuautz:c ¢ hadbbone, ther withi
et into

gm Ylaac mmg cY
arag tente/and toke Rebecca/and e
::u twpfe/ @ be loued her:a fo wag Ja=

ouer 3
o S

A nacyon
5&:‘%%.33%&&.3 elvett

4 ¥ |
o, Loncubps

ttes / bt |
spet e

uee.
e thepno rule
Donle, Aetuhim
ru"-‘cu Cub, mim, nd the fonneg of SHIdian were

evba/
tes 88 (coue @pher/ Fboas@oa. I thefe were
:'""":5%' ubrlm?‘m?ﬁu%m

Senelis,

e Faac/ e lpghted oftheca of

pet am/bntothe cal contre.
efe ave thedayes of the Ipte of Abzah
bundied

onto
&M:' gg:t".am of
fonne of oth/then Cedar/Ads
beel/ /! Puma;/ala; Ba-
/Rapbig @ Bedma ¢
arethe of IW na
totones gca i of»

0
I T
- ‘i »
was. ODE wben We s o

448 Matthew's Bible. Thomas Matthew a.k.a. John Rogers. Mass.: Hendrickson, 1537.
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# 4 # THE GREAT BIBLE [Gene 25] — (1540 CE)**
Jat Genefis, Stor.

. | 5cuppmub fucther and to-  (halbeveupded out of thy bowe , aNd
e bim awypfecalled Retura, = onenacyontbalbe mmbt;utbanlgb:gtbtgf
2':' l;u:; b?n“%?:%?n; and the + eldcr halbe feruannte vnto the ¥ XOme-F.c
- ) > » yonger.:
Jetback and Suab. Jecklan begat Scbas ’gtbttl’o ¢ when bp2 epme was come
-Bedan. And the fonnes of edan were: L (- Delyuiered: Jw%e,mc were tm: Lok
fucim. Letufimand Lcumim . Ind thefon- in bpz wombe . Znd be that came out fp2(t
Aicg of @)idlan: & pha,and Epber, Panoch, wagredd,and be was all ouer ag it weren
and Abidag &Idba . 31 thele were the chyl- rough ggtmét.s tDep called big name &lan.
Dien of ietura. ¥nd Fzabamgauce ail by Fnd after bym,came bpgbzother out , ¢ hps B
goodes vito Jlabac . 2But vnto the fonnes bande holdpnge @fau bp the * bele. And bifs * Otee.rd.a
g ofthe oo~ concubpnes whpch Bbzabd bad, name maﬂal‘fcb Jacob. 3nd Jfabac was.
%l‘uc tes, and fent them awape from Ix.peare olde when the p were bozne: and the
fabac bpg fonnc( whpyle be pet Ipued(caft= boyeg grewe, and becamea connpnge
warde, vnto the lande of iedes. buntece a tplicr of the erth. 38ur Jacobwas
Anbdthelcare the Dapes of the peares of a man, ¥ dwelicdintbe tehtes . -
A bzabams Ipfe whych bhe lpued:an bundzed  bac loned @lau, becaufe be dpd eate o&ard
qnb.lub.nm.anmgc:n fell [pclieanddped  wenpfon, but dicbeeca loued Jacob.
S D WS 6Tt OE Do pont AL B0s  epe pcobIodpotage, anb €lau came from
eand wasgtayntie,and
fonneg Ffabacand Ifmabel bucped by in Jacob:fedeme § g;agr the mpte%‘t.?c%{:
api

the double caue fn the fclde of Epbz2on fonne otage,foz Jam tic.2nbd therfo,

i%" Detbpte belpe the plapne of €Dd-  bhyg g;mc gulcaacr * Edom. angn g"gg ==
ve. p b felbe Abzabam bougbt ofthe fon-  fapbe : fell me thps daye top + by Pab= o ra e
nies of Beth:There was Abzabam burped te. €fau fapde : Loo 3 am at the popnte

Sara hys wyfe. It fortunedafter the dee to bye, and what piof all ¢ -
of Zbzabd that God blelfcd Jfabac bis fon- thzpgbte bo me ¢ Jgiobpgﬂ%cttnbg’&ﬁc *gen.pibn o,
ne,and JraPnc Dwelled by the well of thelp  gome thenthys baye.Xnd be fMware tohpm,
upnge and (cynge me. folde bpsbpzth: Egbtc bnto Jacoh. Than

23 ‘Ehefe are the generacids of Jfmacl Abza- iacob aue Efan bicde and potage of ryilc.
bnm::ohl;t:,c';’ tgru baganz;o1 lsl 3 :g ndbe ‘r: cataanb D2pncke androfle vp,*
bm < € .w tn" 0 . “u' b, '
thefeare the names of the fonncg orgrmacl. by o .?c — —
in theirnameg accozdinge to thepz kynred- CThe.rrvj.Chapter.
Deg. @ he cloclt fonne of Jfmarl : ebaioth, € XY¢ foinepe of Hlabactotwarde Abfmelech. The

and Cedar:and ¥dbecl, and £Dibfam ,and $j01es abe Huto J(abacand bps feede . Fiabac
Dima, Duma,and @afa, ¥ Hadae, The- g;::y;;:grg:m:m {%f;ﬂ’fcﬁ b wrle bra
ma, Jetur, Aaphig & kedma : @ befe arc the 165. J(ADAC 1S comPBiteD, The ACOREMENE Dot enc

dbimelech and Xrabac.

Ry tx’-)otb&;cmmsn‘btgg(n'?:‘;an X

A o, paffynge the fy20E der at
A\ wnt';mt c Dayes of A D, nbm‘u_

fonnes of Ffmacl, & thele arc, thepz names,
Sen.oa.c %ﬁm’z towneg and caftelsx.rij. p2inces of

boumoldes. And thefe are the peares of
the Ipfe of J0mael, an bundzed and. Lrrotj. ;
yeare and be fell ¢,® Dped, & wag layde g AndIfabacoent vnto J bime=
Yntohyg people. Andthep dwelled frd Be- ) lechipngeoftbe Philiftyds vn
uilab vneo Sur fig by the bozder of Egy- to Gerar.And the Lodeapeared Viito bim,
¢,agthou goeff towarde P AMriang. Ind  and fapde:@o not downe into G pte, bue
cb%cu inthe prefence of all hpg bacthaen. bydeintbelande ¢h ¥ thall thewe vu-
. dndthefeare the generaciong of Jfabac  tothe : foiourne in thyg lanbe, and ¥ wyll
< 3b€xham§(onm: Abzabam begat Jlabac,  be wpth the, and wpll blefle the:foz Yiito the « Sen.ey.b.
And Jlabac wag.rl.ycare olde W tolic  and vrito ehy fede J wyll geue all thele:r con snd.sfu.o,
ARcbeccatowpfe, the daughter of 2WBatbuel  treys. And 3 wpll perfoante the oot which
the Sirian of §Hclopotantia and fplter to  J fwoze viito 2 bzaba thy father, and wpll + Some
- ALaban the Siricn, And Flabac mave intees #multiplpe thp fecd ag the (Farecs of heaué, 1.5 s e
ceffpon bitothe Lo2de Foz bys wpfe: besau-  and wyll geue dnro thy feed all theft con= e, riem.o,
fe (be wag baren:and the Lozde wag intreas treps. And intby feed Qiallall tgc mcxuo!
.$ed of bym,and 1R ebeeca big wpfe coceaned:  the ecth be blefled, becauletbas Abzabd bac-
and the chplvz? troue to gether wythinDer.  fened buto mp Vopeeand Kepte mpne o2Di=
'tbtrfogc e fapd:pfit (hulde goo foto pafs naunces, my commannbemenses,iny Gatu-
fe, what bl it that yam wyth chplocs  teg,and mp lawes. B
n.&a went toafkethe Lode. And . | bacdwe M(ug«u. A the
tDe Loz0e fapde buto her:there ave twoma=  men of ccaflicd bys wple, and wasencey.c.
nee ofpeople inthp wombe , @ two nacyons  Pe fapde: the 8 mp *x tpltes : b:(f;ar:gﬂ»&

449 The Byble in Englyshe: That Is to Saye, the Content of All the Holye Scrypture, Bothe of the
Olde and Newe Testament, Truly Translated After the Veryte of the Hebrue and Greke Textes, by
the Diligent Studye of Dyuers Excellent Lerned [Men E]Xperte in the Fore Tongues. 1540.
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#5 # GENEVA BIBLE [Gene 25] — (1560 CE)**

- Sen T L
g Alhurim. & Letuthim, and Leummim. | why am * I thust wherefore the wene 1% ﬂ-il_hl
: 3 Alfo the fonnes of Midean were Ephab | toafke the Lord. .“a“.“'m”
: & ér, & Hanoch,& Abida, ana Ei- 23 Andtbe Lord (3idto her two nations sacwmer
‘thefe were the fonnesof Newu-| are in thy wombe s and tso maner of}i For that s §
rab. ; - people tz:hlbe demaded t: fethv “'25".!.'52";2
And Abraham gaue™, is goodsto,  wels,and the one people thalbe mighai-
» lauk, er then the other,and the*elder fhalfer l‘:’" s
"”"‘z'b" But varothe b {fonnes of the® concubi-| wuetheyonger. : ‘
Y .:'s A nesywhich Abraham had,Abrabam 9gaag q'l‘inahrevhenhnﬁme of deli= -
ettt of Gode| uegifies, and fent themawa, 154 uerance was fulfilled, €5 Twines|
words he bad  his om;ﬁvhﬂebeynmcd)ﬁ;& ward | Wereinher wombe. }
::";‘:"l""" to the countrey. 3 25  So he that came one firft was red, and |
oy e BHe m3n And chis is the age of Abrabamslife, |  hesasallouerasa garment, and
& weade, chapi. | Wwhichhe !ind,'amndnd: feuéry and | chey called hisname . 1333 !
3z fiuc yere. 26 * And afterwarde came his brother ,r., 5
fnﬁ‘k‘.ﬁl‘i? Then Abraham yelded the fpirics & out,and his hand held Efm by the he=|
might haue! dyed in 3 good age,anolde man,and of | lexthercfore his name was caled Maa-
scme  beasfe|  great yeress andwas ¢ gagheredro his | kob.Now Izhak waschrefcose yere ol- .
£ s peoples de when R ebekah bare ch 1

“l9 FAnd his fonnes, Txbak and Fhmaél bu

edbim in thecaue of Mucl pelah in
e field of Epliran fonne of Zoharthe
Hitute, before Mamreé.
o W hich ncld Abraham of the
tures,whesre - -
Sarah his wife.

« And after che death of Abrahi God
bleficd izhak hus fonne, * and Izhak
dwele by B&&f-hhl:—hm e

4 Now thefcare the gencracions

Iitima¢l Abrahams fonne, whome Ha-
garthe ngui Sarahs handmaide ba-
revnto Abraham.
3 And thefe are the names of the fonnes
of Ithmaél, name by name » according
to their kinreds :the ”” cldeft fonne of
Ithmacl war Nebaioth, then Kedar, &
Adbeél, & Mibfam.

4 * And Mifhma, & Du & 2,

5 Hadary ema, lewur, ifh , &
edemah.

T hefe are the fonnesof Ithmael, and

efc are theirnames 5 by their toanes

and by cheir caftels 22 wir,rwclue prin-
ces of their

Joued Efausfor ” venifon| £ br. « wan =
was his meat 5 but Rebekab louedl_a-!:f"'m
kob. Or, fimple
#9 Now Iaakob fodde » & E- #wd imnecrnt.
fau came from the field was wea— & br-yenifen
b -‘"-‘“l

ric.

3o Thmih‘h:’:'idfw‘bl.ukob,’%a:e
cat, ! o age 1o red,
for l::yvuty. 'Abaevauhisna-
me called Edom.

31 And laakob faid,Sel mc cuen now thy

birch .
33 And faid,Lo, 1 am almoft dead,
what is then chis * birch right to mel
33 Jaakobthen faid»
:W.Apd he fware l::k htm.‘b »
i vnto ob.
T
1 3 e did car
a3 his way : 50

&k There
efteme notGods

nations.
‘An:,thcf;;;; the yeresof d.:l life of CHAP. XXVL “r’,‘;? o
Ihmaél, an rech feuen 2 : .
yera.and he yelded the (pirivand &y ed |¢  Gad prowiderh fur Izhak in rhe farmine, Braces: butihe
% & wasgachered vaco his® people) 2 Mecrenmetis Ins promes. 9 The KEE 4o the contrary
Bopecas Feom's 48 _And they dwgle from Hanilah varo | . blamesh a.,—ﬁu wifee 1.4 The _
bliated fole. Shury that istowardes pt>as thou Philiitims bare bim for bis richess t 5 Srop=| . +
“ordusle fid | goeltto Aturdftmall dacle % inche | pebiswelless 18 And drivee [#m 4W uy
£ ite meaneth | prefence of allhis brechren. od comforseth bim. 31 Hema~
My o Il (o @Likewife thefe are the generacions | wrels Abimélech.
Tos brevhrem, s | of 1zhak Abrabams (onne. Abraham k
‘whe Angel pro- | begare . x Nd there was a famine in che*and |, vy e taga or
3""“‘ A% e ind Izhak was fourcy yere olde,whé cfides the firft famine chat was in Canasa,
# Or,Syrianof hetoke Rebekah to m’tzc’chc heer | thedavesof Abraham, wherefore Izhak
Jzzpmnh of Bethuél the' Aramite ﬁl’dnn 'Ari, | went to Abimclech King of the Phali~
* Ov, binrs owe | @ fifter to Labanthe ftims vnto Gerar. _ %o
s others And Izhak prayed vnto the Lord for (3 Forthe Lord ed vato hims &l o 4, brcuis
3 his wife,becaufe the »asbayen : and the | fuid, ® Gonot downe into pribmea- ; all waies
o Lord was intcated of himi; and Rebe- | bidem the land which 1 (hewe Vo= watcheth o di-
) ‘kah hiswifeconceiued, to thee. . .‘:5' wiies
ﬁ g Bucthe children’firone wi- 3 Dwelin chis land & Twil %owig:duc; ooy~
1 y Q){u :th ' #ssfoy ~ and wil blefle chee:for vo thee, t
SN EPR P oo : P—

450 The Geneva Bible: THE BIBLE AND HOLY SCRIPTURES CONTERNED IN THE OLD
AND NEW TESTAMENT. With Mosteprofitable Annotations. AT GENEVA, M.D.LX. 1560.
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# 6 # GENIVA BIBLE [Gene 27] — (1560 CE)*!

Izhik.

23 (For hz knewe him not, becaufe his han-
des were rough as his_brother Efaus han-
des:wherefore he bleffed him)

a4 Agamn he fard , Are thou thatmy fonne
EfiuWho anfwered, " Yea.

as Then faid he, Bring 1c me hether,and I
wil cat of my fonnes venif6, that my fou-
le may bleffe thee . And he broghttto hi
and he ate : alfo he broghr himwane, and
he dranke.’

28 Afterwarde his father Izhik faid vnro
him, Come nere now, and kiffe me, my
fonne. .

37 And he came nere and kiffed him. Then
he fmelled the fauour of his garments, &
blefled him,and faid,Beholde,the fmel of
my fonne s as the fnel of a ficld , which y
Lord hathe blefled.

18 * God gmethee therefore of the dewe
of heauen, and the farnes of the carth,and
plentie of wheat and wine.

29 Let people be thy fe:uants , and nacions
bowe vnto thee:be lord ouer thy brethré,
and let thy mothers childré honour thee.
curfed be he that curfeth thee, and blefled
be hethat blefleth thee.

P ; And when Izhik had made an end of

ing Iaakéb , and Taakob was fcace
one out fromthe prefence of Izhik his
gathcr » then came Efiu his brother from

wZhrd o

Eoraiae.

his huntng,
3t And he uffo prepared fauouric meat and
broghtitto his facher, and faid varo his
father, Ler my father arife,and eatof his
2nnc: venifon , that thy foule may blef~
me. .
32 But his fatherTzhik faid vato him, Who
art thou? And he anfwered,I am thy ne,
euen thy firft borne Efau.
T hen [zhik was f ftricken with a merue-

appewnaing his  lous greatfeare,& faid, Who and where w
heyse aunt  heshat hanted venifon, and broght 1t me,
’::-ﬁd be- and [ haue eat "of all before thou cameft?
orjugpirmty. and I baue blefled hum, therefore he fhal

be blefled.

34 When Efiuheard:be wordes of his fa-
ther, he cryed out esluugrear cryeand
bitter, out of meafure , and faid vnro his
father,Blefle me,enen me al{o,my father.

35 Who anfwered, Thy brother came with
fubtiltie , and hathe taken away thy blef~

fing.

3 T'?:cn he faid, Was he not iuftely called
& Taaké b > for he hathe decewe me thefe
two times: he toke my birehrighe, and lo,
now hathe he taken my blefsing . Alfo he

W & fard , Hafl thou not referued a blefsing

sre be  for me?

37 T hen Izhak anfwered yand fard vnro E-
(iti;Beholde, haue made him ® thy lord,

™o ubit  and all his brethren haue I'ma lc hisfer-
didthis mne  uantes: alfo with wheat and wine haue [
:;'"-:“o:':_- furnifhed him , and vnto thee now what

Genefis.

fha! I do,my fonne?
38 Thé Efiu faid varo his father,Haft thou
but one blefsing my father:blefle me, enen 0r. 1 o= aip
me alfo,my facher: and Efdu lifted vp hus ¢l fry
voyce,and * wept. Ebr.as, z6.
1 Then Izhikhis father anfivered,and faid
vnto him,Beholde,the fatnes of the carth
fhaibe thy dwelling place, and thow Ll |
hase of the dewe of heauen from aboue.
40 And: by thy fworde fhalt thou liuve, and
fhalt be :g
come to pafle , whé thou fhalc get the ma-
{trie, that chou fhalt breake his yoke from
thy necke.
41 QTherefore Efiu hated Taakéb, becaufe 1o
of § blefsing wherewith his father blefled to 15racl . and
ham. And Ef3u thoght in his minde,* Thie /e, cme
dayes of mourning for my father wil co- Abd.s,s0.
me fhortely , ! then I wil flay my brocher | Hreecnues
Taakdb. l'r--, doing e-
# And it wastolde toRebekih of § wordes all _for: See
of Efiu her elder fonne , anid fhe fene s 1!
called Taakob her yonger fonne, and fard

1 Becsufe thie
B conewiies

y brothers * feruant. But st fhal thatbe rounse

abour choe

k Which was
fulfilled s hus
poferiie che
ldumeds: whe
were tributa-

vnto him,Beholde, thy brother Efiu = 1s :'“':'“"'::
comforted aganit thee , meamng to kil recower "t
thee: -t oid
4 Nowtherefore my fone,beare my voy-
ce:anfe, and flee chou to Harin to my
brother Labin,
44 And tary with him a while vatil thy
brothers fearcenes be fwaged,
45 And til thy brothers wrath turne awa
from thee,and he forget the thmgs.whicz
thou haft done to him:then wil I fend and
take thee from thence : why fhulde Ibe
» depriued of you borhe inonc day?> 2 Jor§ wiee
46 Alfo Rebekii fa1d to Izhdk,*I am weary hibshs ...aﬂ:'l:
v

of my life, forthe © daughters of Hech. 2% F0S.
1f Taakéb take a wifc of the daughters of ward ligheon
Heth like thefe of the daughters of the Z-Z:;:,,’;'_
land,? what auaileth 1c me to liue? o Which were

Efaus wines.
CHAP. XXVIITL rt:mbjdu
’ IWW#‘I ’ nu{a-w_‘ﬁ.{:&(m km“: .’:
meres.6 < fas raketh & wife of the dawgiters of Ufmeatl Taskobs depoe
wrnfl b fathers wil .13 Laakob in the Way to Hardn %
%fhclpﬂnnm‘ubm.u(bnﬂu'm.-
Jad 20 daakob afketh of God onely meas and clathing.
N Hen Izhikcatled Iaakéb and » blef
fed him , and charged ham, and faid (55 e
vnto him , Take not a wife of the daugh- hé trala thon-
ters of Canaan. e ":.::'.".:
z Arnfe,*get theeto * Paddn Ardm to the without Gods
houfe of Bethuélthy mothers father, and oz g.r2,3.
thence take thee 2 wife ofthe daughters of Chap.ag, 10
« Labin thy mothers brother.. e 4
3 And Godall fufficiée blefle thee, & ma- b The godlie
ke thee to encreafe, & multiplie thee, that s mmde
thou maieit be a muleizude of people,
4+ And giue thee the blefiing of
him, ewen to thee & to thy fede wichchee, ;:.:‘::::;“;
that thou maseft inherit the 1ad (wheremn tife vp their e-

a Thus fechde
blefring was

£
contiousily,

they wirs bug
Abra- Redgees ivhas

thouarta® triger)which God gaue vnto R
Abrahim. fhulde haue 8

fure dw eliig.
Thus “edwii

30/1224

51 The Geneva Bible: THE BIBLE AND HOLY SCRIPTURES CONTERNED IN THE OLD
AND NEW TESTAMENT. With Mosteprofitable Annotations. AT GENEVA, M.D.LX. 1560.
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# 7 # BISHOP’S BIBLE [Gene 25] — (1568 CE)*2

52 The Holi Bible. Early English Books Tract Supplement, E1:3151a. London: R. Jugge, 1569.
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# 8 # THE ORIGINAL KING JAMES BIBLE [Gene 27] — (1611 CE)*3

[Efaumourneth. Chapxxviij. lacobisfentaway:.

3L ¢t peopie ferue thee; and nati- bomt‘m’on,g)mtbou alt bieakic
on,s?bom Dolbne to thee: bcc’lozb ouer| |yokefromo tlttkg) L
> letthy motbc%stgomtes b fél Ao Dated Facob,becanfe

bleflin ,m%;zmux)
that fbegarcs:fg em fgt =
. of mo g 102 miy cr
2Anditcame to pafie, asfoone| |ave ac hand; * wilJ flay *Obad. 10.
ass%fg‘gt i)a% madean enbeof blefling| | ther 3;%:33.@2‘“ 3{ L
acob,and Jacobivas fearcegone 2 1oz Efaube >
;’ﬁtt‘mm they ot?at’aat bis fa- nc?tomnmctc tolnmnso ?gﬁdﬂ
ther , bis bother came | | (heefent and called Facob cryonger
feombishunting. fotmc,anhfamhmo%mg x';’,mu,
31 2nd Hee aifo bad mave fauoury mgwefau,asm ‘ ga)n,n&?gg
D faid bnto “er?.u?ﬁs o 43 32010 therefo b
an > nne,
mm fmmzsbmit%% 1y Doice : andaree Gee tho e, Obey
32 znng%aac bis {aid pnto 44 Andtarpith himafery
Bine, W0 are thow < anb he faid, J am | | DRGIthY bothers e Gire s
t Hebr. tb;; 2And oy LR
rembied | Dingly, and fad, 18ho < Wwhevreis bethat| |1b u baft bone m :
ey i bagfmha%mo%&n& mwmn?mgbmg%un%
fffz-‘“ mat?au!n blefledban 2 peaand be &?ﬁp > PIRED S0 oF St
haibe 4-6 2And fain to =<3l ;
3.4. 2(nd Yohen €faubeard the ozds | |am wea wg ¢ Srades
ofbis father , Be cried a?:eatann L o
ereeeding bitter cry, and buto bis| | Yoife of the 5 g as
, 2Bleflemiee,cucn mealfo, D my tbcfcm are :ftbcnan%tm:g:?tbc
35 mbBee fam, hp brother came| | > 2 Soob Mallmp lifeboente

w

l?ahmmymmmmayﬁ)p CHAP. XXVIIIL
6 :!ugu fam, not nal | Ifaac blefleth Tacob , and fendeth him to Pa-
1 Thstis,eos né) Faco f&ZD?&ﬂ)mmc dan Aram. 6 Efau mar:’l:dl Mahal:loxhe
frepplanters mﬂfg T1bo times: hee tooke avay my daughter of Ifhmael. 10 The Vifion of
b‘m, and bd)om, 1o Dc% Iacobs ladder. 18 The fone of Bethel.
Ken away my blefling ; and bee =
:3':?‘@0!: not veferued a blea'mg foz ; p
377 2nd Flaac anfwered and faide
bnto €fan ,%el)oto,g bauemadebhim
thy 1oz, and all his baue J gi-

umtol)i’mfoztzmants:anh
ton/epp- | amD Toine haue F | fultemned %?mm
mﬂ)au‘ F doc no buto thee, my
33 2nd Efau faw bnto bis fatber,
Hatt thou butone hmﬁng?m‘g 2| |thers brother.
s blefle mee, cuen meeaifo , D mip father. 3 2And Gob Almighty blelle thee,
pcers NN Efaniift bp his bopre,” andept. | |and make thee fruitfull, and multiply
. S Y ST SIS || B ¢ oyt ' o 25
10m.ofiie lmg thait bzutgl"atnta'c oi"d)c earth, 2 %:m giue thee the blefingof 2
“nfe.  landof thedelb o fromaboue. bzabant, to thee and to thy {eede With
020 thaitthouliue, | | thee, thatthoumayell inheritthelande

4-0 2D by thy
and haitferuc thy bzother :anvitthatl| |* Yoherem thou are a ftranger, Yobich
cometo paffe when thou thalthaucthe | | Gov gaucltwbnm :zﬂztzal)am. A
3 s 2Aup|™="

453 The Holy Bible, Conteyning the Old Testament, And The New. Appointed to be read in Chur
ches. Imprinted at London by Robert Barker. Printer to the Kings most Excellent Majestic. 1611.
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# 9 # CATHOLIC LATIN VULGATE [Gene 25] — (1685 CE)**

54 The Holy Bible Containing The Old And New Testaments, with the Apocryphal books, in the

earliest English versions made from the Latin Vulgate. Oxford, at the University Press, 1850.
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# 10 # THE KING JAMES BIBLE [Gene 25] — (1769 CE)*®

Rebekab bearetd Efau and Facob.

Before  J{hmael, Abraham’s fon, ' whom Hagar the
CHRIST povbtian, Sarah’s handmaid, bare unto
ich.s6.35. Abraham :
tir.1800. 17 And ® thefe are the names of the fons

':’-:;‘flmn— of Ithmael, by their names, according to

their generations: the firftborn of Ith-
rnael, Nebajoth; and Kedar, and Adbeel,
and Mibfam,

14 And Mithma, and Dumah, and Maffa,

15 || Hadar, and Tema, Jetur, Naphifh,
and Kedemah :

16 Thefe are the fons of Ifthmael, and
thefe are their names, by their towns, and
by their caftles ; " twelve princes accord-
ing to their nations.

17 And thefe are the years of the life of
Ithmael, an hundred and thirty and feven
years : and ° he gave up the ghoft and died;
and was gathered unto his people.

18 * And they dwelt from Havilah unto
Shur, that is before EEypt, as thou goeft
toward Affyria: and he + died * in the
prefence of all his brethren.

199 And thefeare dlrt;ﬁcncrationsof Ifaac,
Abraham’s fon : * Abraham begat Ifaac:

20 And Ifaac was forty years old when
he took Rebekah to wii{, * the daughter
of Bethuel the Syrian of Padan-aram, * the
fifter to Laban the Syrian.

21 § And Ifaac intreated the Lorp for
his wite, becaufe the 2vas barren: *and the
Lorp was intreated of him, and " Rebe-
RS hiin‘fiiftﬁzcmffffimd'ﬁ led togeth
Slrat.ag. 22 e children ftruggled to er
Tokom-9- ‘vithin her ; and fhe faid, If # e fo, why
isam.9. gm I thus? * And fhe went to_enquire of
S 10.32. thc LORD-

23 And the Lorp faid unto her, * Two
nations gre in thy womb, and two manner
! of people fhall be feparated from thy bow-
*asam. 8. els; and * £be one people fhall be ftronger
1thay.ag. than the other people ; and * the elder fhall
ferve the younger.

249 And when her days to be delivered
were fulfilled, behold, zbere were twins
- in her womb.

25 And the firft came out red, * all over
like an hairy garment ; and they called his
name Efau.

26 And after that came his brother out,
and ¢his hand took hold on Efau’s heel; and
4 his name was called {E‘tcob : and Ifaac was
fjobs.r,s. threefcore years old when fhe bare them.
&a. g 27 q And the boys grew : and Efau
mid’ 3" was © a cunning hunter, a man of the

tHeb.ve. field ; and Jacob was  a plain map, *

Or,

1 Chron.
1. 30.

‘ch.17.20.

1773+
*ver. 8.

1 Sam.
15 7=
Heb. fell,
;f. 78. 64.
dch.16.12.
*Mat.z.3.
1857
*ch.az.23-
‘ch.2g.29.

1338,
*; Chron.

- 10
2 Chron.
13 13-

Tch.r.16.
& 14. 60.

Vehoay.xa,
16, 33.

tHol.1s.3.
“ch.27.36.

1837,
¢ch.a7.3,

mjon was Jyvelling in tents.
mouth. 28 And Ifaac loved Efau, becaufe 4 he

b7, did " eat of Ais venifon: ! but Rebekah
14256 loved Jacob. '

CHAP. XXVIL

Ifaac goeth to Gerar:

9 And Jacob fod pottage: and Efau Before
Cﬂ.‘l:z[?e from the field, and hes:u.r faint : cr:r;l:'r
30And Efau faid toJacob, Feed me, I pray
thée, 4 with that fame red porfage; for fm Lt
faint: thereforewashisnamecalledi Edom. red, with
31 And Jacob faid, Sell me this day thy that red
birthright. J That is,
32 And Efau faid, Behold, I am 4 at the re
nt to die: and what profit fhall this ;’ﬁ;}:”:
irthri&ht do to me? ugruﬂ.
33 And Jacob faid, Swear to me this
day’; and he fware unto him: and * he *Hebraz.
fol)ti his birthright unto Jacob. i
34 Then Jacob gave Efau bread and pot-
tage of lentiles; and 'he did eatand drink, "Ecclets.
and rofe up, and went his way : thus Efau &, .
defpifed bus birthright. 1 Cor. 15.
CHAP. XXVL 38
1 lfaac becaufe of famine goeth to Gerar. 2 God
infiruleth and blefferb gﬂ 6 He demieth bis
wife, and is reproved by Abimelech. 12 He
groweth rich, and the Philiftines envy bim.
18 He diggeth fundry wells. 23 God appear-
eth to bim im Beer-fbeba, au3 bleffeth  bim.
26 Abimelech maketh a covemant with bim
there. 34 Efaw’s Canaanitifb wives are a
grief to bis parents.
N D there was a famine in the land, cir1804.
ﬁj& befide * the firft famine that was in *ch.13.10
e days of Abraham. And Ifa¥: went
unto * Abimelech king of the Philiftines *ch.10.1.
v G.ang. he L peared hi
2 9 And the LorD a unto him,
and faid, Go not down ;i,nto EFy t; dwell
in © the land which I fhall tel tger. of: cchrx
3 * Sojourn in this land, and * I will be 4ch.10. 1.
with thee, and f will blefs thee; for unto 5‘:‘,{?‘1’."
thee, and unto thy feed,* I will give all thefe 5.
countries, and I will perform * the oath ;ch-3t-1s.
which I {ware unto Abraham thy father; schiis.1s.
4 And'Iwill make thy feed to multiply ¥ 1s. 18-
as the ftars of heaven, and will give unto pr. ;:’sf’,,
thy feed all thefe countries; * and in thy !ch.1s. 5.
feed fhall all the nations of the earth be f‘c;f'.:,’;_
bleflfed i & 33, 18,
5 ' Becaufe that Abraham obeyed my !ch. sa.
voice, and kept my charge, my command- ¢ **-
ments, my ftatutes, and my laws.
6 9 And Ifaac dwelt in Gerar:
= And the men of the place afked bim of
his wife; and ™ he faid, She i my fifter : Jeh-1a.13.
for " he feared to fay, She is my wifc ; left, aprov-ag.
Jaid ke, the men of the place fhould kill 25
me for Rebekah ; becaufgﬂ'ze * qovas fair to ®ch.ag.a6.
look upon.
8 And it came to pafs, when he had been
there a long time, that Abimelech king of
the Philiftines looked out at a window,
and faw, and, behold, Ifaac was {porting
with Rebekah his wife.

4% The Holy Bible, containing the Old and New Testament: Translated out of the original
tongues. London, OXFORD, 1769.

Page 196 of 232



© Rev. Oleg M. Tsymbalyuk

# 11 # BRENTON’S ENGLISH SEPTUAGINT (LXX) [Gene 25-26] — (1844)%°

CHAP. XXV. 0. 26.

called his name Esau. 2®And after
this came forth his brother, and his
hand took hold of the heel of Esau,
and she called his name Jacob. And
Isaac was sixty years old when Rebecea
bore them. 27 And the lads grew, and
Esau was a man skilled in hunting,
dwelling in the country, and Jacob a
simple man,dwellingin a house. > And
Isaac loved Isau, because his venison
was his food, but Rebecea loved Jacob.

22 And Jacob cooked pottage, and
IEsau came from the plain, fainting.
3 And Esau said to Jacob, Let me
taste of that red pottage, because I am
fainting, therefore his name was called

Edom. 3*!And Jacob said to Esau, Sell
me this day thy birthright. *2And
Esau said, Behold, T am going to die,

and for what §ood does this birthright
belong to me? 33 And Jacob said to
him, Swear to me this day, and he
swore to him, and Esau sold his birth-
right to Jacob. 3*And Jacob gave
bread to Esau, and pottage of lentiles,
and he ate and drank, and he arose
and departed, so Esau shighted his
birthright.

26. And there was a famine in the
land, besides the former famine, which
was in the time of Abraam, and Isaac
went to Abimelech the king of the
Phylistines to Gerara. 2 And the Lord
ap%:eared to him and said, Go not down
to t, but dwell in the land, which
I shaﬁ tell thee of. 2 And sojourn in
this land; and I will be with thee, and
bless thee, for I will give to thee and

to thy sced all this land, and I will es-
tablish my oath which I swore to thy
father Abraam. *And I will multiply

thy seed as the stars of heaven, and 1
will give to thy seed all this land, and
all the nations of the carth shall be
blest in thy sced. *® Because Abraam
thy father hearkened to my voice, and
kept my injunctions and my command-
ments and my ordinances, and my
statutes. ¢ And Isaac dwelt in Gerara.
7 And the men of gxe place questioned

GENESIS.

CHAP. XXVI. ». 20.

him concerning Rebecea his wife, and
he said, She is my sister, for he feared
to say, She is my wile, lest at any time
the men of the place should slay him
beecause of Rebecea, because she was
*fair. ®And he remained +6r. fair or
there a long time, and Abi- ©ountenance.
melech the king of Gerara leaned to
look through the window, and saw
Isaac sporting with Rebecea his wife.
? And Abimelech called Isaac and said
to him, Is she then thy wife? why hast
thou said, She is my sister? And
Isaac said to him 7 did so, for 1 said,
lest at any time 1 die on her account.
¢ And Abimelech said to him, Why
hast thou done this to us? one of my
kindred *within a little had *¢.4- Hadaimost.
lain with thy wife, and thou wouldst
have brought a sin of ignorance upon
us. " And Abimelech charged a]l]]:is
le, saying, Every man that touches
tl,)}?izpman y::nﬁ his \rv?;fc shall be hLiable
to death. 2 And Isaac sowed in that
land, and he found in that year barle
an hundred-fold, and the lL.ord blcﬁeg
him. !3 And the man was exalted, and
advancing he increased. till he became
very great. ' And he had cattle of
sheep, and cattle of oxen, and many
tilled lands, and the Phylistines envied
him. ' And all the wells which the
servants of his father had dug in the
time of his father, the Phylistines
stop them, and filled them with
carth. ' And Abimelech said to Isaae,
Depart from us, for thou art become
much mightier than we. '7 And lsaac
departed thence, and rested in the
va};:y of Gerara, and dwelt there.

'S And Isaac dug again the wells of
water, which the servants of his father
Abraam had dug, and the Phylistines
had stopped them, after the (iath of
his father Abraam, and he gave them
names, according to the names by which
his father named themm. ' And the
servants of Isaac dug in the valley of
Gerara, and they found there a 1 of
living water. 2°And the shepherds
of Gerara strove with the shepherds of

4% The Septuagint Version of The Old Testament, according to the Vatican text, translated into
English. Sir Lancelot Charless Lee Brenton, Bart. VVol. I. London: Samuel Bagster And Sons.

M.DCCC.XLIV.
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# 12 # JULIA E. SMITH. THE HOLY BIBLE [Gene 25] — (1869 CE)*’

am I thus? And she will go to inquire
of Jchovah.

23 And Jehovah will say to her, Two
nations are in thy womb, and two ?o-
ples shall beamnnwd from thy belly:
and a people 1 be strong above a peo-
ple, and the great shall serve the small

24+ And her days shall be completed
tbn; l])ring forth ; and behold, twins in her

v ;

2g And the first shall come forth red,
wholly as a mantle of hair: and they
will call his name Esau.

26 And after this, his brother will
come forth, and his hand having laid
hold upon Esau’s heel; and his name

was ed Jacob: and Isaak the son of
sixty years in her bnming them forth.
27 And the boys will become great ;

and Esau will be a man knowi the
chase, a man of the country ; and Jacob
an upright man, dwelling in tenta

28 And Isaak will love Esau for the
chase in his mouth : and Rebekah loved
Jacob.

29 And Jacob will boil a boiling, and
Esau will come from the country, and
he faint

80 And Esau will say to Jacob, Give
me now to eat from the red; this red,
for I faint: for this he called his name
Edom.

81 And Jacob will say, Sell this day
thy birth-right to me.

82 And u will say, Behold, I am
goi]ng?to die, and what to me this birth-
right? ~ 2

83 And Jacob will say, Swear to me
this day: and he will swear to him:
and he will sell his birth-right to Jacob.

84 And Jacob %:o Esau food, and
the boiling of lenta ; and he will eat
and drink and will rise snbdl.rga forth :
and Esau will despise the birth-right

CHAPTER XXVL
ND a famine shall be in the land,
besides the first famine which was

in the days of Abraham. And Isaak|and

will go to Abimelech king of the Phil-
istines to Gerar.

2 And Jehovah will be seen to him,
and will say, Thou shalt not go down
to pt: dwell in the land which I
shall say to thee.

GENESIS XXVL

[ 8 Soj in this land, and I will be
with tﬂee,tndwﬂl bless thee, for to
thee and to thy seed will I give all these
lands ; and I established the oath which
I sware to Abraham thy father.

4A?dull[°w£nmcmth seed as the
stars o ea and 1 will give to
thy seed all thmnd-: and ?:1 thy
seed shall all the nations of the earth be
praised.

6 Because that Abraham listened to
my voice, and he will watch my watches,
my commands, my statutes, and my

6 Isaak dwelt in Gerar.
7 And the men of the

i his wife;
She ism

will ask
he will say.
;rnfe,:lforhtz . beof tbé
to say, i est e men
placo’;vill {xll me for Rebekah, because
she is good in a

8 And it was when the days there

were lo to him, and Abtmdec:r‘l:\;rng
of the ilistines shall bend f
through the window, and will see, and

goi.?nol_ Isaak playing with Rebekah

9 And Abimelech will call to Isaak,
and will say, Surely, behold, she thy
wife; and how saidst thou, She is my
sister 7 And Isaak will say to him, Be-
cause I said, Lest I shall die for her.

10 And Abimelech will say, What
this thou didst to us ? nearly one of the
geople lay with thy wife, and thou

roughtest blame upon us
gllltIionnd A'bixndechnvill el(:lnmand
people, saying, He touchi this
man and bhis vnfe{‘('l‘gng, shall d::f

12 And Isaak will sow in that la:
and will find in that year a hun
measures; and Jehovah will praise

183 And the man will become great,
and went ing, and he became great,
until that he became very great

li%rﬂ'dockn, ;n‘:li“ ot S
sion o possessi oxen,
service of many; and the Philis-
tines will en him.

15 And all the wells which his father’s
servants di in the days of Abra-
ham his father, the Philistines
them and filled them with dust

16 And Abimelech will say to Isaak,

457 Smith, Julia E, Bible Collection (Library of Congress), and Cairns Collection of American
Women Writers. The Holy Bible: Containing the Old and New Testaments. Hartford, Conn.:
American Pub, 1876.
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# 13 # THE ENGLISH REVISED VERSION [Gene 25] — (1885 CE)*8

18 GENESIS. 24. 65.

she said unto tlhwe servaut, What man when he took Rebekah, the danghter of
is this that walketh in the field to Bethuel the ? Syrian of Paddan-aram, f.m
meet us? And the servant said, It is the sister of L.aban the ®*Syrian, to be | can.
] my master: and she took her veil,and | 21 his wife. And Isaac intreated the

66 covered herself. And the servant told JL.orp for his wife, because she was
Isaac all the things that he had done. barren: and the Lorp was intreated

67 And Isaac bronght her into his mother of him, aund Rebekah his wife con-
Saralh’s tent, and took Hebekah. and | 22ceived. And the children strn
=he became his wife; and he loved together within her; and she said, If
her: and Isaac was comforted after it be so, *wherefore do I live? And 10r,
his mother’s death. 23 she went to inquire of the Lonrp. And | fore am

25 And Abrahamm took another wife, the Lorp said uanto her, 1 thusy

2 and her narie was Keturah., Awnd she Two nations are in thy womb,

bare him Ziwrau, and Jokshan, and And two peoples sh be separated
i Medan, and Midian, and Ishbak, and even from thy bowels:
: 3Shuah. And Jokshan begat Sheba, And the one people shall be stronger
| and Dedan. And the sons of Dedan than the other people;

were Asshurimn, and Letushim, and And the elder shall serve the young-

4 Leammim. And the sons of Midiang; er.

Ephah, aird Epher, and Hanoch, and | 24 A1d when her days to be delivered were
Abida, and Eldaah. All these were fuliilled, behold, there were twins in

5 the children of Ketwralh. And Abra- | 25 her womb. And the first came forth
ham gave all that he had unto Isaae. Sred, all over like an hairy garment; | 5o«

6 But unto the sons of the concubines, | 26 und they called his name Esan. And | ™
which Abraham had. Abrahamn gave after that came forth his brother, and
gifts; aud he sent them away from lhis hand had hold on Esau’s hecl; and
Isaac his =on, while he yet lived,. his name was called € Jacob: and Isaac | ® Thatis,

7 eastward, unto the east country. And was threescore years old when she bare ?:{,:5‘
these are the days of the years of | 27 them. And the boys grew: and Esau | the
Abraham’s life whiel: he lived, an was a cunning hunter, a man of the | printe.
hundred threescore and fifteen years. field; and Jacob was a “plain mnan, | 7or,

S And Abrahamn gave up the ghost, and | 23dwelling in tents. Now Isaac loved 3‘,'.“‘
died in o good old age, an old man, and Esau, because hie did eat of his venison: e
full ¢f years; and was gathered to Lis ! 99 and Rebekah loved Jacob. And Jacob | fia.

tb};copic. Aud Isaace znd Ishhnael his sons sod pottage: and Esan came in from | peofect.

mried him in the cave of Machpelah, | 30 the field. and he was faint: and Esan
in the field of Ephvron the son of Zohar said to Jacob, Feed me, I pray thee,
the Hittite, which is before Mamre; with ®that same red pottage; for I am '.':-;‘:.
10 the field which Abraham purchased of faint: therefore was his name called ;ou:,:l
the children of Heth: there was Abra- | 31 9 Edon.  Ad Jacob said, Sell me 2 this ‘f"é_-__
11 ham buried, and Saralh his wife. And | 532day thy birthright. And Esau said, | « that is,
it came to pass after the death of Behold. I am at the point to die: and | Rad
Abraliman. that God blessed Isaae his what profit shall the birthright do to ;’,2";,
son; and Isaac dwelt by Beer-lahai-roi. | 33 me? And Jacob =aid, Swear to me | a2
12 Now these are the generations of 19this day; and he sware mnto him:

Ishhimael, Abrahamn’s son, whom Hagar | and he sold his birthvight unto Jacob.
the Egyptian, Sarah’s handmaid, bare 34 And Jacob gave Esau bread awd pot-

13uunto Abraham: and these are the tage of leniils; and be did eat and
naies of the sons of Ishmael, by their | drink. and rose up, and went his way:
names, according to their gencrations: so Esau despized his birthright.
the firstborn of Isinnael, Nebaioth; and | 26 And there was u fawice in the
14 Kedar, and Adbeel, and Mibsam, and | Jand, beside the first famine that was
Alishiaa, and Dumah, aud DMassa; in the days of Abraham. And Isaae
15 Hadad, and Tema, Jetur, Naphish, and went wunto Abimelech king of the
16 Hedemal: theseare thesousof Ishmael, | 2 Philistines wunto  Gerar. And the
and these are their names, by their Lorp ap redd mmto him, and said,

villages, aud by their encampments; Go not down into Egypt; dwell in
twelve princes according to their na- the land which I s tell thee of:
17 tions. And these are the years of the | 3sojowrnt in this land, and I will be

life of Ishruael, an hundred and thirty with thee, and will bless thee; for nnto

and seven years: aud he gave np the thee, and nuto thy seed, I will give all

ghost and died ; and was gathered unto ithese lands, and I will establish the

18 his people. And they dwelt from Havi- oath which I sware nuuto Abraham thy

lah unto Shur that is before Egypt, as | 4 father; and I will mualtiply thy seed as

10g thon goest toward Assyria: he !abode the stars of heaven, and will give nnto

';';",‘b'}‘:a, 2in the presence of all his brethren. thy seed all these lands ; and in thy seed
20r,orer | 19 And these are the generations of shall all the nations of the earth Mbe | B or
SRS Isaac, Abraham’s son: Abraham begat | 5blessed; because that Abraliam obey- | sacm-
20 Isace: and Isaac was forty years old ed 1y voice, and kept iy charge, my | sefees

58 The Holy Bible: Containing The Old And New Testament. Comperred With The Most
Ancient Authorities And Revised. Cambridge, AT THE UNIVERSITY PRESS, 1885.
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